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INTRODUCTION. 


iE these days, when increased attention to the 

Inward Life has been aroused through special 
conventions, and fostered by appreciative studies of 
the mystics, it may not be out of place to reinstate 
Tersteegen as a spiritual teacher. That he is a pro- 
ficient master is the testimony of not a few of those 
who have sat at his feet; and in any time of what 
Martin Boos designates “mechanical” or “scholastic” 
Christianity, as distinguished from that which is 
“spiritual,” he will prove a helper to souls that are 
seeking truly to know the indwelling of God, and 
deliverance from the self-life. The present volume 
contains some selections from his teachings, -prefaced 
by a sketch of his life, as susan and exemplify- 
ing what he taught. 

I have not had recourse to the originals. The basis 
of the book is a volume published by Samuel Jackson 
in the early part of our century, consisting of selec- 
tions from Tersteegen’s correspondence and published 
writings, translated from the German, accompanied 
by some account of his life. The book found a ready 
and extensive sale, reaching its fourth edition within 
a few years, but is now described by the booksellers 
as “long out of print and scarce.” 

For convenience of reference, our selections have 
been divided into sections, which are detailed on the 
several fly-leaves. Involved and perplexing sentences 
have been simplified, stately Latinised forms have 
given place to words in more common use, and the 
syntax has been revised throughout. 

In Jackson’s volume the biographical notice con- 
sists of a large mass of valuable materials, collected 


vi INTRODUCTION 


with assiduous care, but piled together with but slight 
approach to system or order. Hence the structure has 
had to be rebuilt from the foundation. Goodly stones 
have been found in the correspondence, and others 
have been gathered from various quarters. Dr Krafft’s 
lengthy article in Herzog’s “Real Encyclopadie” 
(Gotha: 1862), to which I have had access through the 
kindness of a friend, has been of great use. I am also 
largely indebted to Julian’s“‘ Dictionary of Hymnology,” 
and to Miss Winkworth in her “ Lyra Germanica” and 
“Christian Singers of Germany.” But especially are 
my thanks due to Mrs Bevan for permission to avail 
myself of the vast store of information from German 
sources, which she has presented so attractively in her 
“Sketches of the Quiet in the Land” (London: J. F. 
Shaw & Co.). Her line of approach to the subject, as 
the most satisfactory, is followed more cursorily in my 
story; and the sketches of Lodensteyn, Labadie, and 
Hochmann are drawn solely from her work. 

“Next to the Word of God, there are few authors 
whose works the writer has perused with greater 
satisfaction and benefit, and whose writings are so 
evidently pervaded by a Divine unction.” Such is 
Jackson’s eulogy. And we may hope that this author, 
so helpful to past generations, may have his much- 
needed spiritual message for our day also. If we be 
not yet wholly of one opinion with him, Tersteegen 
himself will not quarrel with us or dogmatise unduly. 

“As the light and grace of God with respect to the 
inward way,” he acknowledges in one of his letters, 
“as less powerful in me than you and others suppose, 
I would not advise anyone to follow my instructions 
further than he himself may believe them to be the will of 
Tod, and of advantage tohim. . . . If anyone cannot 
yet understand this or that, let him not perturb himself 
at all about it. Only let him take good care of what he 
does understand and recognise to be good.” 
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“* The precious things of earth— 
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The father's faith and prayer— 
From Thee have birth.” 


I. The Boy Gerhard. 


| sa is a Miilheim on the Rhine, near to 
Cologne, but it must be distinguished from 
Miilheim-on-the-Ruhr, where Tersteegen spent 
his days. From Cologne we follow the Rhine 
down its course, past Diisseldorf—in whose 
gallery Zinzendorf saw that picture of the Cruci- 
fixion which transformed his life—past Duisburg, 
to the point where the tributary Ruhr enters the 
river on the right. Here we find, to-day, what 
is reputed the most extensive river harbour 
in all Germany, with busy vessels laden with 
the mineral wealth of the countryside. Turning 
aside and passing up the Ruhr valley, admiring 
the picturesque windings of the river, it is not 
long before we reach our Miilheim, prettily 
situated amid the well- wooded country, and 
marked by the industrial activity which char- 
acterises the whole valley. Here, then, we have 
reached the scene of our story. 
But it was at Meurs, in Rhenish Prussia, that 
: B 
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the boy was born and spent his earliest years. At 
that time the district was included in the Nether- 
lands; and we shall find in Tersteegen’s life, as the 
story proceeds, how common was the intercourse 
between Germany and the lower provinces in his 
day. His name, indeed, savours more of Holland 
than of the land whose religious history it adorns. 
Krafft, in his life-sketch, appends “zur Stzege” as 
an etymological explanation, and a writer of 
to-day has accordingly adopted the form “Ter 
Steegen”; but the name must hold its place in its 
time-honoured form. 

Of Henry Tersteegen, the father, we have only 
the most meagre information. He was a trades- 
man of Meurs, and accounted a devout man; 
indeed he would seem, from the papers he left, to 
have had large correspondence with many of the 
pious in the land. His son Gerhard, 
born 25th November 1697, was the 
youngest of eight children, and had barely 
finished his sixth year when the father 
died. So the mother was left with her 
two daughters and six sons, and upon her 
devolved the guidance of Gerhard’s early steps. 

The four elder brothers, who are known to 
have been merchants, would be by this time 
starting on their career. John, who was younger 
than they and next to Gerhard, became a 
preacher, but did not live beyond middle age. 
In mental ability the youngest would seem to 
have outshone them all, and before long his 
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prowess became matter of remark in the Latin 
school of Meurs. He was a handsome and 
attractive boy, though far from strong: in his 
studies he was all that could be desired, thoughtful, 
and both brilliant and industrious: in general con- 
duct he was generous, considerate, and scrupulously 
conscientious. We are told of the occasion of 
some public celebration, when his deliverance 
of an oration in Latin verse was hailed with 
universal applause. Indeed, one of the chief 
magistrates, who was present, urged upon the 
mother that she would do well to let her son 
devote himself to learning and give him a college 
course. But this, it would seem, was beyond the 
family means. So the boy had to be content 
with his proficiency in Latin, and with some 
little attainment in the knowledge of Greek, 
Hebrew, and French. It was doubtless with 
not a little regret that he turned aside from the 
prospects that lay before him, and 
betook himself to Miilheim to al 
mercantile apprenticeship to his brother-in-law, 
Matthew Brink. / 
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** T hear even now the infinite fierce chorus, 

The cries of agony, the endless groan, 

Which, through the ages that have gone before us, 
In long reverberations reach our own ; 

The tumult of each sacked and burning village, 
The shout that every prayer for mercy drowns, 

The soldier's revels in the midst of pillage, 
The wail of famine in beleaguered towns.” 


II. Troublous Times. 


it form a proper estimate of the life of Gerhard 

Tersteegen, his spiritual experiences, and his 
work, we must have a fair understanding of the 
special circumstances in which he was set; and 
for this we must take some brief survey of the 
history of his times, particularly in its social and 
religious aspects. 

In the days when the misrule of Charles I. 
exasperated our own land to civil war, strife and 
anarchy prevailed also in the provinces that now 
form the German Empire. The Treaty 
of Augsburg, which had ended the 
attempts of the Emperor Charles V. to stamp 
out Protestantism from his realms, proved to be 
rather a truce than a final settlement. The 
Society of Jesuits, founded in 1534, continued 
to plan for the extirpation of heresy. The 
reformed faith had tolerance within the Empire, 
but no Imperial favour, and the princes and 
nobles of the several pial confronted each other 
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in two great politico-religious camps. The 
Evangelical Union of the Protestant 
princes was met by the Catholic League 
on the part of their opponents. The strength 
of Protestantism, moreover, was undermined by 
the differences between Lutherans and Calvinists 
within her own borders, which encouraged the 
Imperial power to foster disunion among her 
forces. 

It was not until the accession of Ferdinand II. 
that the smouldering fires leapt into 
flame. The new Emperor’s hostility to 
the Protestant cause was bitter and implacable, 
and among the first acts of his reign was the sup- 
pression of a popular movement for the new faith 
which had arisen in Bohemia under Count Mans- 
feldt. With an army of twenty thousand troops, 
led by the Duke of Bavaria, he routed 
the Protestant forces at Prague with 
great carnage. Thence the conflagration spread 
with the utmost rapidity. The lands of the Count 
Palatine of the Rhine, who had identified himself 
with the malcontents of Bohemia, were ravaged 
by an Imperial army. Tilly, as leader of the 
Catholic hosts, was superseded by Wallenstein, 
who offered to raise and maintain an army of fifty 
thousand men at his personal expense. By his 
commanding personality and genius he drew to his 
standard a host that soon numbered a hundred 
thousand men. With these, consumed by bound- 
less personal ambition, he set himself to humble 
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all the princes of the Empire. The only means 
for the maintenance of such a multitude was by 
violence and pillage, and his armies assumed 
more and more the character of a nondescript 
mob of freebooters. 

At a later stage a new element was introduced 

into the conflict by the landing of “the 
Lion of the North,” the Swedish King 
Gustavus Adolphus, with some fifteen thousand 
troops, to champion the Protestant cause. His 
consummate generalship secured the 

1631 sional victories of Leipsic and Lutzen, 

1632 though he himself fell in the latter fight. 
Still, through sixteen dark years, the strife con- 
tinued, finding no settlement till the 
memorable Peace of Westphalia. 

In its later stages the conflict had largely lost 
sight of the principles from which it originally 
sprang. The French Cardinal Richelieu gave aid 
to the Protestant cause from mere spite against 
the superior power of Austria. Political plot and 
intrigue, or still baser considerations, became the 
inspiring motive, and organised but disorderly 
troops of wanton marauders quartered themselves 
on foe or friend for the mere sake of booty. The 
foulest vices and the cruellest enormities were 
practised by the lawless soldiery: chaos and 
anarchy held undisputed sway. Relaxed from 
the moral control and generous influence of 
Gustavus, the conduct of the Swedish troops 
would seem to have latterly been little preferable 
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to that of the Imperial hordes. The loss of some 
twelve million lives—four-fifths of the population 
—the wholesale destruction of cattle, the trans- 
formation of fruitful fields into overgrown wastes, 
marked by piles of charred and blackened ruins, 
the total disorganisation of society, the temporary 
abeyance of education and religion—such are the 
charges that stand against the Thirty Years’ War. 
An advanced nation, with a wealthy and cultured 
merchant class in the towns, and a well-to-do 
peasantry in the country districts, had all but 
disappeared from the face of Europe. Famine 
and pestilence followed in the wake of the sword, 
and the whole record is stained with blood and 
branded with revolting horrors. The dead lay 
unburied, to become the carrion of ravening dogs 
and wolves. There were instances, not a few, in 
which the wretched survivors made a horrid meal 
of the slain, and some were even hunted to death 
that they might become food for their frenzied 
and famine-stricken fellows. In countless cases 
the frighted and anguished mind relapsed into 
stark madness. In short, almost the whole of the 
small remnant of survivors presented a pitiable 
picture of woe-begone humanity. 

Meanwhile, we are told, the generality of the 
princes and nobles—Catholic and Protestant alike 
—had become infected with the most shameless 
immorality. Sacred subjects formed the favourite 
topic of jest and ridicule. Gluttony and drunken- 
ness, lavish extravagance and debauchery, held 
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high festival in the castles and palaces. “The 
history of many a heathen,” says Mrs Bevan, in 
her powerful sketch of those times, “would appear 
decent and dignified when compared with the lives 
of the ‘Christian’ sultans of Germany, with their 
harems, their feasts of Venus in luxurious gardens, 
their feasts of Diana in shady groves, their festivals 
of nymphs upon their lakes and rivers, and of 
Saturn on the wooded hills.” In course of time 
the infection, as was natural, spread to the middle 
classes after the war, so that society as a whole 
became vitiated and corrupt. “Thus, when we 
arrive at the last quarter of the seventeenth 
century, and look around us on German courts 
and castles, on German town life and country 
life, we draw back sickened and disgusted at the 
loathsome picture. One passing glance and we 
have seen enough, more than enough.” * 


* “Sketches of the Quiet in the Land,” pp. 56-61. 


‘* The hungry sheep look up and are not fed, 
But, swoln with wind and the rank mist they draw, 
Rot inwardly, and foul contagion spread; 
Besides what the grim wolf, with privy paw, 
Daily devours apace, and nothing said.” 


III. Concerning the Shepherds 
-and the Flocks. 


H™ far, it may be asked, in the midst of such 

a general break-up of the order of things, 
had religion kept its place as a vital force in the 
life of the people ? 

In the earlier years of the war the clergy had 
proved some rallying point for distressed society. 
“Whether Romanist or Evangelical,” says Miss 
Winkworth, “the parish priests seem to have 
deserved well of their country by the way in 
which they stood by their flocks, comforting them 
in trouble and encouraging the little community 
to reorganise itself and struggle on afresh after 
each new disaster. But the evangelical clergy 
showed themselves particularly courageous in this 
way, for they were usually marked out for plunder 
and cruel ill-treatment by the Imperial troops; 
yet, when their churches were destroyed, they 
assembled the people for prayer in the woods or 
on the hill-sides; when the school was broken up, 
they taught the children as long as it was possible 
to collect any. They obtained help for their people 
through the ecclesiastical organisation from the 
more favoured regions ; and they were the medium 
through which the ee intelligence of the 
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country, and the sentiment of a common nationality 
and faith, penetrated to the mass of the people.” * 

As might be expected, however, the course of 
the years marked by repeated calamity tended to 
dishearten such efforts, and gradually the general 
clergy sank to a level less influential for good. 
Meanwhile there had arisen a succession of men, 
associated with distinct movements towards a ~ 
spiritual awakening, whose story will lead us up 
to the time and position of Tersteegen. 

The Netherlands, in the earlier days of the 
seventeenth century, were marked by the rise of a 
movement which bore many of the distinguishing 
features of the synchronous Puritanism of our own 
land. The circumstances, of course, were vastly 
different, so that Dutch Precisianism never became 
a political factor such as our English Puritanism ; 
but socially and spiritually the two were closely 
akin. Hach was a pronounced re-assertion of 
evangelical principles,seeking to draw clear distinc- 
tion between the regenerate and the unregenerate: 
each was a call to a Christian life of separation 
from the world, with its rioting and gambling, 
its dancing and play-going and luxury: each was 
a vindication of Christian liberty of thought, and of 
the supreme authority of the Bible, as contrasted 
with the worship of traditionalism. 

And in their weaknesses, also, the two were 
similar. Where either was carried to undue ex- 
tremes, the developments and results were alike. 


* “Christian Singers of Germany,” p. 170. 
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Both were liable to the taint of legalism and 
Pharisaism. To both had to come the question of 
secession, on the ground of their distinctive prin- 
ciples, from the established churches of the day. 

Lodensteyn, who sprang from a noble family of 
Delft, may serve as an example of the 
movement. Through the ministry of 
- Dr Voet he was brought to a saving knowledge 
of the truth. A grave man was this Dr Voet, 
marked by some narrowness of view, and perhaps 
heavy and somewhat dry in his ministrations ; 
yet he bore bravely on his heart the burden of 
the spiritual declension of his day, and sounded 
the call to nobler life. Then there was Dr Koch, 
professor of theology in Leyden, whose influence 
also went to mould the character and views of 
young Lodensteyn. He was a man of larger 
heart than Dr Voet, but fully alive to the evils 
of his time and the need of a spiritual upheaval. 

“The Reformed Church,” averred our professor 
of theology, “and indeed all other churches, con- 
sist in great measure of baptized heathen people 
who are enclosed within their limits. The 
churches are all alike more or less corrupt in 
their doctrine and in their practice; in fact, there 
is little hope of their restoration. They consist 
mostly of those who have no love to God and 
much love of the world; and consequently, taking 
them as a whole, they are like fallen Jerusalem, 
which the Lord called Sodom and Gomorrah.” * 

* Quoted in ‘Sketches of the Quiet in the Land,” p. 75. 
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Lodensteyn, who was eventually settled as 
pastor at Utrecht, was deeply imbued with the 
spirit of evangelism. The souls of men—their 
rescue from sin’s thraldom, and their guiding in 
the way of grace—such was his heart’s passion. 
Living a simple and self-denying life, he would 
spend and be spent for the needs of others. 
Crowds would gather to hear his powerful and 
eloquent words, and invariably they were words 
spoken to the heart, applying the Gospel directly 
to the actual needs of the hearer. 

The outward devastations of the Thirty Years’ 
War were manifest enough in his day, and 
before his death Holland had been overrun and 
Utrecht captured by the ambitious Louis XIV.; 
but it was the misfortunes of the spiritual father- 
land that moved the heart of Lodensteyn, as they 
had moved his teachers before him. 

While the body to which he belonged boasted 
itself to be the Reformed Church, he maintained 
that “De-formed” would be a fitter title, if one 
were to compare it with the ardour and fidelity 
and triumphant aggressiveness of apostolic days. 
The blessed Reformation of the previous century 
had deteriorated into a mere contending for 
doctrinal truths, instead, of ripening to the fair 
fruits of Christian living. Well merited, indeed, 
were the reproaches and the ridicule which the 
unbelievers heaped upon such a caricature of the 
pure religion of Christ. How often was the 
devoted pastor disheartened in his thankless 
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task, as he endeavoured to expose and break up 
the icy indifference of so many who professed 
the name of Christ. For rite and symbol and 
ceremony they had a certain regard; but where 
was the life? Self-complacency in their vanities 
and luxuries, in their indelicate pastimes and 
revelries, was coupled with some warm attach- 
ment to the outward forms of religion. Contrition, 
inward renewal, humility, truth in the inward 
parts--they were things all but unknown. Where 
were the preachers who aimed to produce them ? 
Were they not rather themselves in spiritual dark- 
ness, seeking only to please their hearers by fair 
words, and full of bitterness against any who 
would raise his voice in the cause of righteousness 
and truth ? 

“Ts not the Reformed Church a carcase,” 
exclaimed Lodensteyn —“a carcase without a 
spirit? And a carcase will not hold together long. 
Dissolution must ensue. It must soon become 
impossible, for those who are truly living souls, 
to continue mixed up with the corruption; and, 
when they leave, it must fall to pieces. To have 
light, and to have none of the Spirit of God, is a 
call for awful judgment. I may well say the 
Reformed Church is a Babylon of Babylons, 4 
thousandfold worse than the Babylon of popery, 
because of the light which she has and uses 
not.” * 

With many such outspoken words did he expose 

* Quoted in ‘‘Sketches of the Quiet in the Land,” p. 87. 
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the deficiencies of the church in whose service he 
ministered. God was discounted, he said, in the 
daily life. The sacramental table was profaned 
by the presence of self-indulgent and unworthy 
communicants, and the pastors would not take the 
pains to discriminate. Having themselves been 
trained rather in theology than in spirituality and 
Christian living, they would content themselves 
with the widest generalisations in their preaching, 
presenting nothing to convict the worldling or 
arouse the formalist. 
Thus did Lodensteyn endeavour to recall from 
dead sectarian zeal and orthodoxy, to the religion 
which is of the heart and life. And, as may be 
surmised, his effort aroused fierce opposition. His 
words were twisted, his position and character 
maligned; yet he had a large following whose lives 
adorned the doctrines they received from him, 
A more striking and influential character was 
ave ae John de Labadie, who in his earliest 
years evinced remarkable spirituality 
and love for the word of God. The need for 
a moral reformation lay strongly upon his heart, 
and while still a Jesuit youth he preached with 
affecting power. Cardinal Richelieu countenanced 
his preaching, and he found himself much in 
sympathy with the Jansenists of Port Royal. 
But with spiritual advancement his separation 
from the older church became inevitable. Before 
he had reached his thirtieth year he was denounced 
as a heretic, and in 1645 Cardinal Mazarin pro- 
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hibited him from preaching. Four years of 
wandering followed, in which he was pursued by 
the jealous suspicion of the Jesuits; and eventu- 
ally he was received into the Protestant 
communion. His ministrations at Geneva 
were attended with marked blessing, resulting in 
considerable spiritual revival. Thence he was 
called to the French Protestant Church of Middle- 
burg, near Utrecht. In Holland, how- 
ever, he was met with suspicion on the 
part of the orthodox, owing to his opposition to 
human creeds and confessions. He himself, it 
was alleged, did not hold closely to the Heidelberg 
Catechism, or bind himself to the prayer-book of 
the Reformed Church. Obviously, if the Precisians 
corresponded to our Puritans, we have here a 
member of the Brownist or Independent per- 
suasion. In faithfulness to his principles, and— 
as he judged—to promote peace, he ultimately 
found it necessary to withdraw from the national 
church and form separate communities of Chris- 
tians. The movement affected many parts of 
Germany and the Netherlands: in Amsterdam, 
before long, there were reported to be some sixty 
thousand adherents of the new cause. The com- 
plaint was soon heard: “The Labadists have won 
over the best Christians and the most godly souls, 
so that most of the congregations are despoiled 
of their pearls!” They were distinguished by 
plainness of dress, simplicity of demeanour, and 
separation from worldly amusements. 
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It would be beyond our intention to discuss at 
this point the wisdom or unwisdom of the course 
he saw fit to take: doubtless most of us would 
deem it ill-advised: but meanwhile let us simply 
leave the facts as bearing on what is to follow. 
Certainly there were in his communities, and even 
in his own life, indiscretions and mistakes. The 
sedate William Penn discerned in him a certain 
“airiness” and instability of spirit, and warned 
his followers that “the enemy would prevail 
against them, to draw them to inconvenient things, 
if they came not to be stayed in the light of Jesus 
Christ.” Goebel the historian describes him as 
“an entire, a true-hearted, and a decided Chris- 
tian, though not without serious faults and errors. 
Wherever he worked much blessing followed, and 
more might have followed had he not with his 
adherents formed a separatist community. But 
in the Lord’s hand this community became a 
significant and richly-blessed sign of the times. .. . 
Labadie claims a foremost place in the history of 
Christian life in the evangelical Church. He had 
a depth of piety in his innermost being, which 
shone forth in his whole walk, his words, and 
his writings. His gifts were most rare, and his 
personal attractions were such as to fascinate and 
captivate those who knew him.” * 


* Quoted in Mrs Bevan’s ‘‘Sketches of the Quiet in the 
Land,” pp. 174, 175. Her detailed account of his life, extend- 
ing over several chapters, is full of interest and instruction. 


‘* The race of God's anointed priests shall never pass away ; 
Before His glorious Face they stand, and serve Him night and day. 
Though reason raves and unbelief flows on, a mighty flood, 
There are, and shail be till the end, the hidden priests of God.” 


IV. The Founders of 
German Pietism. 


= eS. calumniated as he was, I can bear 

witness—as can many who had no love 
for him—that he was a man of blameless and 
holy life.” 

Philip James Spener, who bears this testimony 
to Labadie, was a man of more intellectual emin- 
ence than those we have already considered. 
What Fénélon was to French Quietism, what 
Wesley was to the English evangelical revival 
of last century, such was Spener to the Pietism of 
Germany. Having associations with the highest 
circles in the land, the influence of his life and 
teaching bore fruit in a marked spiritual awaken- 
ing which took place among the nobility of 
Germany early in the eighteenth century. A 
zealous Lutheran, in his younger days he was much 
involved in disputings against the Calvinists; but 
later on he came to lay more stress upon virtue 
than upon orthodoxy, and sought to promote 
spiritual revival in his communion. The change 
was largely traceable to the influence of Labadie, 
in the course of whose ministry at Geneva the 
young Spener had spent a year in the city. 


The burthen of Spener’s special commission was, 
25 
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“that no mere intellectual acceptance of certain 
doctrines, however true, would save a man, but 
only a heart and will set right towards God and 
one’s neighbour, which must manifest itself in a 
life of prayer and charity.” From his youth his 
had been a sweet and blameless character, and in 
his studies he had attained marked distinction. 
In his first charge “his sermons, so un- 
like the dry controversial disquisitions, 
stuffed with Greek and Latin quotations, which 
the people were accustomed to hear, soon drew 
crowds to his church, and many persons came to 
him in private for further counsel. Thus grew up 
certain meetings for conversation on religious sub- 
jects, which afterwards became celebrated under 
the name of ‘collegia pietatis.”” * Ata later date 
he was appointed by the Elector of 
Saxony to the highest function in the 
Lutheran Church—that of Court preacher at 
Dresden—and for a time his star was in the 
ascendant. Subsequently, his faithfulness in deal- 
ing with his royal patron for the vice of drunken- 
ness cost him his position, amid the exultations of 
his opponents. He found a new friend, however, 
in the Elector Frederick William of Prussia, who 
invited him to Berlin. Here he lived for some 
twenty years, till the date of his death ; 
and, through his many wise agencies of 
practical benevolence and spiritual education, the 
influence of his movement became very extensive. 
* “Christian Singers of Germany,” p. 261. 
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In the associations of the “Friends of God,” 
which had sprung up in Germany three centuries 
before, in pre-Reformation times, we find the fore- 
shadowing of the movement which took place 
under Spener. “Their distinguishing doctrines 
were self-renunciation—the complete giving up 
of self-will to the will of God;—the continuous 
activity of the Spirit of God in all believers, and 
the intimate union possible between God and 
man ;—the worthlessness of all religion based 
upon fear or the hope of reward ;—and the essential 
equality of the laity and clergy, though for the 
sake of order and discipline the organisation of 
the Church was necessary.” * 

In his “Pia Desideria” Spener advocated the 
establishment of “ecclesiolae in ecclesia” 

—little churches within the church— 

for the promotion of more intimate and general 
acquaintance with the Bible; he also pled for the 
development of the general priesthood of all Chris- 
tians, through the co-operation of laymen in the 
spiritual guidance of the congregation ; and for the 
reorganisation of theological study in the direction 
of attaching more importance to the cultivation of 
practical godliness, This last article of his pro- 
gramme he sought to realise in the University of 
Halle, the home and centre of German Pietism. 

The other aims were characteristic of the move- 
ment in its earlier exponents also. ‘“Conventicles ” 
were a household word in English Puritanism. 


* *Theologia Germanica,” Introd., xxxviii. 
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Lodensteyn, in addition to his regular services, 
instituted weekly Bible conferences and prayer- 
meetings; and even in his early Jesuit days 
Labadie formed a select brotherhood for purposes 
of prayer and Bible study. 

Nor, with the Church in its then condition, are 
these departures to be wondered at. The seven 
thousand unknown and hidden ones, who had not 
bowed the knee to Baal, found little in the organised 
churches to meet their spiritual needs. In vain 
they sought a home in the outward communions: 
the house was crowded with uncongenial strangers; 
the board was spread with strange and hurtful 
foods; the ways and pursuits were not those of 
the Father's home. Dry dogmatism, controversy 
in sectarian zeal, and rationalistic philosophy, 
issued from the pulpits, while the pews were 
disgraced by worldliness and vice. 

“Itis not to be wondered at,” says an authority,* 
“that the Lutheran Church at that time, looked 
at from almost every point of view, presented the 
appearance of a vast ruin. The schools and 
universities, devoid of the spirit of piety, intent 
rather on heathen than on Christian learning, had 
become the abode of coarse lawlessness and wild 
extravagance, producing a fair stock of theo- 
logical prize-fighters, of correct orthodoxy, and 
stiff pedants, but few men of Christian piety fit 
to teach or guide the people committed to their 


* Dr Hoffman, quoted in ‘‘Sketches of the Quiet in the Land,” 
p. 247. 
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care. On the contrary, the ignorance, the coarse- 
ness, the disreputable lives of most of the 
preachers, had an effect disastrous to the last 
degree in corrupting society at large, already 
demoralised enough by the effects of the Thirty 
Years’ War. Drunkenness, rancorous law-suits, 
profligacy, and beggary, gained ground every- 
where, accompanied by just such a trust in a 
pharisaical religion of ceremonial works as the 
Protestants had so loudly condemned in the 
Roman Catholics. To receive the sacrament, 
quite apart from any effect upon the inner life, 
was regarded as a means of salvation; and, as one 
of the most excellent of the earth at that time 
expressed it, ‘Modern Christianity has four dumb 
idols—the font, the pulpit, the confessional, the 
altar. Men put their whole trust in an outside 
Christianity ; that they are baptized, that they go 
to church, that they get absolution, that they take 
the sacrament; but, as to the inward power, they 
utterly deny it.’” 

A fact indicating the state of declension may 
be cited in the case of the city of Leipsic, where 
it is recorded that, in the year 1686, not a single 
Bible or New Testament was to be found in any 
bookseller’s shop. This in Protestant Germany! 

The evil was not confined to one denomination, 
and in both bodies were men who made bold 
protest against it. There were those who earnestly 
urged plainer speaking on the part of the clergy, 
such as might convince their congregations of 
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the futility of mere orthodoxy and correctness of 
behaviour, and awaken them to their need of a 
living faith in Christ. Spener, himself a loyal 
son of the Lutheran Church, declared : 

“The art of preaching is taught to the students 
of theology, as if this were the sum and substance 
of all that is needed of them. It is as though all 
were under a spell of enchantment, which blinds 
them to everything but the art of elaborate dis- 
course, leaving them perfectly unconcerned as to 
the matter of which they are to speak. They are 
like people absorbed in the art of making artistic 
and ornamental shoes, entirely forgetting to 
inquire where the leather is to come from—or, 
indeed, whether leather is needed at all—so that 
for the leather they have to go begging and 
borrowing; and, failing to obtain it, they stitch 
together the most elegant shoes of paper, parch- 
ment, or other useless materials.” * 

Such protests, as we might expect, were met 
with determined and even virulent opposition by 
the more conservative party. The nickname 
“Pietist” was forged as a convenient weapon, to 
do the execution that could not be wrought with 
the old and trusty weapons of reason and scripture, 
and was hurled at the devoted heads of the new 
believers. With the generality of their opponents, 
to analyse the term or give calm examination to 
their views and practices was quite unnecessary: 
“ Pietism!”—that was enough. An opponent of 

* Quoted in ‘Sketches of the Quiet in the Land,” p. 246. 
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Spener’s argued that regeneration was not neces- 
sary for true theology. Controversy waxed loud 
and strong, and by some of the champions of 
Pietism was conducted with no less coarseness and 
acrimony than by their opponents. The churches’ 
disinclination to be reformed drove many from 
their pales, and some sought refuge in the un- 
healthy atmosphere of hermit-life. Spener himself, 
when he saw his spiritual societies developing tend- 
encies towards separation from the church, sought 
to deprecate secession: always sober-minded and 
~ balanced in his views, he likewise sought to control 
the special spiritual manifestations that wereknown 
amongst his followers, and any antinomianism he 
regarded with the deepest repugnance. 

The same developments had appeared under 
the ministry of Lodensteyn. While he himself 
continued a member of the Calvinistic Church, 
many of his followers withdrew from its com- 
munion. “I did not advise them to do it,” he 
said, “but it ought to make those who remain 
consider their ways. And it is a heavy judgment 
upon this church that such people as they are, 
can no longer remain in her.” Labadie, as we 
have seen, himself seceded with his followers. 
After prolonged and varied experience, he 
declared he had come to “see a reformation of 
existing church communities to be an impossibility. 
Therefore the restoration of the Apostolic Church 
can only be reached by separation from them all.” 

Such, too, was the position assumed by Ernest 
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Hochmann,* though his name has not come down 
to us as associated with the formation of any 
new body, such as the Labadists. The Church, he 
maintained, could only consist of living members 
of Christ whose faith worked by love, and such he 
failed to find in either Lutherans or Reformed, as a 
body. To what religion, then, did he belong ? he was 
asked in examination when arrested at Duisburg. 
“To Christ, the Head of the Church,” he replied, 
“and to no sect.” And was he aware that the king of 
Prussia desired theunionof Lutheran and Reformed ? 
“T desire to belong to those who are united by the 
Lord Jesus Christ,” answered Hochmann. 

Such rencontres were not uncommon to this 
man. Sprung from a noble house, he had come 
to a knowledge of salvation while at Halle 
University, and had subsequently devoted him- 
self fully to Christ’s service. By persecution he 
was driven for a time into seclusion, but his zeal 
soon led him out again into the field of action. 
A joyous and enthusiastic soul, he would seem 
also to have been singularly free from that fear of 
man which Penn declared to be the peculiar 
disease of Germany, “greatly prevalent with too 
many of the serious people of the land.” 

“The uninterrupted peace of God,” he wrote in a 
time of tribulation, “and the perfect joy 
of the Lord Jesus, give me constant cheer, 
and cause me to tread under foot all that is not of 
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* “Sketches of the Quiet in the Land,” chaps. xxxiv., xxxv., 
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God and Christ; so that, if God preserves me in 
this state and gives me increasing strength, I do 
not doubt that all tortures and ill-treatments of 
His enemies would be unable to make my heart to 
fail.” 

His itinerations were extensive and unwearying, 
and crowds flocked to his informal and homely 
meetings. Again and again he was apprehended 
for his irregular practices, not to speak of the 
private malice and spite that so often vented 
themselves on him. Prohibitions to preach he 
ignored, and they only seemed to add to his hold 
on the people. Christ was his Master, Christ only; 
and before governor, priest, or pastor he was equally 
undismayed. Quiet, simple, and self-denying in 
his ways, with a deep spirit of love to his fellows 
and devotion to his Saviour, his life, even more 
forcibly than his words, bore witness to the truth. 

Jung-Stilling’s description of him, as quoted by 
Mrs Bevan, runs thus:— 

“Hochmann was,as I remember him,a thoroughly 
worthy man, always plainly and neatly dressed, 
and as excellent in character as it is possible to 
imagine. He was always looking out for oppor- 
tunities of teaching, whether he could find few or 
many to hear him. He taught them the purest 
mysticism, the need of complete conversion, of a 
thorough moral change, after the example of 
Christ, and entire love to God and man. He 
spoke with astonishing enthusiasm and with 
indescribable fire, but without inflated or wild 
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language. He spoke also in the dialect of the 
people, and of all that he taught he was a living 
example. He was completely master of his heart 
and of his passions, humble and gentle in the last 
degree, and he captivated the hearts of all who 
had to do with him. He went wherever he was 
invited, and took the lowest place, if possible, 
amongst the servants.” 

Advance in age and in grace seemed to increase 
the tenderness of his spirit. Some change, in this 
direction, is observable in his attitude towards the 
organised churches. “Many,” he had found, 
“leave the sects made by man, to make another, 
which is moved by the same spirit of popery as 
the sect of Rome. And many attack the authori- 
ties of the established churches because they 
desire to be under no authority at all, but to 
follow their own will, And many make a loud 
boast of having come out of Babylon, and yet 
they have brought out with them their pride and 
self-righteousness and self-seeking. As for me, I 
stand fast in the liberty wherewith Christ has 
made me free; but, in desiring to bring other men 
to God, I do not now begin with these outward 
things, but speak to them of true conversion of 
heart and repentance from dead works, and lead 
them to Jesus Christ, the author and finisher of 
faith, desiring that men should storm and attack 
the inner Babylon before they trouble themselves 
about the Babylon outside. For myself, I desire 
to belong to no sect. I am a universal Christian.” 


“ Can it be true, the grace He ts declaring ? 
Oh, let us trust Him, for His words are fair! 
Man, what is this, and why art thou despairing ? 
God shall forgive thee all but thy despair.” 


VY. The Pensive Youth. 


ae new position in life, we can well 
conceive, must have been irksome 

enough to a mind that had found its as 
delight in classical pursuits. His brother-in-law, a 
worthy burgher with a somewhat limited horizon, 
had little sympathy with his tastes, and took care 
that the imaginative boy should not have much 
leisure for their indulgence. What could Gerhard 
do in the circumstances, being the conscientious 
lad that he was, but store away his special 
treasures in his heart’s recesses, and apply him- 
self to his new 7éle with the best grace possible ? 
The handling of dry goods and other commodities 
for the outward man, the summing of cash and 
the writing of business letters—such, it seemed, 
was to be the routine of his appointed days. 

But there were other matters in which Miilheim 
was busy in those years. Spinning and weaving, 
buying and selling, did not exhaust the activities 
of its inhabitants. For had not Labadie visited 
the place? and had not some pastors of his way 
of thinking fed the flame that he had kindled ? 
There had been the schoolmaster, too, John 
Backhaus, erstwhile a tailor, who had main- 


tained the conventicles since Labadie’s day. Not 
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a few, it would seem, had been awakened and 
brought to the light, and spiritual song— the 
inseparable handmaid of spiritual revival—was 
to be heard in field and street. 

The name of Backhaus is followed by that of 
Pastor Untereyk; and, on the latter’s translation 
to Bremen, we hear of one Schliiter leading the 
informal weekly fellowship meetings. Under such 
conditions the religious life of the district was 
vigorous and influential. Not only was there, as 
we are told, a large number of truly godly souls 
in the congregations, but their spirit seemed to 
infect their neighbours, so that the community 
as a whole was distinguished for purity and 
uprightness. 

With the year 1710 a new figure appears on 
the scene—that of William Hoffmann, a 
young theological student or probationer. 
With a less favourable pastorate now in the 
churches, this new leader of the “irregular” 
meetings rested under some suspicion of un- 
sound views and schismatic courses. “Under 
the pretext of zeal for true Christianity,” it 
was alleged, he was “like to lead many away 
from the regular services of the ordained preachers. 
and thereby cause divisions and disorder.” On 
these grounds the pastor complained of him in 
the Duisburg presbytery, and decree was given 
urging pastors and presbyters to watchfulness, 
lest the church should be led into confusion. 
Hoffmann himself was called upon to cease his 
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religious exercises or suffer expulsion, and a 
subsequent appeal to the higher authority of 
Diisseldorf was repelled. The synod’s decisions, 
however, only quickened the zeal of Hoffmann’s 
adherents. A spiritual son of the lovable but 
resolute Ernest Hochmann, the young man was 
not unworthy of such a father. In spite of 
official opposition he held on his way, and the 
work became established on firm foundations, 
with the countenance of many of the worthiest 
members of the church. The accusations of false 
doctrine fell to the ground, and “divisive 
courses” was the only insinuation that could be 
cast upon him. 

Gerhard, as we might conjecture, was not 
unmoved by these affairs. arly in 
his apprenticeship he had formed the 
acquaintance of a godly merchant, from whom 
he received much good counsel. It is on record, 
also, that he had been deeply affected by reading 
the thanksgiving prayer of a dying pastor; and 
afterwards we find that the teaching of Hoffmann 
was markedly successful in undermining his self- 
satisfaction and in awakening deep craving for an 
inward spiritual change. Any few moments of 
leisure from his day’s round of duty he would 
give to prayer and Bible-searching, and his slim 
young figure might often be seen at the conventicles. 
Heavy-hearted and conscience-stricken, he moved 
about his daily work in goods-store and office and 
yard, with but little delight in his toil, Whole 
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~ 
nights he would give to devotional exercises. Hoff-s. 
- 


mann, meanwhile, took special interest in the 
pensive youth, and by counsel and encourage- 
ment sought to direct the burdened soul to the 
Rest-giver; and eventually Gerhard came to 

realise the blessedness of “peace with 


Me God through our Lord Jesus Christ.” 


: 
The occasion of it was during a sharp attack “of 


illness which seized him one day in Duisburg 
forest. 

The same year marked the termination of his 
apprenticeship to Matthew Brink. The circum- 
stances of it, involving in the first instance the 
renunciation of his cherished projects, and after- 
wards imposing irksome restraints on his searchings 
after God, had not been such as to make it a happy 
one. Yet, though the ‘‘chastening” had been 
“ grievous,” in after days he recognised the value 
of the discipline, and found that it yielded “the 
peaceable fruit of righteousness” to him who had 
undergone it. The way, however, being now open, 
he aimed at securing a more favourable environ- 
ment for a devout life. | After a couple of years of 
commercial life on his own account, he concluded 
that the rushing current of it was too rapid for 
his frail barque, and hindered his progress in 


grace.) A pious weaver with whom he had formed 


acquaintance then proposed to teach him his 
trade; but this in turn proved too severe an 
employment for his fragile system, and provoked 
frequent headaches. ae he removed to 
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a little cottage near Miilheim, and began the | 
business of ribbon-weaving. In this 16 / 
simple vocation, he congratulated him- ei 
self, he could spend a retired and prayerful life. | 
It could be carried on in his own home, with 
only the slightest intercourse with the outer 
world. The only person he need have much 
contact with was the little girl who gave attend- 
ance during part of the day to wind his silk. 
Beyond that, let him commune only with his 
books and his God. 

He settled down, therefore, to a life of the 
plainest and most secluded character. His food 
—milk and water and meal generally its sole 
ingredients—was cooked by his own hands, and 
partaken of but seldom. Though his hours of 
labour were long, his earnings would appear to 
have been but scanty; and at times he was in 
dire straits, not knowing where the next day’s 
food was to come from. Yet, however narrow his 
income, he ever showed himself extremely liberal 
to the poor. In the dusk, when he might not be 
recognised, he would steal out to the homes of 
the sick and the needy, and minister to them all 
that could be spared from his little store. 

A manner of life so unusual scandalised his 
more sordid relatives. “His relations,’ says Miss 
Winkworth, “who seem to have been a thriving 
and money-getting people, were so ashamed of this 
poor and peculiar member of the family, that 
they refused even to hear his name mentioned ; 
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and when he was sick he suffered great privations 
from want of care”—as his own correspondence 
goes to testify. 

In the division of the family property on his 
mother’s death, his brothers and sisters 
apportioned a house to the young ascetic, 
thinking real estate would be less likely to pass 
from his hands to those of the poor. But our 
incorrigible Gerhard induced his favourite brother 
John, the preacher, to advance him the value of 
the house in extended payments of cash, so that 
the poor, after all, inherited his patrimony. In 
it all he speaks of himself as having been 
supremely happy. “I often thought,” are his 
words, “no monarch on earth could live so con- 
tentedly as I did at that time.” 


1721 


“ Give me to trust Thee, Lord, 
In the dark and stormy night, 
When morning seems so slow to come, 
And the stars are hid from sight.” 


VI. Through the Darkness. 


T may be easy for us, viewing the young convert 
from a more advanced standpoint, to criticise 
his course of action. Did he combine any due 
measure of prudence with his self-denial and 
liberality? How far may it be possible that 
his love of seclusion was the expression rather 
of a morbid natural reserve than of a pure 
religious devotion? Had he not to learn the 
germ of truth which Whittier overstates, it may 
be, in his couplet— 


‘* Heaven’s gate is shut to him who comes alone: 
Save thou a soul, and it shall save thine own” ? 


Was it not his own indiscretion that was largely 
accountable for the experiences he now passed 
through ? 

By sore sifting he was to be purged from the 
rudimentary and imperfect, that the mature and 
eternal— that which cannot be shaken ”—might 
abide. The dim apprehension of the shadowy 
dawn was to give place to the full-orbed vision 
of “the King in His beauty.” 

God, in His sovereign wisdom, saw fit to subject 
his faith to severe trial, in preparation of the 


instrument for higher service. It may have been 
41 D 


42 GERHARD TERSTEEGEN 


that He would have him to learn, by manifesting 
the unhealthy mental influence of his extreme 
reclusion, that He had duties for him in a wider 
sphere. On the human side, as contributing 
causes, bodily depression through weakness and 
abstinence may have had its place in the matter; 
or it may have been that the very intensity of 
his spiritual quest stunned and bewildered him. 
There were his books, also—books not a few, and 
far from sinsple—that may have contributed to 
his distress. Had he to learn that the works of 
even the most eminent spiritual writers cannot 
of themselves bring us that knowledge which is 
spirit and life ? 

“Have we not often sought,” says Andrew 
Murray, “by earnest thought, to enter more 
deeply into the significance of the Cross? Have 
we not, as we got a glimpse of some aspect of its 
glory, gone from book to book to find out what it 
really means? Have not some given up hope 
that words like ‘I am crucified with Christ, ‘the 
world is crucified to me, ‘baptized into His 
death, ‘dead unto sin and alive unto God in 
Christ’ should ever become truly intelligible and 
helpful? Is not the reason of all this that we 
want to grasp the hidden wisdom of God with 
our little mind, and forget that the Holy Spirit 
wants to give it into the heart, and into the 
inner life, in a way and ina power that passeth 
knowledge ?” 

“TI cannot say I understood them,’ Gerhard 
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records of Behmen’s books, “but I read them 
till I was filled with strange fears and bewilder- 
ment. .. . At last I took the books back to their 
owner, and it was like a weight lifted off my 
heart.” And there were other books, too, tracing 
mazes that were hard to follow. . 

ih Whatever may be assigned as the cause, there | 
were five weary years in which Gerhard ( 4 / 
was deprived of the sense of God’s favour, ene 
and dwelt in a state of darkness. J Nor, in this, 
does he stand alone in the chronicles of the saints. 
Others than he—others than John Tauler, who, 
on the admonition of the man of God from the 
Oberland, desisted from preaching for two years, 
till he learned the truth in the power of it— 
others than they have had their time of sojourn 
in “the Melancholy Inn,” and wrestled with “the 
Everlasting No.” 

Reflecting on the problems of the spiritual life 
—the prosperity of the wicked, the divisions 
among Christians, the wild fanaticisms that dis- 
figured the record of spiritual religion, the apostasy 
of trusted professors—his mind staggered on the 
brink of unbelief, and there came hours when he 
doubted the existence of a God. Yet hope’s rays 
were not wholly excluded. His doubts would 
alternate with intervals of broken-hearted prayer, 
voiced in plaintive laments and cries after God. 
Hoffmann could be of little help to him at this 
crisis, regarding him—according to the wisdom he 
possessed—as making good progress in the way 
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of mortification. And [eertar' faith endured its 
test, till in due time he was brought out of the 
valley on the heavenward side. Then 
came the sweet spring morning, when, as 
he journeyed to a certain city, the day-star from 
on high arose in his heart, and he was set blessedly 
and completely at rest in the atoning mercy of 
Jesus Christ. / There, by the wayside, as he cast 
himself se! upon God’s grace in renewed vows 
of dedication to His will, there came to him, says 
Miss Winkworth, “such an internal manifestation 
of the goodness of God, and the sufficiency of the 
Saviour, that all doubts and troubles vanished in 
a moment. Henceforward he had peace and joy, 
and an intense power of realising the unseen, 
which, combined with the experience he had 
lately gone through, gave him a wonderful faculty 
of touching and strengthening other hearts.” 
The Lord not only enlightened the eyes of his 
understanding, but vouchsafed him a Divine 
communication which he found it impossible for 
language to express. 
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** Who that one moment has the least descried Him, 

Dimly and faintly, hidden and afar, 

Doth not despise all excellence beside Him, 
Pleasures and powers that are not and that are: 

Ay, amid all men bear himself thereafter, 
Smit with a solemn and a sweet surprise, 

Dumb to their scorn, and turning on their laughter 
Only the dominance of earnest eyes ?” 


“Tt is a small thing with Him,” says Gerhard 
in one place, “to cause us to find in our souls in 
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one moment, without trouble, that which we may 
have sought externally for years, with much 
labour.” Happy indeed, for him, was that “one 
moment” by the wayside, in which the Lord ful- 
filled His promise of spiritual manifestation to 
those who love Him. 

“It was as if a sick child were alone,” he tells 
us—he, who knew so well the meaning of lonely 
sickness—“ alone, and far away in the dark night, 
when suddenly the door was opened, and father 
and mother and all the loved ones came in, and 
the. long, lonely hours were over, and all was 
love.” 

In that atmosphere of new-found love, he burst 
into song in “My great High Priest, how kind 
Thy love!” and then, sitting in his little room, 


with life-blood drawn from his own arm, he wrote 


thet love-letter to his Best-Beloved bwhich finds 
lace in the preface to the first volume of his 
letters :-— 
“MY JESUS,—I own nvyself to be Thine, 
my only Saviour and Bridegroom, Christ Jesus, | 
I am Thine wholly and eternally. 


From this evening onward, I renounce from | 


my heart all right and authority that Satan 
unrighteously gave me over myself. From this 
evening —the evening on which Thou,* my 
Bridegroom, through the precious blood, didst 
purchase me for Thyself, agonising even wnto 


* «¢Green Thursday” is, in Germany, the Thursday before . 


**Good Friday.” 
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death, praying till Thy sweat was as it were 
blood falling to the ground, that I might be Thy 
treasure and Thy bride—Thou hast burst the 
gates of hell and opened to me the loving heart 
of the Father !—from this evening onward my 
heart and all my love are offered wp to Thee in 
eternal thankfulness. 

From this evening, to all eternity, Thy will, 
not mine, be done! Command, and rule, and 
reign in me. I yield myself up without reserve, 
and I promise, with Thy help and power, 
rather to give up the last drop of this my blood 
than knowingly and willingly, in my heart or 
in my life, be untrue and disobedient to Thee. 


| Behold, Thou hast me wholly and completely, 
\ sweet Friend of my soul. Thou hast the love 


\of my heart for Thyself, and for none other. 
\ Thy Spirit be my keeper, Thy death the rock 
lof my assurance. Yea, Amen! 

May Thy Spirrt seal that which vs written 
an the simplreity of my heart. 


: Thine unworthy possession, 


GERHARD TERSTEEGEN. 


On ‘ Green Thursday’ evening, 


Anno Domini 1724.” 
<0 


‘* How could I, Lord, withhold life’s brightest hour 


From Thee, or gathered gold, or any power ? 
Why should I keep one precious thing from Thee, 
When Thou hast given Thine own dear Self for me ?” 


“ Much of what this world can boast 
I have lived to count as dross, 
And the sight that charms me most 
Is a sinner at the cross.” 


Vil. A Call to Arms. 


HE spiritual insight bestowed upon Tersteegen 
T after these years of darkness remained thence- 
forth unimpaired, only increasing in clearness as 
his years advanced. As we pass on to follow him 
in the new wealth of spiritual life that had 
become his, we enter into an environment greatly 
changed from that in which he had spent his 
years of self-centred independence. The life 
“more abundant” is very literally an abundant 
life, with necessary overflow. We come out into 
a large place where Gerhard seems to hold vital 
relations with all his generation—yes, and with 
generations that were to follow. Whether he 
might have reached this larger usefulness without 
first passing through the sore straits, it is vain 
for us to inquire. Certainly a transition so severe 
is not to be regarded as either indispensable or 
desirable. God’s ways with us are as diverse as 
the varied operations of our Lord in His miracles, 
and Gerhard would have been the last to prescribe 
to us the necessity of such a time of darkness. 
In inward desolations, should they be ours, he 
would counsel patience and perseverance in the 
way of naked faith, assuring us of the land of 
light and gladness that ee beyond. 
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Still, throughout his correspondence, we can 
continually trace how averse he naturally was to 
all wide and busy social intercourse. It was 
grace that prompted and conducted him to his 
large activities for God and his fellows. It had 
never entered his mind in his earlier days, as 
he avowed, that God could use him for the good 
of others. 

It was with reluctance that he eventually 
agreed, after being repeatedly urged to 
it by Hoffmann, to receive a certain 
Henry Sommer, a devout lad, to share his 
lodgings and his frugal board. Fain would 
he rather have relapsed into his old experience 
of kingly happiness in his solitude; but the 
better counsels prevailed. Gerhard was to teach 
the young man ribbon-making, and it might 
be that they would enjoy spiritual converse 
together. The manner of life, also, was to be 
somewhat relaxed, and Tersteegen to be less 
abstemious. 

A united hymn would begin their day—per- 
chance one of Gerhard’s own composition, or one 
of Neander’s or Hiller’s or Freylinghausen’s, for 
the Pietists were the hymn-writers of their day in 
Germany. Then, after the lightest of breakfasts 
and a brief prayer, they would proceed quietly to 
their daily work. At this they would be engaged 
together from six until eleven o’clock, when they 
would separate for an hour for private prayer. 
For let us never suppose that Gerhard, though 
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he had let himself be drawn into more public 
life, thought that the soul could be maintained in 
health apart from the observance of times of 
waiting on God in solitude. “The great import- 
ance of perseverance in the exercise of prayer and 
inward retirement may be sufficiently learnt,” he 
declares, “next to the experience of it, merely 
from the tempter’s artifices and endeavours to 
allure us from it and make us negligent of it. 
He knows that by this delightful exercise alone 
his gloomy empire in the soul will necessarily be 
destroyed, through the imperceptible influx of the 
light, love, and life of Jesus; and that all -the 
flowers and fruits of the fairest gifts of grace and 
virtue fade of themselves, if he can only break 
them off from this their root.” After the hour 
of retirement came the mid-day meal, followed 
by another space of five hours at the loom, 
another hour for private prayer, and the evening 
hours for literary work. Tersteegen was busy 
with the translation of helpful books on the 
spiritual life from the Latin and the French, 
and even essayed original compositions, while he 
had also already begun to collect materials for 
his book of sacred song. There were the terse 
epigrams, too, which he jotted down in homely 
verse, to be afterwards published in collected form 
under the title of “The Sacred Lottery.” And 
we may be sure that his former works of charity 
and benevolence were not without their sequel, 
but that often his pen and papers would lie 
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at rest of an evening, while the poorly - clad 
messenger of help and cheer passed in and out 
among the homes of the needy. He would have 
brighter and more helpful words for them now 
than in the former days. 

Such, then, was their manner of life for some 
three years. Meanwhile Miilheim was 
visited with a special religious awaken- 
ing—how far in answer to the prevailing prayers 
of these ribbon-weavers, who shall say? Hoffmann, 
who knew his friend’s worth, prevailed upon him 
to take part in the services in hall or dwelling- 
house, now crowded on every occasion. Reluct- 
antly and unostentatiously Gerhard acceded to 
his urgings, recognising in the present opportunity 
the call of God. And this further step was more 
than justified in its results. Tribulation works 
endurance, and endurance in turn produces tested 
character; and out of his wealth of spiritual 
experience the young weaver could minister as 
a skilful physician of souls. What regret had he 
now for the blasted hopes of his school-boy days, 
for the hard discipline of Matthew Brink’s store, 
for those five years of proving his Lord’s faithful- 
ness in the darkness? His spiritual insight, 
discernment, and wisdom were declared by all 
to be beyond his years. Many who only heard 
him once were awakened and brought to perma- 
nent conversion through his powerful words; 
while converts and older Christians were so taken 
by his “sweet speeches” that they would resort 
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to him for counsel in all sorts of temptations and 
trials, and through his words were stablished 
and strengthened in their trust in God. The 
atonement of Jesus, the words of Jesus, the 
spirit of Jesus, and the example of Jesus — 
these, we are informed, were the four great 
verities that he commended to the hearts of his 
hearers. 

It must not be supposed, however, that he 
incurred the woe which is denounced against 
those of whom all men speak well. Even in 
Miilheim there was a large majority who 
discountenanced such irregular services, and 
whispered suspiciously of “a new sect,” and the 
taunting cry of “Pietist!” would at times be 
heard in the street. The generality of the 
orthodox and the reputable held themselves aloof, 
and doubtless there was the due amount of mis- 
understanding and misrepresentation attaching to 
the work of grace. 

But Gerhard must have shared Ernest Hoch- 
mann’s freedom from that “fear of man” which 
“bringeth a snare,” for he held on his way and 
waxed stronger and stronger. As his spiritual skill 
became known, he was invaded with letters from 
souls in other parts seeking counsel and guidance. 
To all these, though he would not suffer himself to 
be unduly pressed or hurried, he gave considerate 
and painstaking reply, after presenting the cases 
in prayer before the Lord. At times it might be 
that bodily infirmity would defer his answer, but 
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the inquirer was not forgotten the while. In 
course of time his manifold duties so increased 
upon him that he felt himself called to 
relinquish his secular employment, and 
devote himself wholly to his large and fruitful 
though irregular ministry. 

Meanwhile, having acquired some valuable 
knowledge of medicine in the course of his 
reading, he had set himself to minister to physical 
needs also, making his house a dispensary for 
the poor, where he compounded his few simple 
medicines, and gave advice according to his ability. 
Himself a great sufferer, he realised how largely 
temptations and soul-disturbances might be trace- 
able to physical causes, and this fact was in view 
in his treatment. He made no profession of high 
skill, and would frequently recommend his patients 
to the regular practitioners. Latterly this work 
so increased upon him, that he was obliged to 
employ an assistant. 
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_— “The thirty years of his life,” says Miss Wink- 
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worth,* “from thirty to sixty years of age, were 
spent in the most incessant exertion for the good 
of others, though his own health was always 
delicate, and from time to time he had severe 
attacks of illness and of neuralgic pain. From 
morning to night he never had a moment to 
himself; the number of those who flocked to him 
for counsel was so great that there were frequently 
twenty or thirty persons waiting in his outer room 
* “Christian Singers of Germany,” p. 299. 
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for a chance of speaking to him, while his meet- 
ings were always attended by as many as could 
crowd into’the rooms of the ground floor of his 
little house—about four hundred persons. People 
came to him from England, Holland, Sweden, and 
Switzerland ; sick persons would send for him, 
and he would pass hours or whole nights at their 
bedside. If he went into the neighbouring country 
for rest, people would watch for him by the road- 
side and carry him off to the nearest barn, where 
a congregation would immediately assemble. He 
had an immense correspondence, and new editions 
of his hymns and other religious works were con- 
stantly demanded. To his quiet temperament 
this incessant labour and absence of solitude was 
most uncongenial, but he accepted it willingly as 
his appointed task. ‘I love most to be with the 
Father, but I am glad to be with the children,’ he 
said.”/ In all his dealings, it is recorded, he _ 
was most “circumspect, punctual, and practical,” 
though ready to set aside his ordered plans at any 
call of obvious duty. 

His income, in these years, was derived from 
the sale of his books and from the gifts of spiritual 
friends. For his medicines he would take no 
payment. In his earlier years of service, while 
still at the loom, he had had some most muni- 
ficent gifts urged upon him, but he had courteously 
declined to accept any. From now to the time 
of his death, however, not having the means of 
self-support, he accepted the love-offerings of a 
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few friends. These contributions were more than 
sufficient for his wants, so that he was able still 
to exercise a generous charity. At his death a 
small sum remained, which he appointed to be 
divided, with his furniture, between his relatives 
and some poor disciples. 

Gerhard’s preaching was simple, and addressed 
direct to the heart. His love for souls was intense. 
In his dealings with them he was strict, thorough, 
and penetrating, yet with a large-hearted charity, 
tenderness, and consideration such as deeply 
affected his hearers. “The very sight of his face 
cheered and gladdened me,” writes one. Again 
and again we have testimony of how deeply his 
whole expression and bearing impressed people as 
being those of a man who dwelt in the immediate 
presence of the Most High. In his reproofs, love 
and forbearance shone out conspicuously. The 
apostasy or inconsistency of any soul he knew, 
occasioned him the deepest sorrow, and the defects 
of the professing Church lay heavily upon his 
heart. Where was the weakness that Gerhard’s 
heart did not share? who was offended, and 
Gerhard burned not? But even this, as he 
learned, might become a snare. 

“JT know a man,” he wrote, “who has to bear 
a thousand crosses belonging to others, and who 
once grieved himself into an illness because others 
did not love God as much as he desired, or did 
not believe and follow that which he knew to be 
right, till all at once his own foolishness and 


A CALL TO ARMS 55 


sinfulness struck him to the heart. He could do 
nothing then but cast himself and others into the 
endless depths of the love of God, and end by 
singing a joyful song of praise.” 


*¢ Ay, unto these distributeth the Giver 
Sorrow and sanctity, and loves them weil, 
Grants them a power and passion to deliver 
Hearts from the prison-house and souls from hell.” 


“ As I have known in my degree, through 
Divine grace, both the unhappy condition of 
an unconverted sinner and the blessedness of 
a true convert, I heartily rejoice whenever 
I see a prodigal son coming to himself and 
arising to go to his Father. I also was a 
swineherd once.” 


VI. “In Journeyings Often.” 


T would seem to have been by the civil power, 
] rather than the ecclesiastical, that a pro- 
hibition of all irregular meetings was now enforced. 
Frederick the Great had succeeded to 
the throne of Prussia. Perplexed and 
disgusted by the strange anomalies of his father’s 
life, which combined whimsical despotism and 
unnatural brutality with a certain rigour of 
religious observance, the new king had early 
developed sceptical views, and could not be 
expected to have much sympathy with the 
aspirations of Pietism. Undoubtedly, too, there 
were cases in which the movement had fallen 
into abuse,and was disfigured by absurd fanaticisms 
and wild vagaries in belief and conduct. Con- 
sequently, without attempting any nice distinc- 
tions, the provincial government at Diisseldorf 
placed a strict embargo on the meetings as a 
whole. 

But “the word of God is not bound.” Ter- 
steegen’s activities, though they now ran in changed 
channels, were as vigorous and frequent as ever. 


The publication of various of his works brought 
56 
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him into prominence in wider spheres, and occa- 
sioned him many visits. Among those who 
sought him was a Dutch gentleman, named Pauw, 
of high rank, holding an important position in the 
government, yet living a life of very practical 
consecration to God. Having read some of 
Tersteegen’s writings, he begged him to pay a 
visit to Holland. From this the latter—with 
his usual reserve—shrank ; and it was only when 
he learned that the Dutch statesman was resolved 
to come to him at Miilheim, that Gerhard roused 
himself to prevent this by going himself to 
Holland. The sequel to this was a brief annual 
visit to that country, accompanied by his friend 
Sommer. Here at Amsterdam, a welcome guest, 
he was sought out by earnest inquirers from 
various parts of the Netherlands; and here he 
could hold public meetings, in these years, with- 
out restraint. 

Meanwhile his correspondence, also, became 
greatly enlarged: most of his spiritual letters are 
dated in these middle decades of the century. 
There was no hindrance, either, to his free visita- 
tion amongst the homes of the people, and by 
this means an important personal work could be 
carried on, Short journeys could be made to 
places in the country around Miilheim, for the 
help and comfort of his many parishioners. 
While the travelling might be rough and trying 
to a man of his frail constitution, the spiritual 


reward was abundant. 
E 


58 GERHARD TERSTEEGEN 


Let us follow him on one of these journeys, as a 
type of many. 

“T have suffered myself,’ he writes, “to be 
induced to accept the unremitting invitations of 
an aged couple who reside about twenty miles 
from this place, and who believe they have 
attained to conviction by means of my writings. 
Because they were unable to come over here 
themselves, they have pressed me, for a year 
and a half, to pay them a visit. Their two sons 
are likewise decidedly pious characters, and occa- 
sionally come over to see me. 

“Tt was my intention to have made this journey 
incognito, but I found it impossible; for there 
were many whom I had not seen before, in the 
place where I was, who were awakened, and so 
deeply affected that I found it difficult to remain 
firm in the midst of the many tears which were 
shed by the new converts, or to part from them. 
I was also constrained to travel about in the 
Duchy of Berg for eleven days together, and was 
surrounded with people from morning till night. 
I thought myself, once, a few miles distant from 
a certain place; but I was waited for on the way 
and conducted into a barn, where I found about 
twenty persons, most of whom were unknown 
to me, desirous of hearing a good word from me. 

“You may think that I must often forget 
myself, both as it respects body and soul; but 
I should be very ungrateful, if I did not acknow- 
ledge that the Lord supported me in both, and 
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to appearance at least vouchsafes me His blessing, 
Towards the close, I experienced attacks of fever, 
and took such a cold that my voice could scarcely 
be heard. The Lord then showed me that I ought 
to return home. But in the morning, about eight 
o'clock, when I was on the point of mounting my 
horse, I found at least about twenty-five persons 
assembled, to whom I could only give a very short 
address. Some of them had come from a distance 
of several miles, for it was in the country. 

“You see, by this, how unusual my present 
manner of life is, and how much opposed to my 
inclinations. My ardent love of retirement and 
repose appears to have been given me to make 
the reverse more burdensome, and perhaps also to 
serve as a counterpoise to keep me from entering 
too deeply into and living too much in outward 
exercises. I everywhere find a hunger amongst 
the people, and there is no one to break unto 
them —the customary food no longer suffices 
them. He that hath grace to pray may well 
entreat the Lord of the harvest to send forth 
labourers into His harvest.” 

For one who lived so public and active a life, 
a certain readiness in repartee was a_ useful 
weapon that might be sanctified to good purposes. 
He was no babbler or free conversationalist, but 
there were times when a word could be put in 
opportunely. On one of his journeys to Holland 
there were several merchants and people of 
position on the boat. These entertained them- 
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selves with random tales, and when the stock 
was exhausted a game of cards was proposed. 
Tersteegen had been leaning back, with closed 
eyes, but now he broke in with the suggestion 
that he had a fine pack of cards in his bag, pro- 
ducing from it his Testament. That was a book 
to make people mad, they exclaimed in contempt. 
“Ts it not you who are mad?” he responded, 
proceeding to review their foolish conversation, 
‘ and exposing the vanity and unprofitableness of 
their lives. On another occasion, when a bottom- 
less basket was plunged over his head by a rude 
mob, he quietly remarked, “That is far from being 
a crown of thorns.” Again, when some soldiers 
in Duisburg forest adjured him to “stop, in the 
devil’s name,” he informed the graceless fellows 
that he did not consider himself under the devil’s 
orders. 
It was during these years that he was visited 
with the sorrow of Hoffmann’s death. 
They had been much to one another, 
as father and son in the Gospel, and Hoffmann 
had watched the younger man’s progress with 
devoted care and secret pleasure. During the 
few weeks of his painful illness, Tersteegen was 
unremitting in his services of affection, ministering 
to the needs of both soul and body. A few days 
~ after the decease, Gerhard, to fulfil the express 
desire of his departed friend, invited a few of their 
more intimate acquaintances to gather in the 
house where Hoffmann had lived and died, and 
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render united thanksgiving to God for the blessed 
life and the happy release. What was his sur- 
prise, on entering, to find some one hundred and 
fifty persons assembled! “It at first confused 
me,” he writes; “but I was obliged to comply, 
and instead of a thanksgiving prayer I spoke for 
two hours together on Jude 20, 21,”—in spite of 
Frederick and his government. “All present 
were deeply affected; but the emotion of the 
senses is, at least, only flower without fruit. 
Still, you may infer from this that the people here 
are hungering after the bread of life. Had I made 
it known two days—instead of two hours—before, 
there would not have been room enough to contain 
all the people. But I feel myself neither called nor 
sent to engage in exercises of this nature; because 
I am only a poor ignorant infant, and neither 
know nor possess anything except in the Lord, and 
have no control over what belongs to another.” 


“ We are with Theein Thy warfare, 
Heart and sword be all Thine own; 
We ave with Thee in Thy triumph— 
Joy that earth has never known.” 


IX. The Miilheim Revival. 


o these hungry souls whom “the customary 
food no longer sufficed,” there came the time 
when their table was again to be spread with the 
bread of life. The prohibition of public 
meetings was not yet withdrawn; but a 
young Dutchman named Chevalier, studying at 
Duisburg, commenced services at Miilheim. He 
had been preaching already in Duisburg, Spelldorf, 
and Styrum, earnestly calling the people to repent- 
ance. In Miilheim, the hungry souls flocked to 
him, and Gerhard co-operated with glad goodwill 
—“though he and I,” he said naively of the new 
evangelist, “have both a good deal to learn.” 
Many in deep concern, as result of the meet- 
ings, came to Tersteegen for instruction, and were 
brought by him to true repentance and faith in 
Jesus. Chevalier’s stay at Miilheim was but brief, 
and it was upon Tersteegen that the care of the 
work devolved after the stranger’s departure. 
The manifest workings of the Spirit were to him 
a clear call to full activity, in spite of the embargo, 
which would seem not to have been formally 
withdrawn until some years later. He had 
previously counselled submission to it, as a dis- 
pensation permitted bye God through the civil 
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powers; but there seemed clear enough indications 
of God’s will now being otherwise, and Gerhard 
re-asserted the right of meeting. 

From his letters we may gather his account of 
the happy days of service, with the 
attendant difficulties, in the following 
spring. 

“God be thanked,” he says, “there is a great 
awakening and stir amongst the people here. For 
some weeks together, from morning to night, they 
were compelled to wait, one for another, to have 
an opportunity of speaking with me. Many were 
obliged to return five or six times, before a quarter 
of an hour could be found to converse with me 
alone; and I have occasionally had ten, twenty, 
and even thirty anxious souls with me at the 
same time. WN: ’s discourses, though plain, 
are of advantage to many, who are by this means 
awakened. At his request, and that of many who 
were hungering for the bread of life, I suffered 
myself to be induced, at the beginning of the 
present month, to hold a meeting with him. It 
was a long time since I had spoken in public. 
Three or four hundred people were assembled ; 
and, the house being filled to the very door, they 
placed ladders against the windows in order to 
hear. It made a great sensation, and I trust that 
it has not been without a blessing. 

“Upon this our clergymen took the alarm—the 
three Reformed, as well as the Lutheran. Two 
of the former went to the magistrates to lay a 
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complaint, and begged that a stop might be put 
to such meetings. Of this I knew nothing; but 
I suspected something of the kind, and felt myself 
constrained to write to our Justice of the Peace, 
in order to give him an account of our meeting, 
and to beg him to have nothing to do in the 
matter. And, sure enough, the secretary had 
already received the order, to be engrossed and 
published the day following. The Justice, who is 
much attached to me, and who knew not that I 
was involved in the matter, caused the order to 
be returned from the secretary’s, and sent it 
privately to me, with a very friendly letter written 
by his own hand. Thereupon I wrote to three of 
our ministers, and represented to them, in a 
serious yet friendly way, their unhandsome 
behaviour ; offering likewise with N to speak 
in their presence, with the assurance that if they 
gave their hearty concurrence to it the church 
would again be filled, because the people would 
then see that they were attached to the good 
cause; whilst, on the contrary, at present the 
church stood empty. 

“They then seemed to fall back upon the 
Mayor, who was an enemy to the meetings. I 
therefore wrote a pretty straight letter to him, 
and represented to him how inconsistently he 
would act if he prohibited assemblies of this 
nature, and at the same time permitted quack- 
doctors, mountebanks, gaming-houses, and taverns; 
asking him how he expected to reflect upon these 
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things on his death-bed. In short the Mayor 
as well as the other magistrates complied, and 
acknowledged that I was right.” 

In a subsequent letter he writes: “The 
awakening here and at other places still con- 
tinues. More are added from time to time; and 
I am obliged to devote myself, almost from 
morning till evening, to converse with pious 
persons, either individually or collectively. Since 
my last, I have only spoken once from home at a 
public meeting. I conceive there were fully four 
hundred hearers. With individuals, or with 
several at a time, I am constantly employed. 

“Last Thursday, at eight o’clock, when I had 
scarcely risen from my bed, and that with diffi- 
culty, in order to answer a letter which I had 
received by express, I was told that a whole troop 
of country people were entering the house, who 
wished to speak with me; and before half an 
hour had elapsed, nearly fifty assembled, who 
requested me to give them an address. This I 
consequently did, and spoke from Isaiah lv. 10. 
Whilst speaking, a powerful emotion manifested 
itself amongst the auditory; and, had I not 
cautiously prevented it, confusion would have 
' ensued—two persons being seized with a violent 
trembling and sinking to the ground. But these 
kinds of things I seek, if possible, quietly to prevent. 

“During the discourse, one of our preachers 
came to visit me; he was told below that I was 
addressing a number of friends who had arrived 
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unexpectedly, and was requested to go upstairs 
and hear me speak, as it would seem he had a 
prejudice against such meetings. Upon this he 
was offended, and asked who it was that said he 
had anything against my speaking, and so went 
away. But the same afternoon he came again. 
I told him I had spoken in the morning, and 
from what text. On this he assured me he had 
nothing against my speaking: they would will- 
ingly grant me permission, but not N 5 ete. 
I had previously refused to admit the people in 
such numbers, on a Sunday, during service ; 
therefore it appears they had concerted together 
to take me by surprise. 

“ After speaking, I suffered some who were in a 
state of great anxiety about their souls, to con- 
verse with me in private. Amongst these was a 
widow, who appeared dreadfully agitated. She 
threw herself at my feet upon the floor, but I 
immediately told her to stand up. Upon this 
she confessed her sins to me unsolicitedly ; which 
I acknowledge were great. As she seemed to me 
to be in such despair, I encouraged her to tell me 
all that lay upon her mind, assuring her that I 
would regard it in confidence. ‘What!’ said she, 
‘keep it a secret? Tell it to the whole world! 
I am not afraid of being disgraced in the opinion 
of mankind. I would gladly bear the severest 
torments, and am willing to be consumed even to 
a skeleton, if I may only find favour in the sight 
of God’ 
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“You may yourself form some idea of what is 
to be done and suffered amongst so many poor 
souls from this and the neighbouring places. 
Children of ten, twelve, and fourteen years old 
are awakened. I will adduce only one instance. 
A woman, who had been some time before 
awakened and concerned for her soul, came to me 
lately with about fourteen others, and brought her 
little boy with her, who was about eleven years of 
age, After shaking hands, at parting with the 
others, I gave this child likewise my hand, and 
asked him if he also wished to become a Christian, 
adding a few words according to the child’s 
capacity; but he seemed to wish not to hear me. 
However, on reaching home, he said to his mother, 
‘The devil wanted to hinder me from attending 
to what Tersteegen said; but yet I heard every 
word very well, and resisted the devil, etc.’ Since 
that time, the boy is become very silent, and goes 
often alone into the fields or elsewhere, where he 
can conceal himself, to pray; and weeps in secret 
over his sins, so that even his father, who was 
before opposed to the truth, appears to be much 
affected and struck by it. 

“On these occasions, I must exert myself 
strenuously to keep from sinking. I cannot deny 
that the Lord has been good and gracious to me 
in various ways, and grants me more inward peace 
and singleness of heart, in the midst of every dis- 
turbance and distraction from without, than I 
could even have expected; but of any sensible 
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emotion I can say nothing—I sometimes live as if 
I were dead.” 

He writes further as follows: “Since my last, 
the people scarcely ever let me rest. I try 
occasionally to withdraw myself by force, but it 
is of no avail. Last Sunday I had scarcely risen 
from my bed, when I was obliged to address more 
than sixty persons, who had thronged into the 
house ; which I therefore did from Matthew xxv. 5. 
After I had done speaking, I had to converse with 
various individuals until evening. And yesterday 
morning, after I had passed the whole night in 

_ a fever, at least two hundred and fifty people 
| assembled on the corn-loft and the room adjoin- 
ing, to whom I spoke with the Lord’s gracious 
| assistance, from Galatians i. 3-5. I have been 
also obliged to speak this morning early, without 
knowing of it a quarter of an hour before; but 
now I feel myself quite exhausted. I spoke 
\ to-day on the last words of the Lord Jesus, ‘ /¢ is 
mished !’ and comforted myself with the hope 
hat my toils and troubles would also soon be 
finished. But I expect now to so arrange matters 
as to be freed from the necessity of giving a 
formal address. Were the meetings to take place 
regularly, we should not be able to find sufficient 
room. Between both, I am either engaged in 
receiving visits, or in writing to friends at a 
distance.” 
The movement continued in force throughout 
the summer and autumn. In these later months 
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he writes: “Strange events have occurred since 
my last. You have been already in part informed 
by our friend S of what happened during 
the journey in the Duchy of Berg, where I was 
detained a week longer than I had intended, in 
consequence of the number of people that flocked 
together. I was obliged, contrary to my wish, to 
speak there several times in public. After my 
return, I revolved a plan to lighten the burden in 
some measure ; to accomplish which, I determined 
on holding the meeting once a fortnight, if the 
Lord permitted; for otherwise I was under the 
necessity of speaking as often as the people came 
to me. But, as they know in their own minds 
when I purpose speaking, the attendance is so 
numerous that I am at a loss for accommodation for 
them. The day after MrS ’s departure from 
here, the numbers increased so that I have not 
yet room enough, although I can accommodate 
nearly six hundred people; for they came from a 
distance of fifteen or twenty miles, with an earnest 
desire to hear. The magistrates had already taken 
the alarm, but it is now over. I said to them, ‘If 
you find yourselves at liberty, in conscience, to 
prohibit my speaking, I shall find myself at liberty 
that instant to obey you, which I would not do 
were I certain that I was Divinely called to it.’ 
They answered that they did not wish to prevent 
me, but the people assembled too numerously. I 
replied that I asked no one to come, nor would I 
tell any to go away. Finally, they were willing 
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to let me speak, but not N—— and others. I 
keep myself quiet, nor indeed did I go to the 
magistrates on my own account, or because they 
sent for me; but voluntarily, and to prevent the 
evil that was preparing for others.” 

In a subsequent letter to the same individual, 
he says: “I have still something singular to relate. 
The day after I forwarded my last, the friends at 
C very unexpectedly sent a coach to the 
banks of the Rhine to fetch me. Being very weak 
and confined to my bed, I sent our friend S 
thither with a note, and entirely declined going. 
The friends then came here with the coach, and 
the next day I was obliged to resolve upon 
accompanying them. As soon as it was reported 
that I was in the town, the Mennonite Consistory 
assembled, without my being aware of it, and sent 
their two preachers to me, to request I would fix 
a day when I would preach in their church, as 
they knew I would not stay till Sunday. This 
request, as you may easily suppose, appeared 
strange to me; I nevertheless resolved to accept 
it in God’s name, as an intimation of the Divine 
will. On Wednesday morning, 25th August, the 
two ministers came and conducted me to the 
pulpit. On entering the church, I found it 
crowded with people of all persuasions, but 
principally Reformed and Mennonites, and the 
Lord enabled me to speak on 2 Peter iii. 2. IEf 
by this piece of temerity I have pleased God as 
much as the hearers, all will be well. The people 
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were deeply affected: it is to be hoped the im- 
pressions will be lasting.” 

Of the manner of his preaching in those days 
we may judge from the sermon on “ Constraining 
Love” which appears in this volume. It was 
delivered at Miilheim on the 14th of October 
1751, and was afterwards written out by Tersteegen. 
So great demand was found for it, that for some 
three years from this time reports were taken of 
his discourses. | 

On Hoffmann’s death, feeling the need of larger 
accommodation for his dispensary, he had rented 
the former’s house. He and Sommer occupied 
two rooms in the upper story, while some friends 
dwelt on the ground floor, cooking meals for the 
household, and—at Tersteegen’s expense—for a 
number of the poor and the sick. The various 
rooms and stories of the house so connected with 
one another, that an audience filling all the 
apartments could hear him preaching. Light 
writers, we are told, would station themselves 
upstairs, where they could hear distinctly, and 
wrote down the words from his lips. 

Tersteegen was also the chosen spiritual director 
of a community residing in what was known as 
the “Pilgrim’s Hut” at Otterbeck—on the main 
road from Miilheimto Elberfeld—and subsequently 
of another such at Barmen. The inmates of these 
houses were associated together for spiritual con- 
verse and mutual helpfulness, and maintained 
themselves by their handiwork. 


“ Oh, could I teil, ye surely would believe it! 
Oh, could I only say what I have seen! 
How should I tell, or how can ye receive tt— 
How, till He bringeth you where I have been?” 


X. A Guide of Souls. 


HAT, shall we ask, was Tersteegen’s manner 
of dealing with the souls that thus flocked 
to him ? 

His letters and his sermons show no stereo- 
typed system of work. Rather are we struck, 
again and again, with his varied, intelligent, and 
sympathetic handling of his audiences according 
to their special needs. 

“Tt is unnecessary and often injurious,” he 
wrote to a perplexed inquirer, “when the soul 
seeks to know so precisely the different degrees 
of spiritual life.” He at least would not be too 
dogmatic, or lay down hard and fast lines. Such 
elaborate knowledge, he continued, might occasion- 
ally be useful to one who had to instruct others ; 
“but he must not seek to lead others according 
to any particular plan, even as God does not 
guide every soul in the same manner. For 
instance, many at the commencement enter upon 
a course of severe legality; others into deep 
repentance and distress on account of past sins; 
and others, again, are drawn by loving-kindness 
and tender mercy. Some attain to a view of 
their depravity, etc., ae the beginning ; others, 
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afterwards. He, therefore, that will minister unto 
others, must follow God, and observe Him, and 
act as a nursery-maid that follows a child, who 
only turns it away when it is running into danger. 
But it is our own exercise in prayer and self- 
denial which ought to give us the true insight 
into the ways of God. Solitude, prayer, and 
self-denial—oh, how necessary are they to every 
soul at this period! In these we ought ourselves 
to live, and when necessary write, and give 
occasion to others to exercise them. 

“A minister ought likewise to endeavour to 
inspire the soul with a good confidence towards 
God in Christ, yet so as never to lose sight of 
self-denial, in order that the individual may 
detach the heart, voluntarily and from love to 
God, from everything else, and fix it alone 
upon Him. He that walketh disorderly must 
be admonished ; yet we must not prescribe too 
many laws of self-denial, but leave grace to 
counteract particular faults, and chiefly insist 
upon the complete surrender of the heart. We 
ought to know how to give way to the weak, and 
yet keep the end in view, in order that by making 
a little circuit they may be brought imperceptibly 
nearer to it. God grant unto those, who have 
at present to converse with others on spiritual 
things, a rich measure of His Spirit! Oh, who 
is sufficient for it!” 

So, while delighting in special religious awaken- 


ings as the work of the Spirit of God, he exercised 
F 
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a wary discrimination and prudence such as might 
well be accorded a more important place in the 
revivals of our own day. 

“Tt is not without the Divine permission, 
direction, and co-operation,’ he writes in one 
place, “that an awakening rumour arises, first in 
one country, period, and people, and then in 
another—is felt for a while, and excites many 
to that which is good. This does not, however, 
take place without the intermixture of much that 
is human, sectarian, and imperfect, amongst the 
greater part both of the instruments and of those 
that are awakened; yet still, long-suffering love 
descends and blesses the well-meant though im- 
perfect work. In short, the net is cast into the 
sea, and a multitude are taken. After some time, 
it gradually subsides, and appears to diminish. 
Many who, devoid of a thorough change, were 
only pressed in, as it were, turn back again to the 
world. Those who are sincere perceive more and 
more clearly the imperfection of their former 
works. The net is torn asunder, and each one 
goes his way. Is it not the intention of Wisdom, 
by this, to afford more liberty to the upright to 
excite them to a more profound attention, and to 
allure them deeper into themselves, that thus 
they may hear, in the centre of their souls, its 
soothing voice, which could not be so well listened 
to during the previous commotion ? 

“Tt is thus that Divine Wisdom orders and 
separates everything with precision, both gener- 
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ally and particularly, in due time. That which 
previously served to awaken and edify, and was 
relished, afterwards frequently will not produce 
its former effect. Even ability and inclination are 
often wonderfully withdrawn; for the principles 
of grace, sinking deeper, no longer manifest them- 
selves in the region of the senses, but in the silent 
centre and sanctuary of the soul, where they seek 
room.” 

Yet he would not quench the smouldering flax, 
or hold a severe or supercilious bearing towards 
the earliest stirrings of grace. For impure 
motives, even, he could make allowance. 

“The Divine hand makes use even of the evil 
that is in us, in more ways than one, to make us 
better. Self-love, which in its way makes us fear 
hell and love heaven, is that which generally 
excites men to listen to converting grace; and 
the Spirit of God employs, throughout the Bible, 
such inducements as these, because fallen man 
is incapable and unsusceptible of any other. And 
not only so, but I well remember to have read,— 
what you may now find in Berniére’s ‘ Hidden 
Life,—that we ought not to desire perfection 
because it is such an exalted state, but because 
it is the will of God that we should attain to 
it, etc. It is now nearly thirty years since I read 
this, in French, in the writings of that departed 
saint, and through it received a kind of sentence 
of death to my self-love, which was hit in the 
most susceptible part by this expression. But 
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I thank God that I did not meet with or under- 
stand it sooner, because I required another wind 
to bring me thither. And very much has been 
since discovered of this evil, which for a while 
seemed good, until the leprosy had spread and 
insinuated itself into everything, from head to 
foot, both inwardly and outwardly, and I found 
myself obliged to submit myself, helpless and 
without advice, solely to the decision and the 
hand of the Divine High Priest (Lev. xiii.).” 

To one company of persons who had known 
the blessed experience of being rescued from the 
fearful pit he thus addresses himself, urging them 
to see to it that their feet are indeed “set upon 
a rock,” and their goings “ established ” :— 

“Oh, what an unspeakable mercy of God it is, 
when we not only feel within us the vocation of 
grace, but also cordially give place to it—when 
we are impressively convinced of our miserable 
and fallen state by nature—when we sincerely 
feel the burden of our sins, and are thus driven, 
by inward distress and grief, to Jesus—when we 
perceive, in a lively manner, the great necessity 
of a change, a universal and thorough change— 
and when, at length, we take a humble and sincere 
resolution irrevocably to offer ourselves, with 
body and soul, to the Lord Jesus and His service, 
to follow Him in the narrow path of self-denial 
and the cross, determined also willingly to bear 
the hatred and contempt of the world and the 
enmity of the devil on account of it! Happy 
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moment, when such a feeling and determination 
arises in the soul! Inestimable grace, which is 
more to be esteemed than all the deceitful riches 
and pleasures of the world! 

“But here keep firm footing, my dearly beloved, 
who have experienced the happy hour in which 
you have sincerely given your word to Jesus. 

“When an awakening takes place anywhere, 
persons are easily carried along with the stream; 
the novelty of the thing touches the senses, and 
the individual also feels affected—nay, the grace 
of God gladly avails itself of such opportunities 
to get the soul into the Gospel net; but now let 
every one pay attention that it be not a fire of 
stubble which burns within him, but a flame of 
the Lord, which is not easily again extinguished. 
The first resolution is soon taken; but after the 
primary effervescence has a little subsided, the 
individual is put to tests, in which foresight, 
courage, and Divine grace are necessary. 

“When he comes again amongst worldly- 
minded people, who have already heard that 
he intends to become religious, or more serious 
than he was before—oh, what astonishment is ex- 
pressed! what apparently faithful cautions! what 
seemingly reasonable arguments and sophistry 
assault the weak mind! If he then gives only 
a little heed to the serpent, and revolves the 
matter over in himself, with his carnal reason, 
he is immediately weakened and overcome. It 
afterwards seems to him very probable that it is 


78 GERHARD TERSTEEGEN 


as these false friends say—that there is no need 
of making such a noise about it, nor of injuring 
ourselves with others—that running hither and 
thither is of little avail—that it often occasions 
more distraction than edification—that we can 
quietly serve God without identifying ourselves 
so much with the hated people—that there is 
also much strange fire and dissimulation amongst 
them, and that they are not all so holy as they 
outwardly seem to be—that it is not altogether 
possible to live in such a manner, etc. Oh, 
beware, beware, ye that love your souls, of thus 
conferring with flesh and blood, and of refusing 
Him who speaks quite other things to you by His 
word and by the teaching of His grace in your 
hearts, but continue in that which you have heard 
and known from the beginning! 

“How many receive the word of the Gospel 
with joy, who afterwards let their courage fail, 
when they see their enemies, and feel that not 
only hearing and speaking belong to godliness, 
but also doing and denying—who regard as 
beautiful the Gospel pearl, Jesus and His bless- 
ings, but stop short or turn away when they 
learn that they must sell all in order to obtain it. 
Oh, my dear friends, stand firm, and do not let 
your courage sink! The Lord is with us! A 
soul, a Jesus, an eternity, certainly is worthy 
of some little labour. 

“How many let their courage fail when they 
see that Jesus distributes not only bread and 
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wine, but crosses also. As long as the first 
sensible emotion lasts, the individual is zealous 
and would even go to death with Jesus. But if 
the Lord, in His wise dispensations, withdraws 
the milk of sensible consolation and sweetness, 
and lets the soul continue for a while in barren- 
ness and darkness, that He may try the fidelity 
of her love and establish her the more firmly in 
self-knowledge and humility, the man is then 
ready to despond and complain, or even to seek 
comfort elsewhere. O my brethren, do not sink, 
do not faint! Be strong, and wait for the Lord! 
For no eye hath seen, nor ear heard, nor has it 
ever occurred to any unenlightened human heart, 
what God has prepared for those that wait for 
Him. 

“Tf you will not be deceived nor led astray 
from the path of life, it is necessary to cleave 
in faith unto Him who has called us. He has 
inwardly come and met us in our hearts, with His 
dear and gracious vocation, by reproof, by impres- 
sions, by excitements, by light and love and life 
—every one according to his state and measure; 
to this we must cleave in all simplicity, if we are 
desirous of continuing firm and making advance- 
ment in grace. 

“For we must not fall into the foolish idea, 
that we can re-enter paradise, as it were, by a 
single leap. By no means. The waving sword 
of the cherub—I mean the word of God, which 
is quick and powerful—(Heb. iv.) has much to 
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hew and cut off, which can never enter into the 
kingdom of God; this is not accomplished in 
one day, nor even, generally speaking, in one 
year. Therefore a continual growth and progress 
certainly belong to Christians, and the degrees of 
grace are very different in those that are called. 
A Christian that retains his previous habits and 
infirmities, and remains in the same state from 
one year to another, has great cause to reflect 
maturely upon his state whether he be not perhaps 
a tree without life, or a branch which abideth 
not in the vine. For this is the very reason why 
so little growth in sanctification is perceptible 
in awakened souls in the present day. The 
individual does not abide in Christ, in the manner 
above-mentioned, nor accustom himself suffici- 
ently to the true prayer of the heart, as to believe 
that God is inwardly near him, in his heart—to 
cleave unto Him in a child-like manner— to 
possess, in a meek and quiet spirit, His affectionate 
converse and intercourse—to wait for His gracious 
operation and attraction, attend to it, and give 
place to it—to adhere to Him most cordially, and, 
as a child from its mother’s breast, receive grace 
for grace. This ought to be our daily work, yea, 
our chief employment; but because it is neglected, 
the individual does not properly attain to the 
power of the New Covenant, in whieh God 
writes His laws in the heart, nor to an experi- 
mental acquaintance with God, His riches, and 
His truth. 
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“Oh, my dearest friends! what are all our virtues 
and all our piety, unless fellowship with Jesus lie 
at the bottom of it? Itis all only a form with- 
out power, a shadow without substance. All our 
faults and falls proceed from our not abiding with 
Christ within—nay, we even commit many with- 
out perceiving them, because we are not in the 
light. We often think we are walking purely 
and sincerely, whilst, if we came nearer to our 
hearts, and to the Lord within them, we should 
soon perceive that we did not stand complete 
before the Lord. Innumerable selfish motives, 
and the whole inward mystery of wickedness, 
continues concealed from the eyes of many until 
death, to their great dismay at that hour, only 
because they do not seek to lead a retired life in 
the presence of God. - Nay, the most precious 
and most essential operations and communications 
of God in our hearts, are not experienced, nor the 
most Divine truths vitally known, because we 
do not sufficiently continue there, where alone 
they can be known and enjoyed. Oh how much 
is this to be lamented, seeing that such great and 
precious promises are given us in Christ, that 
even during this life we may become partakers 
of the Divine nature, by the inward acquaintance 
with Him who has called us to this glory! 
(2 Peter i.) 

“Therefore, my fellow-called, if we are desirous 
of being thoroughly redeemed and sanctified, of 
living peacefully and dying happily, we must 
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become inhabitants of our own hearts, and fellow- 
inmates with God. Jesus has opened to us this 
new and living way in His blood, so that eternal 
love, with its attractions and influences, can now 
approach very near to us, and we can draw near 
unto God in our hearts, with childlike confidence, 
without reference to our misery and unworthiness. 
Let us then draw near (Heb. x. 22), and freely 
use this invaluable privilege. Let us accustom 
ourselves, the whole day long, and even whilst 
in business, to the Lord’s presence, and seek in 
simple faith to make ourselves known and inti- 
mate with Him in our hearts; but we must by 
no means regard as superfluous, a frequent 
seclusion in sacred abstraction, in order to this 
sweet and prayerful exercise of retiring to God 
in our hearts. We shall then more and more 
essentially experience how the Lord will meet 
us with the tender attractions of His love, seeing 
that He unceasingly waits and knocks at the door 
of our hearts; and we shall experience, that it 
is His delight to dwell with the children of 
men—‘ Come and see’ (John i. 39). 

“Prove by grace, in all things, that which is 
the best; and do not spend the short time and 
the noble powers of grace in unnecessary things 
of a secondary nature. Be not so tenacious of 
your money, as of your time, and the grace 
entrusted to you. Let us go directly to the 
mark; it will soon be evening with us. One 
thing 1s needful, which is, that we die to ourselves 
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and every creature, and live unto God, in spirit 
and in truth. It is this that both Scripture and 
grace in the heart demand of us; and it is in 
this alone we can find health and peace, both 
living and dying. With this we have enough 
to exercise, to suffer, and to experience; he that 
has attained to 7¢ may do what he pleases, if he 
has any time to spare or desire for pleasure. 

“Avoid all unnecessary intercourse with the 
men of this world, lest time be stolen from you, 
and lest you yourselves be polluted and carried 
away. The most dangerous kind are those who 
make great pretensions to reason; particularly 
those who are Christians only in name and appear- 
ance, and who do not act directly and sincerely 
according to their previous calling; for such have, 
as it were, truly studied every specious pretence 
by which they may render void the strict, simple, 
and inward life in Christ, and seduce unstable 
minds.” 

From these extracts it is manifest that 
Tersteegen regarded conversion on the ground 
of the atonement as the starting-point for a 
holy life. Crude theories of saving faith had 
no place in his teachings. It is clear, too, from 
many passages, that he attached only the smallest 
weight to sensible emotions and delights in 
religious matters: when God gives such, let 
us rejoice in them, but we must speedily get 
‘beyond regarding our feelings as the criterion 
of our spiritual condition. He could even carry 
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this principle to the length of finding no difficulty 
in the question of assurance. Spiritual manifesta- 
tion, indeed, he would by no means discount; 
but the main point is to “take the oath of eternal 
allegiance to the dear Captain of our salvation,” 
and count Him faithful howsoever He deals with 
us. “Walking in this way, we may always rest 
satisfied whatever the Lord does with us, whether 
He lets us feel and clearly experience much or 
little in this life. Eternity is long enough for 
enjoyment. Let us only begin below, and follow 
the Lamb whithersoever He leads. All will be 
well in the end.” 

“The assurance of the forgiveness of sins,” 
he writes to one who has put some questions to 
him, “is commonly taken for believing in Jesus; 
but in my opinion, this is incorrect. That which 
I have more fitly called the drawing of the Father, 
I might also with propriety call believing in 
Jesus; for the Father draws us to the Son. 
But faith in Christ has its gradations. In the 
beginning it is a coming to Jesus (John vi. 35); 
that is, with hunger and desire. It is afterwards 
a receiving of Jesus (John i. 12), which cannot 
take place unless the sincere will of the soul lets 
go at once the world, sin, and self. In advancing, 
faith is an abiding in Jesus (John xv.), namely, 
with a fervent inclination, otherwise called retir- 
ing within or cleaving to Him (1 Cor. vi. 17); 
and thus, by abiding and walking in Jesus, we 
are increasingly rooted and grounded in Him 
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(Col. i. 7), which, however, is not accomplished 
without afflictions and trials. Faith is, finally, a 
dwelling of Christ in the soul, and of the soul in 
Christ (Eph. iii. 17; John xvii. 23), and a becoming 
one with Him. By referring to and considering 
the passages quoted, you may perhaps attain more 
light on the subject. 

“Qn the whole, you perceive, I do not merely 
regard faith as an act of the understanding, 
by which we represent and imagine to ourselves 
that Christ has made a sufficient atonement for 
us, but chiefly as an act of the will, and of the 
heart, in which our love, desire, and confidence 
are turned away from ourselves and all created 
things, and directed to the grace of Jesus, in order 
that by Him we may be delivered from guilt and 
the dominion of sin. Confidence, it is true, is a 
material ingredient of faith ; but, as soon as there 
is a hungering after grace, or a coming to Jesus, 
it is accompanied with confidence, although fre- 
quently much concealed by sin and fear. For 
no one ever comes to a physician that places no 
confidence in him whatever. If we only con- 
tinue to come, confidence will manifest itself in 
due time. The light shines out of darkness, 
and confidence is generated by anxiety and 
despondency. 

“That which is otherwise called an inward 
attraction is, properly speaking, faith in Jesus, 
accompanied by a fervent and tender confidence. 
This inward attraction manifests itself to some 
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souls like a flash of lightning; but, alas! it is 
seldom that proper room is made for it, or that it 
is duly attended to; otherwise the soul would 
be speedily delivered by it from bondage and dis- 
quietude, and strengthened to entire resignation.” 

The following paragraphs he addressed to the 
awakened inhabitants of the town of Meurs :— 

“Your wish to make me acquainted with your 
names, and the desire of your hearts to belong 
entirely to the Lord, has occasioned me heavenly 
joy and delight, and has moved me to lay both 
your names and your intention at the feet of our 
dearest High Priest, that He may bless and con- 
firm the same. Oh that all your names were 
indelibly engraved in the Book of Life, and that 
at that great day they may be pronounced amongst 
those blessed names which Jesus shall then 
confess before His Father and before His holy 
angels ! 

“This inestimable favour and honour is not 
only earnestly desired for you by me, but is kindly 
intended for and graciously offered by Jesus Him- 
self to the most wretched amongst you. Could 
we, who are deserving of the curse, behold even 
only through a fissure the opened heart of Jesus, 
what should we not see! what should we not feel ! 

“As long as we lived in a state of carnal 
security, without God and without Jesus, we 
stood on the brink of perdition’s yawning gulf, 
and were unconscious of it. Jesus loved us, 
sought us, and we knew it not. It is He that 
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hath taken us by the hand, that hath drawn us 
away from that dreadful abyss, that hath directed 
our minds to Himself, and, instead of the well- 
deserved pit of hell, hath opened unto us the 
unfathomable abyss of His loving heart, in order 
that we may fly to this safe and blessed city of 
refuge from all sin and danger, and become 
eternally happy in Him. Oh, come, my dear 
brethren! Taste and see how gracious the Lord 
is, and how unspeakably blessed we may be in 
communion with Him, even during the present 
state of existence! Seek nowhere else alleviation 
for your burdened hearts. All besides is deception. 
You will not find it out of Christ, but only be 
adding to your burden by seeking it elsewhere. 

“He that abhors all his sins, has a right to 
believe that he has the forgiveness of all his sins 
and cleansing from them in the blood of Christ; 
but he that wishes to receive Christ, and yet 
secretly retain both the world and sin, his faith 
is vain. He that gives all for all, shall certainly 
obtain the pearl of great price; but how can a 
person receive anything whose hands are already 
full? Do not console yourselves on unsubstantial 
grounds, till Jesus consoles you in His due time, 
lest you be injured by it. 

‘Be willing to occupy the lowest place, till the 
Lord Himself says, ‘Friend, come up hither’ 
(Luke xiv.). Only wait at Jesu’s feet, ye troubled 
hearts—no one waits in vain; for whilst we wait, 
the precious corn groweth up. We are not so 
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happy in the world, when all things go well with 
us, aS we are with Jesus in troublous times. 
Every tear and every sigh will bring, in due time, 
abundant fruit. Learn to keep Lent with Jesus. 
Be not disquieted, dejected, or faint-hearted, when 
sufferings, trials, and temptations arise. We 
ought rather to fortify our hearts with confidence 
when these things befall us, even as they happened 
to our great Forerunner. For us, He was led by 
the Spirit into the desert, that we might not think 
we were alone in it. Oh, let us put on the 
suffering mind of Christ! Let us not lose courage, 
when the tempting serpent approaches us in 
angel’s guise and says, ‘This or that will I give 
thee, if thou wilt fall down and worship me.’ He 
that overcometh, he that endureth to the end, shall 
inherit all things. 

“Place no confidence whatever in your own 
hearts, your courage, your strength, your light, 
your virtues, or your faithfulness; but, like my- 
self, be as little children who must perish without 
a mother’s care. All that is our own is worthless, 
and everything else is free grace, for which we 
must every moment wait and receive. But we 
can never trust too much to our gracious 
Redeemer; to Him, the most miserable may 
approach on the footing of free grace, cordially 
seek His favour and friendship, pray to Him 
without ceasing, filially depend upon Him, and 
then boldly venture all upon Him. Oh, He is 
faithful, and will perform that in us and through 
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us which neither we nor any other mortal would 
be able of himself to accomplish ! 

“Now then, my dear brethren, if you have 
really given your hearts and your sincere consent 
to this dearest Friend of sinners—as you assure 
me you have—bow with humble thankfulness 
before Him who has commended His love to you 
and who alone can establish you. If the angels 
in heaven rejoice over one sinner that repenteth, 
my poor heart shall also rejoice over your happy 
lot, and cordially extend to you the hand of 
fraternal affection. Examine yourselves narrowly, 
lest any anathema be cherished in your hearts, 
and that they may cleave with guileless sincerity 
to Jesus, and become daily more complete in Him. 
If we continue in Him, we have boldness, we have 
fellowship one with another, we shall rejoice over 
each other, and shall shortly meet each other 
before the throne of the Lamb, with endless joy, 
to glorify Him who has ransomed us from the 
earth with His blood. Amen. So let it be!” 

In another place we find what he entitles “A 
warning admonition against the snares and temp- 
tations of the enemy of souls :”— 

“T, Let us love, and esteem, and use the Holy 
Scriptures, the Bible, according to the state and 
circumstances of our souls. It is undeniably the 
best and most Divine book in the world, and a 
revelation or expression of the will of God to 
us; and it manifests an extremely reprehensible 


ingratitude and arrogance to neglect and despise 
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it. We must not, however, forget that the power 
and illumination of the Spirit of God are indis- 
pensably necessary to understand it aright, and- 
to walk according to it. 

“TI. Let us constantly set before us the pure 
and holy word and self-denying life of Jesus 
Christ for our imitation. ‘He that saith he 
abideth in Him, ought himself also to walk even 
as He walked.” We ought not to look much 
about us, nor pay attention to others, except 
so far as they are in Christ and follow His 
steps, 

“TII. Let us never forget the doctrine of Jesus 
Christ, especially respecting the denial of self 
and of all created things, as the primary and 
most necessary characteristic of His true disciples. 
He has said, ‘The way is narrow, and the gate is 
strait.’ . Let us therefore see that we reject every 
thing, internally or externally, that would repre- 
sent it to our corrupt and carnal natures as a 
broad way. 

“TV. Let us watch and pray—watch over our 
untrustworthy hearts, thoughts, and affections, that 
we may not suffer them to wander thoughtlessly 
and freely to the creature, but continue near to 
God, yea, cleave unto Him with our affections, 
desires, and inclinations. Let us also watch over 
our senses, our ears, eyes, mouth, and tongue. 
They are the port-holes into which sin, confusion, 
and a thousand temptations will enter, if we open 
them too frequently, needlessly, and imprudently. 
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Finally, let us also watch over our corrupt natures, 
that we may never give way to them nor follow 
their will. 

“V. Let us also, at the same time, pray, and 
that more with the heart than the mouth, especi- 
ally for the Spirit of Jesus, that He may rule and 
work in us. It is He who alone can lead us into 
all truth, and will do so; without Him, it would 
be impossible for us to continue, or perform any- 
thing good. 

“VI. Above all things, let us love one another, 
and exercise filial intercourse with God in our 
hearts, and a reverential walk in His presence; 
because this simple exercise, if we are faithful 
and steadfast in it, introduces us, through the 
Divine co-operation, into that true fellowship 
with God in spirit, on which all religion and our 
eternal salvation depends. 

“VII. Let us seek, in serenity of mind, to be 
very faithful and attentive to the inward teach- 
ings and admonitions of the Spirit of grace. 
Although we may be delivered from the law, 
and no longer so conscious of its threatenings, 
reproofs, and the terror it excites in the con- 
science, yet we can never be disunited from 
the law of the life-giving Spirit of Jesus, whose 
gentle and internal attractive influences and 
directions we ought the better to attend to 
and follow, and with so much the more ease and 
fidelity. 

“VIII. Let us avoid all unnecessary converse 
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and hurtful association with the world and frivol- 
ous people, and likewise with those who, under 
the name of piety, live in false liberty, according 
to the impulse of the flesh, sense, and reason; 
because, by intimate intercourse with them, the 
minds of those that are unsettled may easily 
and often unconsciously imbibe something of 
their disposition, and suffer from it. Those 
who are truly the children of God, on the 
other hand, and their society and conversation, 
ought to be so much the more dear and precious 
to us. 

“TX. Let us especially beware, in all our 
actions, words, and gestures, both in our outward 
and inward walk, of all subtle hypocrisy, dis- 
simulation, and a self-assumed deportment, which 
is so displeasing to God; but seek, on the 
contrary, to do all things in simplicity, sincerity, 
and cordiality, without reference to man, but 
solely in order to please God. 

“X. Let us ever keep watch over our natural 
reason, in which the Old Serpent so gladly lurks, 
and endeavours under the most plausible pretexts 
to allure us from simplicity of heart, into all kinds 
of useless speculations and injurious disputes; so 
that the better part is often forgotten and neglected 
in consequence of it, and the man falls impercep- 
tibly into all kinds of errors and mistakes, as 
painful experience daily confirms. 

“Finally. Ye know that the Son of God was 
manifested to take away our sins, and in Him 
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there is no unrighteousness. He that abideth in 
Him sinneth not. He that sinneth hath neither 
seen nor known Him. Little children, let no 
man deceive you. He that doeth righteousness 
is righteous, even as He is righteous, etc. (1 John 
Tos i). 

Here, again, is how he pens a letter of encour- 
agement addressed to a few awakened individuals, 
in the prospect of danger from persecution. 

“* Fear not, little flock, for it is your Father's 
good pleasure to gwe you the kingdom.’ 

“Ts it not stated in the covenant which we 
have established with the Lord Jesus, my dearly 
beloved, that He shall give us the kingdom in the 
same manner as His Father gave it to Him—that 
is, that through much inward and outward tribu- 
lation, we must enter with Him into the glorious, 
incorruptible, and eternal kingdom of God; but 
everything according to the all-wise arrangement 
of our heavenly Father, without whose will not 
even a hair shall fall from our heads. Ought we 
then to wonder, and not rather to rejoice, when 
that befalls us which our Lord has previously 
announced to us? Yes, verily, we have now 
much more reason to lift up our heads, with 
filial confidence, that our affairs go on prosper- 
ously, and that the Lord is in the midst of us 
with His blessing, because the adversary is so 
much enraged at us. If, at our first connexion 
with Jesus, we have proclaimed war against the 
kingdom of darkness, it cannot be otherwise; we 
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must expect from it, in return, every species of 
hostility. Only let the eye of faith be steadily 
fixed upon Him that hath loved us, and we shall 
be able to come off more than conquerors, for His 
sake, in all things, and boldly to say with that 
hero who had all those enemies before him with 
which we have at present daily to struggle, ‘If 
God be for us, who can be against us ?’ 

“Through Divine goodness, much good seed has 
been for some time sown in and amongst us. A 
sifting, purification, and confirmation must now 
take place. The thirteenth chapter of Matthew 
must now be experimentally expounded, in order 
that every one may perceive how and where he 
stands. For we must by no means suppose that 
we are to have nothing but intellectual consolation 
and sweetness in the company of Jesus. For, 
although we feel it unspeakably blissful to be 
with Him, yet all that is good must be tried, to 
prevent it from being lost or spoiled. The cross 
is therefore pure grace and goodness. No, my dear 
brethren, we have not entered the vessel with 
Jesus for the purposes of diversion and amuse- 
ment. A little storm already arises, and a greater 
one may follow. The vessel feels the gale. Let 
us possess our hearts, therefore, in calm and un- 
shaken confidence in Him who is in the vessel 
with us, who can command both the wind and 
the sea, in order that He need not shame us by 
saying, ‘O ye of little faith, wherefore did ye 
doubt ?’ 
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“And what is there that should move us? If 
sufferings overtake us, we shall not suffer—God 
be praised—as evil-doers. We have always shown 
due respect, obedience, and duty towards the con- 
stituted authorities, even as we have been taught. 
We have not aimed at fomenting disturbances or 
divisions in church government; neither have we 
formed new sects, or intend to do so. Our 
consciences are at ease both upon these and 
upon other suspicious points which might be 
falsely laid to our charge. Our assembling 
together has been according to the apostle’s 
admonition, to provoke unto love and to good 
works—to learn how we, who have put on Christ, 
might also walk in Him and be more and more 
established in Him. These meetings of ours have 
not been privately held, but so that any one might 
have been present, gladly wishing others to enjoy 
those blessings which we have found and hope to 
find in Jesus. In short, our only aim has been, 
how each one ought to walk in his state and 
vocation as a true Christian and Christian citizen. 
He that suspects us of anything else is either 
misinformed or maliciously inclined. ‘Who is he 
that will harm us, if we be followers of that which 
is good?’ And, if we suffer notwithstanding, we 
suffer as Christians, and need not be ashamed of 
it, but glorify God, under these circumstances, by 
highly esteeming His reproach, and by a filial 
confidence in His faithfulness, which endureth for 
ever. Be of good courage, therefore ; the cause is 
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the Lord’s—He will bring it to pass—His is the 
kingdom ! 

“ Nevertheless, the weapons of our warfare are 
not carnal, but spiritual. All the victory lies in 
a peaceful, passive, believing, and praying state of 
mind. The harsh and impetuous force of nature 
must be nailed to the cross of Christ, and be 
broken and softened by a believing descent into 
His meek and conciliating mind of love; so that 
nothing be cherished but compassionate charity, 
benevolence, and beneficence, even towards our 
adversaries. In this way, Christ triumphed over 
all the powers of hell. If we walk, at the same 
time, worthy of the gospel of Jesus Christ, even 
those shall be added unto us who now oppose us, 
when they behold the beauty of truth and what 
blessedness we enjoy with Jesus. 

“Much consideration, consultation, and acting 
according to human prudence, is of little avail in 
this matter. As long as innocence remains in its 
native nakedness, no one can lay hold of it. All 
our strength, peace, and salvation must be sought 
in thus inwardly abiding, with a child-like spirit, 
in Jesus. Every thing is then given us at the 
hour and moment when it is wanted. Let us 
therefore not be drawn out of our fortress, nor 
distract ourselves with unnecessary apprehensions, 
human forethought, and endless conversation on 
present circumstances, but continue so much the 
more within, with Christ, by faith and prayer, in 
order to wait for the enemy at our posts. 
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“Let us likewise not weaken ourselves by an 
unbelieving view of and abiding with ourselves. 
We must venture ourselves on God—He will not 
desert us. He pays us the costs of all we have to 
do and suffer for Him. We ought therefore not to 
take our weakness or inability into account. If 
we only abide with filial confidence in Him, we 
can do all things through Him that strengtheneth 
us. And although the Lord often lets us feel our 
weakness in the season of trial, yet this ought not 
to make us afraid; it is for our good, in order 
that we may be no self-made heroes, but creep 
the more helplessly into His strength, and He be 
all things and alone in us. 

“We have only to do with the Lord. The world 
acts its part. Let it doso. The Lord will carry 
on and complete His work in our hearts, by means 
and in spite of every thing. Be this our only 
care. To this every foe must secretly contribute, 
although they purpose the contrary. Let us then 
Temain resigned to Him, unconcerned for the 
future, looking solely unto Him with an inturned 
eye, and boldly pursue our course, forsaking more 
and more entirely all created things, and all we 
are, that Jesus alone may possess and rule in us. 
O my dear brethren, let us forsake ourselves! In 
us there is nothing but perdition, misery, and 
weakness. In Jesus there is real life and salva- 
tion. Let every one seek and experience it for 
himself. We must be found actively in Him. 
The door is opened in His blood, and _ near, 
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in spirit, even to the greatest sinners. Ah, if 
they did but know it, how would they hasten 
to it! 

“Now, my brethren, receive these lines, with 
which I have felt induced to greet you, in the 
simplicity of love. Be strong in the Lord. The 
Lord of Hosts is with us, the God of Jacob is our 
refuge! Selah.” 


‘© But Cristes lore and His apostles twelve 
He taughte, but first he folwed it him-selve.” 


“ That I am nothing, Thou art ail, 
1 would be daily taught.” 


XI. In the Light of 
his Letters. 


ar THANK God that He has permitted me to 
live so long as to enable me to become 
acquainted with Him.” 
' “God must be truly an all-sufficient good ; for I 
know that all who have become a little acquainted 
with Him by experience cannot do otherwise 
than cordially love and praise Him, even should 
they afterwards walk for years together in 
barrenness and in darkness. I know, likewise, 
how to say a little on the subject.” 

“Jesus! close our eyes in life and death, that 
we may no longer contemplate ourselves and 
what regards us, but commit ourselves nakedly, 
blindly, and entirely unto Thee, assenting 
willingly and sincerely to our own nothingness, 
and thus, in the artless carelessness of faith, live 
and die with Thee and in Thee!” 

These selections summarise for us in brief 
the religious position of Tersteegen. THis vision 
of God was large and full, its greatness over- 
whelming his heart with a sense of his own 
nothingness, and forever robbing the world of its 
attractions. GoD was ue great reality, the ever- 
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present: all things else, before Him, had to sink 
to their level of insignificance, and Gerhard’s own 
heart had to be kept as in the sublime presence 
of “Him with whom we have todo.” His inmost 
soul was to be ever open to the Sun of righteous- 
ness, to be enlightened and warmed and renovated 
by His beams. To us also his heart is opened 
up with a peculiar frankness, in the large corre- 
spondence which has come down to us. The 
letters are as the clear and unshaded windows 
of a house that is brilliantly lighted within, dis- 
closing to us the very soul of the man. His whole 
character is distinguished by striking singleness 
and transparency, and by an unfeigned humility 
and a simple sincerity peculiar to himself. 

In this chapter we shall principally let him 
speak for himself, through selections from his 
letters, arranged in some sequence according to 
their subject-matter. 

“T cannot express to you,” he writes to one, 
“how more than ever worthless and contemptible 
this life and the things of time appear to me, and 
I can often grieve like a child that mankind, and 
even godly people, trifle so much and do not 
employ their time better. It often gives me pain 
to see that God, who is such an everpresent good, 
should be so little sought, known, loved, and 
glorified as He deserves. Compassion at one 
time causes me to speak of it; at another I feel 
inclined to give up every thing, in order not to 
lose my own time and to live more for God and 
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eternity. But the will of God must be my meat 
and drink. I can often lose myself in it, and 
forget all my childish sorrow. There are still not 
a few persons hereabouts on whom I can reflect 
with joy and gratitude to God. Truly the Lord 
is good and gracious to His people. He is lovely 
in Himself, and lovely in His children (Psalm 
Xvi. 2, 3).” 

In the preface to his poems he declares, to the 
same effect :— 

“Tn that sweet name of Jesus, Immanuel, God 
with us, the tender and overflowing love of God 
has made for itself a new way into the very 
depths of our hearts, and has come unspeakably 
close to us poor fallen children of Adam. Since 
then, the kingdom of God is so near at hand— 
nay, has come within us—we need make no wide 
circuit through much knowledge and laborious 
effort to get thither; but we may enter at once 
by this new, open, and living way into the 
sanctuary of inward and eternal communion with 
God. We have but to let this deep, mysterious, 
intimate Divine love lead us out from the cheating 
pleasures of this world and the tormenting self- 
life, and for this end to give our heart and will 
captive to this inward love, that it may become 
our all-in-all, and guide us of its free pleasure. 
Behold, this is the whole kernel of the matter.” 

“Let none, however difficult his circumstances, 
consider himself as debarred from the way of 
holiness. Have we but God and the cross of 
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Christ, we have the means for becoming altogether 
holy in our walk and conversation. What 
dungeon is there that can shut us out from this ? 
Only let us use the present occasion and means 
faithfully and truly, taking them from God’s 
hand, and we shall find Him able to free us from 
all that is really a hindrance. Let us each one 
desire to be a saint in his own place and calling, 
instead of building ‘castles in the air’ of future 
holiness.” 

From this standpoint he writes concerning 
secular duties :— 

“Your undertaking some external employment 
is needful for you, and well-pleasing to God. 
The idea which occurs to us, that all is temporal 
and transient, and therefore useless, merely arises 
from the disrelish and gloom of the constitution. 
We were driven out of paradise by sin, and have 
thereby ourselves become corruptible, worthless, 
and miserable; and, according to God’s wise 
arrangement, we must now till the thistly ground 
for our amendment, and be exercised in the 
performance of things so worthless. It would be 
folly to doubt upon the subject. We ought not, 
however, to enter into them with ardour, or 
burden ourselves too heavily, but do all that we 
do, to the Lord (Col. iii. 23; Ephes. vi. 7). The 
duties will then be not only not prejudicial to the 
spirit, but advantageous to it; so that by this 
simple intention of doing all things, whether 
little or great, to the Lord, and from love to Him, 
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even the smallest things become important, and 
earth is turned into gold. To such persons, 
outward things are no longer temporal and perish- 
able, but their outward form and intent makes 
them eternal and abiding, and a service done to 
God.” 

Hence his actions proceeded not from a con- 
strained obedience, nor from the impulse of his 
own spirit, but were the result of the influence 
of the love of God. Besides this, he exercised 
himself constantly in looking to God alone; in 
order that, by the contemplation of Him, he 
might become more and more enlightened, im- 
bibing fresh vigour from the immediate presence 
of his God and Saviour. He recommended to 
others the Divine presence in the soul as an 
especial favour, and at the same time reminded 
them that life from above is not the result of our 
own efforts, but must be produced in us by the 
sweet, powerful, and life-giving presence of God ; 
and this he always endeavoured to impress upon 
the minds of his readers. He also called to their 
remembrance, that, besides the special presence of 
God within us, we must likewise believe in His 
universal presence—that God fills heaven and 
earth, that He is about us and in us, and has His 
hand in all the events and circumstances which 
occur to us. 

For the excellency of the knowledge of this 
God in Christ Jesus, he could gladly count all 
things as dross. 
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“T wish,” he says, “to be found faithful and 
not slothful in that which the Lord gives me to ° 
see He requires of me. I desire also to be in 
continual readiness again to sacrifice, forsake, and 
lose—as it were—in God, all my so-called good 
intentions, good will, and good inclinations. Oh, 
what profound peace results from thus willingly 
letting every thing go, which we possess short 
of God! We then enjoy all things, whilst 
desiring nothing, or whilst longing solely after 
God. I think, and sometimes say, ‘May I be 
deprived of every thing I wish for, beyond the 
time and place at the moment!’ Those who are 
naturally indolent and unfaithful often imagine 
themselves in such a state, and endeavour to 
imitate it; but only the Spirit of Jesus can 
impart true resignation, and every other funda- 
mental virtue. The pure influence of this 
life-giving power, which is so exceedingly near us, 
is alone able to destroy self and soften and allay 
the ardent fire of nature, so that we can ‘run with 
patience’ (Heb. xi. 1), and sit still without being 
idle (John xi. 28, 29), because in this manner 
Christ Himself becomes our will, our life, and our 
delight. How happy, therefore, are those souls 
who walk in the way of the heart, and silently 
retire within themselves—waiting, praying, and 
giving place to the operation of Him who alone 
giveth life! Perhaps a little while only, and we 
shall meet each other in that blissful eternity 
which is our native country, with unspeakable 
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joy, to the infinite praise and glory of our God, 
who hath called us and permitted us to meet in 
this land of exile.” 

“Amen, Jesus!” he appends to this passage, in 
the true spirit of the pilgrim who desires “a better 
country, even an heavenly.’ Yet this never took 
the form of an “ other-worldliness” which might 
be unhealthy, or hindered him from being 
eminently practical. 

“T know not that I have any desire on earth,” he 
tells us, “or wish to entertain any, other than that 
of Paul—the desire to please God, whether at home 
or in the body. From this I perceive there is a 
holy ambition ; for the original, literally translated, 
speaks of being ambitiows, whether in living or 
in dying, to be pleasing to Him (2 Cor. v. 9). 
Self-love thinks, what can I do better than to be in 
heaven ? and will not buy it too dear; but Divine 
love does not regard such a heaven. The good 
pleasure of God is its heaven, its honour, its glory. 
It is this, strictly speaking, to which Divine love, 
in its nature and properties, has respect; and the 
holy ambition of this love ever impels it, softly yet 
powerfully, to seek more and more to please God ; 
nor is it conscious of a greater honour or happiness, 
in time or eternity, than to please Him, whether at 
home or in the body. O Lord, give us this love of 
Thine, and grant it us more abundantly, that we 
may serve Thee in a worthy manner, and not, by 
cleaving to ourselves, be deprived of Thee and 


of Thy heavenly peace! ” 
H 
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“How quietly I can sit down, when my work 
is done! What, then, will that rest be which we 
shall eventually enjoy! Therefore let us not be 
weary in the service of so good and faithful a 
master, whose service is itself our happiness even 
now. It is true that all our performances are 
poor, unimportant, and imperfect—let us, there- 
fore, not take them into account, but regard them, 
not so much as a duty, but as our happiness and 
salvation. If we were to delay doing good till we 
could do it perfectly, we should wait too long. 
It is a maxim with me, that a man should go 
forward, even though imperfectly ; let him only 
persevere in praying, suffering, denying himself, 
being faithful, etc., although much may be mingled 
with it which requires to be separated. These 
ought ever to be our sentiments. A child-like 
heart willingly and daily strives to improve, and 
rejoices when any one shows it its failings. The 
Lord guideth the meek—those who are glad to 
be told of their faults — and teaches them His 
way (Psalm xxy. 9). ‘He is a buckler to them 
that walk uprightly’ (Prov. ii. 7). The firm and 
sincere resolution and determination to serve the 
Lord, is itself sufficient to rejoice the heart; 
what, then, will the progress and termination do! 

“Jt is a dangerous temptation of the adversary 
when upright minds suffer themselves to be 
completely cast down by the unbelieving—I had 
almost said prowd—view of their infirmities, in 
the performance of good works; such characters 
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ought only to plead guilty, humble themselves, 
and go forwards. He who loves and exercises 
prayer, will in due time be gradually translated 
from self into God — from the impure and 
imperfect working in his own strength, into a 
working through God and for God. I only wish 
that all, from the very commencement of their 
way, would consider godliness in a proper light— 
that is, as happiness and salvation, to which we 
are called, and which God deigns to grant unto 
us; and esteem that the sooner and the more 
they forsake themselves and the creature by 
prayer and self-denial, they the sooner approach 
unto God, even though they neither see nor feel 
it. God Himself is essentially our salvation and 
our end. The more cordially and completely we 
live to God, the more happy we become from 
that moment. Oh, this is so exceedingly true! 
yet he who does not seek after communion with 
God through prayer cannot properly understand 
it.” 

For himself, this. communion with God in 
prayer was his supreme delight. He— 

“ Would not have the restless will 
That hurries to and fro, 


Seeking for some great thing to do, 
Or secret thing to know;” 


so that there was the more likelihood of his 
activities being in the will of God. 

“T am constantly obliged,” he says again, “to 
write, speak, and do much which does not appear 


108 GERHARD TERSTEEGEN 


to accord with my state of mind. I seek nothing, 
but do not wish to escape anything. 

“My ardent attachment to a hidden life with 
Christ in God produces in me a continual dis- 
inclination to enlarge my circle of acquaintances 
and correspondence; but the Lord often orders it 
contrary to my inclination, and I cannot and will 
not resist His hand in anything.” 

« All that is within me inclines to retirement, 
tranquillity, dormancy of imagination, and unity 
in and with God. To be able so to live, is life 
indeed. This, methinks, is my station, my food, 
the object of my calling—to live retired, be 
emptied of every thing, to be alone with God in 
the Spirit, and separated from the world, at rest 
and in silence, giving place to God and things 
Divine; from which alone result truth, and 
strength, and life, and salvation. How dear to 
me are the moments which I can spare for that 
purpose! But it appears as if they will not suffer 
me to enjoy my food in peace and quietness. 
Whilst I give, or rather seem to give to others, 
I imagine I occasionally receive a few crumbs 
myself, The thought often occurs to me, whether 
a creature does right in giving his time so much 
to others. Offer me up,so much the more, in 
your prayers to God, that I may but please Him 
in all things, for I desire nothing else—yea, I 
repeat it, I desire nothing else than to please 
Him, to be His, and to live to Him, in time and 
in eternity. And this I prefer, with every 
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attendant burden, pain, and inconvenience, to 
living to myself, in the possession of every 
pleasure and gratification, if such a thing were 
possible. Let us go forward, relying solely on 
His grace, with the simplicity of little children, 
and doing to the Lord what our hand findeth to 
do, without having much regard to ourselves or 
our own doings!” 

His heart was not without its motions of 
affection for his fellows, and particularly for the 
saints on the earth. “I do not desire the in- 
difference of a stoic,’ he said, “and willingly 
participate in the joys and sorrows of my 
brethren.” He rejoiced in a Christian fellow- 
ship, the result of Divine grace, which could “be 
neither strengthened nor weakened by bodily 
presence or absence.” “The providence of God 
be sincerely thanked,” he exclaims, “ which hath 
caused us to meet in this foreign land, so that we 
have found reason to rejoice together in the grace 
of God as it has been experienced in our souls, 
and to praise His loving-kindness for it.” .. . 
“ We seldom see each other face to face,” he writes 
to another, “yet still our hearts tell us that we 
belong to one another and to one family. Our 
hearts rejoice that we are still together on the 
way, and that we have such a possession in each 
other—at least, I find it thus in me; and, next 
to God, I ascribe it to the prayers of His children 
that I am stillwhat Tam. . . . I feel that 
more of my heart remains with you than before, 
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and that bodily absence does not and cannot 
part us.” 

“Our mutual union and fellowship in spirit 
makes amends for that interruption which has for 
awhile taken place in our correspondence. Yet 
for me it was sufficient, and often proved 
refreshing to my heart. I did and do find you 
still very near me, and sometimes say to you 
much more than pen or tongue can express. I 
cannot but think that the Lord sometimes con- 
veys something of it to your spirit, and causes 
you to approach unto God with me, to adore 
Him, glorify Him, love Him, and lose ourselves 
in the abyss of His goodness, which has no regard 
to our utter unworthiness — an unworthiness 
which appears like an abyss to me, and which, if 
I did not view it in the light of Divine grace, 
would make me backward in holding social fellow- 
ship with God and His children, but which, in this 
point of view, seems desirable to me, because I 
find it so serviceable to my humiliation.” 

Yet, in all these intercourses and activities, his 
private fellowship with God was his constant 
retreat. “I sit here and talk to you,” he said to 
one, “but within my heart is the eternal adoration, 
unceasing and undisturbed. I thank God that 
He has given me a little chamber into which no 
other creature has entered... . All that is good 
and Divine, that is found in our outward life, is 
purely the effect of the supernatural power of 
God ; therefore it is needful to abide quietly and 
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fixedly in Christ, that this power may be mani- 
fested in us. The outer man should move as 
a door does that is fixed upon its hinge, in quiet- 
ness and without violence, else the door might be 
wrenched from its hinge by the energy of nature.” 

To the soul that will thus give God His rightful 
place, how sure and precious and constant is His 
faithfulness ! 

“Hitherto hath the Lord helped me,” writes 
Tersteegen' in one place, “and His help hitherto 
encourages me to hope that He will help me to 
the end. Oh what a good and faithful God! 
Ought we not to love Him entirely, venture all in 
His name, and, with closed eyes, blindly commit 
ourselves to His guidance? The Lord is well 
aware that our hearts can best be overcome by 
love; for which reason He does so much for us; 
and each of us may, for himself, look over the 
large account of the loving-kindness and faithful- 
ness of God. God commends His love towards 
us in so many particulars, and this is His last and 
greatest attempt to recover man. If the love of 
God, and the blessings which flow from it, do not 
constrain us to a reciprocal and cordial love to 
Him, and to a courageous progress in the path of 
holiness, certainly no other means will accomplish 
it.” 

«“ At present I have much to bear, both inwardly 
and outwardly, although those that hear me may 
- be led to suppose that I enjoy continual sunshine. 
Still, what can I say of God but good, who in 
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faith’s severest trials can yet support the soul, 
and does so in reality, lest we faint by the way 
(1 Kings xix. 8). He that can commit himself 
wholly to God, and venture all upon Him, will 
never come short; and by so doing we honour 
Him. In us there is nothing but weakness and 
poverty ; but in Jesus there is abundance of every 
thing we need. How true this is! and yet it is 
only known in the degree in which the former is 
in reality felt.” 
“ This life of trust, how glad, how sweet ! 
My need and Thy great fulness meet, 
And I have all in Thee.” 

“T should certainly be in a measure comfortable 
and at rest, were I left more at peace externally. 
But yet I ought not to say so, unless I had more 
of the mind and temper of a child, that considers 
little what is good or hurtful, or what it is able or 
unable to do; I ought to commit myself to God 
in simplicity of heart, continuing to live at the 
expense of His grace, and believing myself able, 
in Him and with Him, to do and to suffer all 
that His providence from time to time may give 
me to endure and perform. In my present weak 
condition, I have no sensible inward communi- 
cation, and occasionally do not often think of 
myself; yet, God be praised, I am pretty well and 
tranquil in Him.” 

“T am seldom able to write, chiefly on account 
of a weakness in my head and eyes. My leisure 
time is quite taken up with receiving visits and 
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writing, so that I am unable to reply to many 
letters. Nor am J a spiritual guide: I am much 
too deficient for that purpose. Yet I am not 
backward in giving testimony to internal truth, 
according as God has graciously given me to 
know it, nor in extending the hand of fellowship 
to my brethren according to my ability, even as 
one child does to another.” 

“T continue to live internally on Divine grace. 
I feel I must do nothing and desire nothing, but, 
letting God do as seemeth Him good, be as a 
child, contented. The view of myself makes me 
confused unless the Lord lead me to it. It is 
strange that we can be so poor and good-for- 
nothing, and yet be able to trust in such a manner 
upon God. Oh, what a benevolent being! Oh, 
what substantial goodness! Whilst loving us, He 
regards not what we are in ourselves; and in 
loving Him, it is His will that we also should 
forget ourselves. He is all that can make us 
peaceful and happy. At one time, He lets us see 
and experience what He is to us and what He 
works in us; and at another, He lets us see and 
feel ourselves; and then He again conceals His 
way with us and His purposes toward us from 
our view, in order to simplify and cleanse us, and 
excite us to regard nothing but Him, and to 
resign ourselves more entirely into His hands.” 

“All truth we shall experience to be truth, 
according to our measure of faith, and the 
gracious purposes of God in Christ towards us. 
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Poor as I may be, I must still confess that in the 
dealings of our great Redeemer with us, in 
gradually causing every thing to be taken from 
the creature and restored to God, whereby every 
ground of confidence and expectation from our- 
selves is destroyed, and God alone becomes our 
sole support, expectation, and eternal salvation, 
I see more and more—and at times, I might also 
say, I taste—something extremely sweet, desirable, 
and heavenly. How excellent this is! how ought 
it to delight our hearts! Were it possible to find 
in ourselves any ground of trust, how reasonable 
to wish for its overthrow, to have the happiness 
of trusting in God alone! Receiving salvation as 
a mere free gift is, methinks, alone salvation. 
But, O Lord, which of us understands this as it 
ought to be understood! As it respects ourselves, 
who know, in our degree, that the way of the Lord 
which leads us to it is not always according to 
our ideas and our taste, how ought this to induce 
us to resign ourselves blindly, nakedly, and un- 
conditionally to God, and, without regarding 
ourselves, to let our dear Redeemer deal with us 
as seemeth Him good! Well, it is He who must 
grant it us, and He will work in us that to which 
we are called.” 

Again: “No one is good but God alone, and he 
that truly sinks and loses himself in Him becomes 
good through Him, were he otherwise ever so bad. 
Oh that every poor sinner beheld with us this 
open sea of infinite goodness which is so near to 
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us in Jesus Christ. How would they plunge 
themselves into it, and find a cure for all their 


ills!” 
“O Love, Thou deep eternal tide, 
How dear are men to Thee! 
The Father’s heart is opened wide 
By Jesus’ blood to me. 


“T come, yet leave myself behind, 
And thus unfearing come ; 
For nought besides Thyself I find 
In mine eternal home.” 


“Methinks the child Jesus kindly invites us to 
come to Him, showing us His fulness, and asking 
if we cannot find enough in Him. Oh! if we 
could better close our roving eyes, forsake our- 
selves, and give up all, we should soon find, in 
the naked innocence of faith, another mode of 
existence, and, beholding and finding nothing in 
ourselves but poverty and want, delight ourselves 
in the Lord, in whom we should find all that our 
hearts desire, and to whom we could commit our 
way without hesitation (Psalm xxxvii.). God be 
praised! I have enough, even when possessing 
nothing: nor can I say, that I particularly desire 
much enjoyment here on earth. My daily bread 
is sufficient. I know that Gop Is, thanks to His 
name! I know that He is the God of our hearts, 
and that all things are in Him. I can therefore 
often, in simplicity, rejoice, as though all those 
riches which I know my Lord possesses were 
my own, whilst wishing Him their exclusive 
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possession; and I occasionally commend these 
riches to others in such a manner that they 
doubtless regard me as rich, whilst at the same 
time I am so poor and destitute, and sometimes 
even make myself still poorer, when I cannot 
with sufficient simplicity forget myself; for this 
is also not in my own power.” 

“May the Divine promise, ‘I will hedge up thy 
way with thorns, and make a wall, that she shall 
not find her paths’ (Hosea ii. 6), be fulfilled in our 
experience! Let us rather suffer a thousand 
afflictions with God, than walk in our own way, 
even were it in the smallest degree. I have 
experienced the fulfilment of the promise of God 
above mentioned, at various times, in various 
situations, and in various ways. In the beginning, 
I often felt much anxiety, trouble, and dismay, 
after having gone astray, until I stood still and 
was aware that I had done something displeasing 
to God. I afterwards experienced an inward 
feeling, which by its unction completely soothed 
and contented me; and the dissatisfaction I found 
in every thing else was the barrier which caused 
me to turn again. I little know what it is thus 
preserves me, and hedges up my way; but still, 
methinks, I am really preserved. When I can be 
contented with my poverty and insufficiency, and 
with the situation in which I find myself at the 
moment, I then seem to be at home and at rest, 
But if I do not remain in my state of nothingness, 
or if I seek and wish to be something else than 
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what I am, I become confused, as it were, in all 
I do, and every thing appears gloomy and difficult 
to me, without knowing why, until I return. This 
confusion, difficulty, etc., are therefore the thorns, 
from which I am most preserved when most 
unable to do anything of myself. I will then be 
gladly weak, in order not to run without God, 
that His power and glory may be perfected in my 
nothingness. Thanks and praise and adoration 
unto our God, who is our faithful Guide, and who 
causes us to become more and more attached to 
the salutary truths of our nothingness and His 
all-sufficiency !” 

With it all, he would have our eyes ever 
“looking unto Jesus,” and not directed even to 
our experiences in an undue introspection. 

“Tt is not necessary,” he says, “that you should 
know much of yourself and of your state. Better 
were it if you and I knew nothing more of our- 
selves. We must not reflect on our own purity 
or impurity, but close our eyes in child-like 
confidence, casting ourselves wholly upon Him, 
and waiting for His operating influences and 
His salvation.” 

“T cannot say much of myself,” he tells us. 
“Tt is a subject too dark for me: I leave it all to 
God. ... It is true there are seasons in which 
God withdraws His lovely presence from us for 
a while, or in which it is concealed from us by 
outward extremity, deep affliction, fear, and 
dread; it is then necessary to believe, in the 
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absence of feeling, that God is present, even 
under such circumstances—that His paternal 
love overrules all things for our good, defends 
us from a variety of evils, and graciously supports 
us under all our trials.” 

“Tf I were to explain to you how I feel in my 
weak state, I would say I do not know, and was 
perhaps never less conscious of it. I think I 

‘recognise pretty deeply the total insufficiency of 

self and of created good, both internally and 
externally; but at the bottom I am neither 
disquieted, apprehensive, nor afraid, although I 
do not know the reason of it. On account of 
the weakness of my head I am often unable to 
think either of God or of my own soul; but 
I know that God is, that He is the great, the 
good, and the ever-blessed God. The mere 
recollection of this, when the Lord affords it 
me, refreshes me much, and causes every difficulty 
to disappear immediately. How ought we to 
rejoice that He is such a God—that He is all 
goodness, perfect, infinitely glorious and happy, 
and sufficient to make everything in us good 
and happy !” 

“When my head is very weak,” he says in 
another time of suffering, “I often do not know 
where my mind is, but must live a mere natural 
life. I am occasionally conscious that I am in 
good hands, but I generally know nothing of it, 
and I ought at such times to wish for nothing 
else.” 
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“T am like a poor man,” he says in another 
place, “ who has nothing in reserve.” 

“We know that God is alone supremely good— 
that He bears with His creatures and children 
in Christ, prepares them for the enjoyment of 
Himself with incomprehensible condescension, 
and loves them with peculiar tenderness. We 
are, nevertheless, so much inclined to rest in 
ourselves, and to return to ourselves, that I have 
often been astonished at my own weakness. I 
have gone to school so long to the best of teachers, 
and am already employed to give others their 
lessons, and yet I continue myself such a helpless 
infant. At present, to all appearance, I can with 
singleness of heart commit myself and all I have 
to the Lord. I can let everything go, and still 
feel composed. I am poor, yet in a wealthy 
place. Iam weak, but contented. The labours, 
fatigues, afflictions, trials, and dangers, which 
would at all times appear to me as insurmount- 
able, did not the Lord keep me from contemplating 
the future, I can now pretty easily forget, nor do 
they any longer cause me that anxiety of mind 
which is otherwise so peculiar tome. But I must 
not make the picture too glowing; perhaps it 
appears different in the eyes of the Lord. I leave 
it to Him, be it as it may. It is of little 
importance how it is, if it only be as God pleases. 
I neither can nor will depend on anything except 
on Him alone.” 

“T am lost in adoration when I reflect that 
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God has selected such a way to eternal felicity as 
takes away every thing from the creature, and 
gives it all to God, and consequently sweetly 
compels us to cleave most closely to Him, to 
abide and live in Him and upon Him, and to 
continue always poor, that we may in reality 
possess all things—a way for children, but only 
for naked children—a way which the wise over- 
look. So long as we desire to possess and retain, 
the road is narrow; and he who seeks it at a 
distance runs past it; while he that follows the 
clue of love which is thrown to him finds it near. 
May the Lord Jesus Himself proclaim the accept- 
able year to the poor!” 

“T cannot say otherwise than that the Lord has 
been good to me, and that He is so still, in 
continually granting me grace to overlook and 
forget myself, as a thing of no use, and, by means 
of a cheerful assent to my own nothingness, 
escape—as it were—from myself, resting and 
rejoicing with simplicity in this, that God is such 
an one as He is. Oh, this is a truth so great and 
important, and a subject so adorable, that it is 
alone able wholly and perfectly to satisfy and 
content us! How poor and worthless we are in 
ourselves! Who would believe it, and who could 
bear the sight of it, if God did not give us a 
view of Himself by faith, which makes ample 
reparation for our unworthiness? We may 
look at the subject from whatever point we 
choose, the firm foundation on which we must 
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build and rely is God alone, and Him eternally. 
When by cheerfully assenting to our own 
poverty we really give Him the glory, then 
His bowels yearn even towards the most 
miserable. Glory be ascribed unto our God for 
ever and ever. Amen!” 

“Tt was once whispered in my heart, ‘Come 
like a naked infant, and then shall My bosom 
receive thee.  Self-love makes us afraid of 
mortification and privation, and represents them 
to us in a melancholy light; but the reverse is 
the truth; for, as soon as they are cheerfully 
submitted to, they are found to be pleasing 
and salutary; but as long as we refuse them 
admittance, they produce sorrow of heart and 
countenance, and are often the occasion of many 
tedious sufferings. Christ ‘humbled Himself’ 
(Phil. ii). We cannot humble ourselves, but 
must let ourselves be humbled. Christ humbles 
us by His guidance of us, and by His Spirit, and 
thus He makes us acceptable to God in and 
through Him. This ought to be a great consola- 
tion, even for the most miserable; because they 
need only to approach as such, in order to receive 
from God every needful grace and virtue. And, 
even by those who are already more or less in the 
possession of these Divine favours, the humiliation 
which Jesus works in them ought to be highly 
prized and valued; for they are thereby made 
truly great (2 Sam. xxii. 36): their communion 


with God becomes more pure and more firmly 
I 
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grounded, and they learn from experience to bow 
the knee at the name of Jesus, which is the 
beginning of salvation.” 

“T find myself so weak and destitute, that with 
regard to myself I would rather write nothing 
respecting the state of my soul. But it is never- 
theless true that I occasionally seem to experience 
something of a Divine communication, which is 
exceedingly precious, but which lasts only a few 
moments. We must seek to do nothing and to 
retain nothing, but resign ourselves and all we 
have and are into the Lord’s hands. Every good 
thing cometh from Him, and He can give or take 
it away of His good pleasure. I sometimes think 
that which is ee good would not appear to me 
to be so were it in my own possession; but I 
am infinitely well pleased that the Lord alone 
is good. In this, I say perhaps too much of 
myself, but it is not my intention to do so, 
nor dare I trouble myself on that account; 
the Lord, however, enables me to cast myself 
and all I am and have quietly into His hands, 
May He be loved and glorified to all eternity! 
Amen.” 

“T do not feel so much on committing an 
evident mistake, as I do on a single consideration 
of my own state, when caring for myself or 
attempting to help myself. On such occasions 
nothing but reproof and uneasiness ensues; but 
when I forget myself, and continue to live simply 
on the grace of God, I am instantaneously as 
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quiet and contented as one who is at his post. 
I must therefore only close the account with 
saying, ‘God is a perfect all; the creature a poor 
nothing,’ and return to that which I recognise as 
the best and productive of the greatest peace of 
mind—that is, forgetting myself as much as I 
can, and continuing to live simply on the grace 
of God. O Lord, confirm us in this resignation 
of ourselves, that we may never return to ourselves, 
and that all that is within us may sing with Thine 
handmaid Hannah, ‘ There is none holy but the 
Lord, for beside Him there is none else’” (1 Sam 
li 2). 

Being once accused of unsound views and 
impure motives, he made answer: “ How heartily 
do I rejoice, and how happy do I esteem myself, 
when I am counted worthy to give testimony to 
the sure and essential and precious truths of that 
internal religion, which is regarded with so much 
suspicion by many pious as well as impious 
people! Methinks it would be an inexpressible 
joy to me if in my dying hour, in the moment 
when I shall have to appear in the presence of 
God, I could once more proclaim to all the world 
that God alone is the fountain of life, and that 
there is no other way to find and enjoy Him 
than in the narrow way of inward prayer, self- 
denial, and a life hid with Christ in God, 
opened out to us and consecrated by the Saviour’s 
death.” 

The adulation which was sometimes addressed 
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to him, he treated with discreet silence. He 
would even hold his peace when men praised him 
to his face, lest they should add to it by lauding 
him for humility. 

The following meek reply, which he gave to a 
friend who accused him of partiality, self-love, 
and self-conceit, will further illustrate how mean 
he was in his own eyes, notwithstanding all the 
gifts and graces he possessed. “I confess before 
God, with all simplicity, that I have never con- 
sidered nor avowed myself entirely free from 
self-love and self-conceit, but I should be sorry 
to cherish anything of the kind, however latent. 
I know I still need many things, nor do I 
pretend, as you suppose, to be so deeply grounded 
in poverty of spirit, although through grace I 
have attained the desire to be so; and therefore, 
believe me, your present wish that I may grow 
up to the stature of a perfect man is much more 
agreeable to me than your appearing to suppose 
me almost a man and a father in Christ—which, 
thank God, it has never entered into my mind to 
assert. If what I now write should perhaps 
appear to you an affectation of humility, I must 
be silent, and content myself with this, that my 
heart absolves me in the presence of God, and 
that in reality—and therefore according to truth 
—I think thus of myself. 

“O God! Thou seest that I know myself to be 
but a poor, weak, and helpless infant. Enable 
me ever to rejoice, when others know me to be so 
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and make no account of me. But, although I be 
such an one, as Thine eye seeth me to be, Thou | 
hast nevertheless given me to love Thee, although 
much less than I ought and infinitely less than 
Thou deservest; but I have this confidence, that 
in Thy light I have become acquainted with 
Thee and Thy truth, and behold and place in 
Thee alone all my felicity. O Thou that searchest 
the inmost recesses of the heart, I appeal to Thee, 
if this be not in reality and sincerity the truth!” 

And with that knowledge he was content, not 
exercising himself in things too high for him, 
“Tf we cannot understand all His ways,” he said 
in his critique of the writings of Frederick the 
Great, “let us remember that it is not necessary 
for a patient, in order to be cured, to understand 
the why and wherefore of all the prescriptions of 
his physician. For him it is needful only that 
the prescription should be legible and clearly 
expressed.” “I am the Father’s child,” he says 
elsewhere, “ not His privy councillor.” 

Whatever wild extremes may have marked 
the conduct of others of his school, Tersteegen 
—unless, it may be, in the earliest days of his 
Christian experience—exemplified a well-balanced 
mind, and spoke the words of truth and soberness. 
While not disparaging any extraordinary gifts, 
light, or visions, he counselled that such should 
always be carefully and thoroughly weighed, as 
those who gave themselves up to them might be 
easily deceived by the influence of strange spirits. 
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In time of need, his gentle spirit could be 
roused to holy severity. Of this we see an 
instance in the stern rebuke which he and 
Hoffmann addressed to some of the early inmates 
of the Otterbeck retreat who showed a tendency 
to antinomian views. They were not to regard 
themselves as “ without law,” but as “under law 
to Christ.” The children of grace are not inde- 
pendent of the written word, as a revelation of 
the will of God for their lives, nor is personal 
responsibility and freewill at an end. Thus does 
he combat, in a pamphlet found in the first 
volume of his letters, the incipient errors that 
might beguile the unstable. His defence was 
effectual, and the advancing forces were routed. 
Otterbeck, at least, was kept pure for God. 

“ Tersteegen,” writes one * who knew him, “ was 
a very sensible man—and not only sensible; he 
was an enlightened, a holy man, anointed with 
the Spirit of God, and therefore all the more 
sensible and sober-minded. He was very much 
afraid of his own mind and imaginations. The 
ordinary ways of God he regarded as the surest. 
In the case of extraordinary things he was un- 
usually careful. I do not know that I ever met 
a man more discreet, more careful, in speech and 
in action.” 


* Hasenkampt, quoted in ‘‘Sketches of the Quiet in the 
Land,” p. 432. 


“Thou need’st no temple made with hands, 
No house of stone ; 
Thy temple ts in all the lands, 
Thy presence known 
Alike on mountain heath, on storue-tost sea, 
Where'er Thy children meet to worship Thee.” 


XII. The Universal 
Christian. 


HE attitude which he maintained in ecclesias- 
tical matters would doubtless have been 
considered by Tersteegen a natural corollary to 
his religious principles. He was, like Hochmann, 
a universal Christian. Had it been possible, we 
should have preferred to let the term “ Pietism” 
have no place in our story, and this would have 
accorded best with his own mind; but it has 
seemed necessary to use the word for the sake 
of distinction. But Pietism itself was no sect, 
and no question of sects: it had its place and 
influence, as we have seen, in the different 
branches of the Church, and its exponents were 
also to be found outside the pale of all the 
recognised churches. 

We have observed the attitude held by the 
churches of Miilheim towards the movement to 
which Gerhard owed his spiritual awakening and 
enlightenment—the antagonism to Hoffmann’s 
labours, and the suspicious bearing towards the 
subsequent revivals. Such facts, unfortunately, 


have been not uncommon in history. One of the 
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church systems of our own land, in that day, 
voiced itself in ordinances such as these :— 

“The word of God is to be preached only by 
such asare . . . duly approved and called to 
that office.” . . . “Whatsoever have been the 
effects and fruits of meetings of persons of divers 
families [for social worship] in the times of [civil] 
trouble . . . yet, when God hath blessed us 
with peace and security of the gospel, such meet- 
ings of divers families are to be disapproved, as 
tending to the hindrance of the religious exercise 
of each family by itself, to the prejudice of the 
public ministry, to the rending of the families 
of particular congregations, and (in progress of 
time) of the whole kirk.” . . . “The drift 
and scope of these directions is . . . that, 
under the name and pretext of religious exercises, 
no such meetings or practices are to be allowed 
as are apt to breed error, scandal, schism, 
contempt, or misregard of the public ordinances 
and ministers.” 

The principle of spiritual liberty was the “bone 
of contention” between Oliver Cromwell and a 
powerful section of the clergy; and it was on 
the ground of such restrictions, theological and 
ecclesiastical, that John Milton felt himself 
debarred from the public ministry. It would 
mean, he said, subscribing oneself slave, and 
that would have accorded ill with his lofty spirit. 
There were not many who shared the breadth and 
discernment expressed by Pastor John Robinson, 
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in this same period, in his parting charge to the 
Pilgrim Fathers prior to their setting sail from 
Holland for New England. “If God reveals 
anything to you by another instrument,” he said, 
“be as ready to receive it as ever you were to 
receive any truth by my ministry; for I am 
persuaded the Lord has more truth yet to break 
forth out of His holy word. For my part I 
cannot sufficiently bewail the condition of the 
reformed churches, who are come to a stand-still 
in religion, and will go at present no further 
than the instrument of their reformation. The 
Lutherans cannot be drawn. to go beyond what 
Luther saw; whatever part of His will God has 
revealed to Calvin, they will rather die than 
embrace it; and the Calvinists, you see, stick 
fast where they were left by that great man of 
God, who yet saw not all things. This is a 
misery much to be lamented; for, though these 
were burning and shining lights in their times, 
yet they penetrated not into the whole counsel 
of God. Were they now living, they would be 
as willing to embrace further light as that which 
they first received. I beseech you to remember 
it as an article of your church covenant, that you 
be ready to receive whatever truth shall be made 
known to you from the written word of God. 
But I must here, withal, exhort you to take heed 
what you receive as truth—examine it, consider 
it, and compare it with other Scriptures of truth 
before you receive it, for it is not possible that 
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the Christian world should come so lately out of 
such thick anti-Christian darkness, and that 
perfection of knowledge should break forth at 
once.” 

Tersteegen, we learn, withstood the attaching 
of undue weight to human standards and formu- 
laries, and was specially averse to the notion that 
the ministry of the word of God could be exercised 
only through a scholastic oligarchy. “God has 
nowhere pledged Himself to this,” he declared, 
“and He will not allow His hands to be bound 
by human decrees.” Himself knowing 

“‘The mighty ordination 
Of the Piercéd Hands,” 
he ever maintained that the ministry of reconcili- 
ation could not be the monopoly of a theological 
syndicate. 

At the same time, we have recognised that he 
had no animosity towards an ordained ministry 
or organised churches as such. It was against 
the Babylon of the heart that all his assaults 
were directed. Had he been, like Spener, a 
pastor, like him he would probably have remained 
such; but the whole circumstances of the two 
cases were widely diverse. His spiritual birth, 
and all the principal associations of his spiritual 
life, happened to lie beyond the pale of all the 
systems: he had not failed to find there a 
satisfying fulness of blessing, and there was 
little inducement for him to seek it elsewhere. 
He could hardly be well disposed towards a 
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system whose misdirected zeal had repelled from 
the pastorate the devoted student whom he re- 
cognised as his father in Christ. Nevertheless, he 
would have been thoroughly at one with Ernest 
Hochmann in distinguishing between religious 
liberty and licence, and discipline and order were 
of no small value in his eyes. His personal 
relations with the clergy of Miilheim were not 
other than amicable: he only regretted that they 
could not co-operate heartily in the movements of 
grace in which he laboured so assiduously. In 
some other places—at Solingen, for example—he 
enjoyed the cordial sympathy of both Lutheran 
and Reformed pastors, and many of the younger 
clergy were wont to resort to him for spiritual 
counsel. 

The denominational question, to him, was really 
of minor importance. Of what religion, he was 
asked by one of the pastors, were the people who 
came to his meetings? To which he replied: 
“Task not whence they come, but whither they 
are going.” The endeavours made to restrict him 
within the confines of any one section of the 
Church were unavailing. The Moravian Brethren 
made strenuous efforts to gain his adhesion, Count 
Zinzendorf addressing to him the most affectionate 
letters to this end. This body, honoured amongst 
us to-day as one of the most devoted and fruitful 
sections of the Church, was then in its infancy, 
and marked by extremes and inconsistencies 
which afterwards disappeared. Zinzendorf himself 
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acknowledged that he had “a genius inclined 
to extravagances” which hindered his usefulness. 
Yet, while the balanced teacher has his most 
important place, it is perhaps well for the world 
that there are some such geniuses, “inclined to 
extravagance.” “The first-fruit of private 
judgment,” it has been said, “is always unripe.” 
Alike in the history of the individual and of the 
race, has it not been the case that a new or for- 
gotten truth has been unable to find its due 
emphasis except by being exaggerated to begin 
with? And Zinzendorf’s speciality was needed, 
and has had result in lasting good, though it 
required later modification to make it wholly 
salutary. “His watchword,” says Miss Winkworth, 
viewing him from her own standpoint, “was 
‘Christ and Him crucified’; but he carried this 
so far that he saw literally nothing else in 
Christianity but the one fact of the atoning 
sufferings of the Saviour. The life of Christ, 
the Fatherhood of God, the morality of the 
gospel, were all obscured to him behind this one 
central doctrine; nay, he allowed himself to 
speak of them in a way that is most jarring, and 
that drew down on him severe censure from so 
warmly religious a man as Bengel. But it is to 
his credit that he profited by Bengel’s attack, and 
modified his most extreme views.” * 

What repelled Tersteegen from the Moravian 
fellowship was their erroneous statement of the 

* “Christian Singers of Germany,” p. 308. 
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doctrine of completeness in Christ, whereby 
sanctification was confounded with justification, 
the earnest pursuit of holiness was discouraged, 
and the door was opened for antinomian error. 

“Tt is not because I am ashamed of their 
suspected name,” writes Tersteegen, “that I 
correspond no longer with the Moravians, much 
less in order by so doing to exclude every well- 
meaning person from their society. It is partly 
on account of a repugnance to their chief mistakes, 
which are sufficiently known, and partly from 
the fear of walking in a broader road than my 
Redeemer and all His saints have trodden and 
taught. The reason why I correspond no longer 
with those who associate much with them or 
stand in connection with them, is, that because 
I write in a brotherly and familiar style the 
Moravians everywhere assert that I have joined 
myself entirely to them, and that my letters 
serve to allure to them such as are attached 
to me. Such has often been the case with 
myself and others. 

“T hope, indeed, they will gradually perceive 
their error and amend themselves, to which the 
mystery of the inward and outward cross, so 
unknown to them, may perhaps serve as a 
wholesome medicine for their humiliation. It is 
true I have received direct information from the 
Hague of the state of things there, and what new 
rules and regulations have been made with respect 
to improvement; nevertheless, as their gross 
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mistakes are not only made known to the world 
through the press by their opponents, but are 
boldly maintained by their principal teachers in 
language not to be mistaken; and as the levity 
of their ministers and members is, alas! manifest 
and undeniable, to the reproach of the ' precious 
blood and wounds of Jesus Christ, it will be 
difficult for them to extricate themselves in the 
usual manner. If they really wish to restore to 
God His glory, to attain peace of conscience, and 
to find favour with men of understanding, they 
must humbly and openly confess and retract their 
errors and mistakes, and entreat forgiveness for 
the offence they have caused. 

“My sentiments and my religion are these: 
That, as one reconciled to God through the blood 
of Christ, I suffer the spirit of Jesus, by means of 
mortification, affliction, and prayer, to lead me 
away from self and all created good, in order 
that I may live safely to God in Christ Jesus. 
Cleaving by faith and love to Him, I hope to 
become one spirit with Him, and to obtain eternal 
felicity through His mercy in Christ alone. I 
have one and the same religion with all those who 
are like-minded, and love them as the children of 
God, equally as cordially as those who belong to 
the same persuasion and are of the same senti- 
ments with myself. 

“In other respects I am perfectly satisfied 
when, with respect to non-essentials, each one 
chooses that particular path for himself which he 
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deems the most suitable for the attainment of the 
end he has in view; and I can love all such, who 
do not go to work in hypocrisy and sectarianism. 
I therefore heartily esteem all those amongst the 
Moravians who are of the sentiments described 
above, and am united with them as children of 
God. But I have nothing to do with that which 
distinguishes the Moravians from the rest of the 
children of God; nor do I by any means accord 
with them in it. It grieves me much that there 
are already so many divisions in the religious 
world; but I am much more grieved when new 
divisions are created.” 

His attitude, in fact, was so pronounced as to 
influence the larger number of the godly on the 
lower Rhine. Instead of falling away to the 
Moravians, they became the “salt” of the 
Reformed and Lutheran communions. 

Tersteegen, we learn, was acquainted with the 
principles of the Quakers on sacramental questions, 
as enunciated in Barclay’s “Apology ” and others 
of their books that he possessed; but he was not 
wholly convinced of their positions. Yet, while 
holding the common ordinances of the Church in 
reverent regard, he objected to any contention 
that these were essential to salvation. “I would 
be loth,” he says, “to attach such a prerogative 
to anything except to the work of my Saviour 
Jesus Christ.” The prevalent abuses of the rites, 
also, stumbled him, as so many others in his 
day. Lodensteyn, himself a pastor, had felt the 
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desecration so keenly that he abstained from 
communicating during the last twelve years of 
his life. “I have scruples of conscience,” he said, 
when taken to task by the authorities, “and he 
who doubts is condemned if he partakes.” 

“The preachers of these days,” wrote Tersteegen, 
“make so little distinction between worthy and 
unworthy communicants, and receive not only 
concealed hypocrites, but openly unconverted, 
ungodly, worldly people, who can only be a 
hindrance. And it is therefore a question 
whether it is not better to cease to communicate 
altogether, than to do it in a manner which leads 
to no good.” 

But the answering of the question he would 
leave freely to the individual conscience, that 
each might be at perfect liberty to do as he 
found best in God’s sight. He could not be 
accused of turning people from either church 
or sacrament. “A man ought to do nothing 
contrary to conscience” was his principle—surely 
a scriptural one: “that which is not of faith 
is sin.” 

His name has not lived in a body of “Tersteegen- 
ites,” to exhibit the bitterness of sectarian unsec- 
tarianism, and, perhaps soon to find the same 
level as the older systems from which they 
seceded. While Zinzendorf’s memory is happily 
perpetuated in the church he organised, the 
influence of Spener and Tersteegen is probably 
larger because more cosmopolitan. 
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“Two or three,” he writes in another place, 
“make a complete assembly. You are of one 
mind with your wife, desiring to follow the Lord 
and live to Him. Is not your house, then, an 
assembly ? Oftentimes you have other friends 
with you, who are fully of one mind with you in 
following the Lord. Is not that an assembly, even 
if you have but little preaching and teaching ? 
T assure you, I would rather meet with you there 
than in any other place I know, where thousands 
might be assembled. I cannot believe that it 
would be the less pleasing to the Lord because 
it was not in a great church with ever so many 
ceremonies attached to it. Meet thus, dear 
brother, and meet often, and gladly will I in 
spirit sit down with you.” 

And in another passage he enunciates alike his 
charity and his liberty: “ One may have patience 
with honest preachers, who would gladly see a 
better state of things, but know not how to attain 
it; but they, on their part, ought to exercise. equal 
patience with honest souls whose consciences will 
not allow them to break bread with those whom 
they cannot own as members of the ‘one Body,’ 
and who therefore stand aloof from the fear of 
displeasing God.” 

Like St Paul, he was deeply convinced that 
what he had learned had come to him, not from 
man, but by revelation of the Lord; and he 
deemed it would be “shameful faithlessness to 


give up or depart a hair’s-breadth from the 
K 
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dear deposit of truth committed to him, out 
of weakness or hypocrisy, because this or the 
other good man or set of people were opposed 
to it.” 

In his later years he spoke hopefully of the 
prospect of closer fellowship with the denomina- 
tions, and of a state of things in which the 
awakened would not be directed to an outward 
separatism, much less to a “ Babylon-storming,” 
but to heart-repentance and heart-religion, faith, 
love, prayer, and self-denial. 

“T am not surprised,” he writes to one who 
had sought his advice, “that the very same light 
which discovered to you your misery gives you, 
at the same time, to see the corruptions of the 
world and the declensions of the external church. 
This is generally the case. But prudence is 
necessary, in order that we may not turn our eyes 
too much outwardly, and be found inveighing 
against an external Babel whilst we are inwardly 
still in bondage and confusion ourselves. Let us 
first extinguish the fire in our own house, and 
then we may help our neighbour—but with water. 
I cannot deny the corruptions of the external 
church, but I think my dear friend has now 
more necessary things to attend to than to occupy 
himself with these. Within! Within! With 
God alone ! 

“Neither do I recommend you to separate 
yourself from church and sacrament. There is 
no material benefit to be derived by such a 
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separation, and it has often been injurious to 
many. You must not, however, act contrary to 
your conscience; but if you find your conscience 
oppressed by partaking of the sacrament, you 
do better to stay away and wait awhile, to see 
whether the Lord will give you more light on 
the subject. I should not like to attend the 
discourse of a blasphemer, or one who was 
evidently still carnal. If circumstances call for 
it, one may refrain awhile, without resolving 
upon anything for the future, much less judging 
others who act otherwise. The kingdom of God 
does not consist in meats and drinks (Rom. 
xiv. 17), or the keeping or omitting of any out- 
ward ordinances, but in righteousness, peace, and 
joy in the Holy Ghost.” 


“ Take my intellect, and use 
Every power as Thou shalt choose.” 


XIII. Tersteegen’s Writings. 


w Ww™ regard to my writings,” said Tersteegen, 

when prostrated with an illness which 
it was thought might prove fatal, “I feel no 
manner of anxiety or inward reproof, as though 
they contained anything doubtful or erroneous. 
All that I have written I have myself experienced 
as important truths.” 

Of the works by which he lives to-day in the 
memory and hearts of men, his hymns and poems 
hold the first place. First published in 1727 
under the title of “The Spiritual Flower-Garden,” 
they ran through many editions before they 
reached their final and complete form in 1757. 
In the rationalistic period of the early part of 
our century they were almost lost sight of, until 
the Chevalier Bunsen unearthed them and gave 
them to the world in his collection of 1833, 
describing their author as “the foremost master 
of spiritual song.” They are now to be found in 
the service of praise of all the German churches. 
Many have found their way into the English 
tongue: Wesley’s translations, “Lo, God is here, 
let us adore,” and “Thou Hidden Love of God,” 
are perhaps the most popular. Miss Winkworth 
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gives us several others in her translations from 
Bunsen’s collection, issued under the title of 
“Lyra Germanica,” and Lady Durand furnishes 
some in her “Imitations from the German of 
Spitta and Tersteegen.” One or two appear in 
the small collection known as “Hymns from the 
Land of Luther,’ and others in Miss Cox’s 
“Hymns from the German.” In more recent 
years Mrs Bevan has given us large access to 
his verses in her two choice volumes of “ Hymns 
of Tersteegen, Suso, and others.” 

In his preface to the first edition the author 
speaks of “these rhymes” as not having been 
originally intended for publication. They were 
written rapidly and without premeditation, he says, 
and without effort at art or adornment. Herein, 
as Dr Krafft observes, he simply and unwittingly 
reveals the true creative genius of the poet. 

The simplicity and peacefulness of his spirit, 
serene in the constant presence of God, breathes 
in the verges. He will give us the most elevated 
views of God’s being and attributes, and the 
deepest sense of man’s nothingness in compari- 
son with the Eternal Goodness. “The inner 
union of the soul with God and Christ, the 
child-like simplicity and trust which this brings, 
renunciation of the world and of self, and daily 
endeavour to live as in the presence of God and 
in preparation for the vision of God—these are 
the keynotes of his hymns. To his intense power 
of realising the unseen, his clear and simple 
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diction, and the evident sincerity with which he 
sets forth his own Christian experience, his hymns 
owe much of their attraction and influence.” * 
They are songs of the heart, expressing fervent 
love for God, and always truly experimental. In 
strength of true lyric and of diction, says Lange, 
he is superior to the generality of religious poets. 

His letters, likewise, bespeak vast experience of 
the deeper things of the Christian life. Their 
tenor is consistent and harmonious throughout, 
though perhaps marked by greater maturity and 
unction in the later than in the earlier years. 
Well was it for them who had such a corre- 
spondent, so considerate and laborious, and so 
full of Divine wisdom, tenderness, and grace. 

His translations of the ethical mystics, which date 
from the earliest years of his literary activity, have 
an original importance in the lengthy prefaces 
which he prefixed to them. These were afterwards 
published in collected form, with others, in “The 
Way of Truth”—a volume of twelve tracts with 
two appendices. In all his works, it is said, there 
is observable the influence of the French mystic, 
Poiret; and the latter seems also to have been 
Tersteegen’s guide in his “Lives of the Saints.” + 

* Julian’s ‘‘ Dictionary of Hymnology.” 

+ By Dr Krafft, in his cyclopedia article, which discusses the 
writings at some length. German readers, he tells us, can obtain 
the newer editions of Tersteegen’s works from Baedeker, of Essen. 

+ Fully discussed by Mrs Bevan in chapter xlvi. of her 


“Sketches of the Quiet in the Land,” and by Dr Krafft in his 
article. 
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This compilation, published first in 1733, shows 
arduous labour and research, with perhaps some 
undue credulity. An enlarged edition, in three 
volumes, was issued in 1753, followed by another 
in 1754 to meet the great demand for the work. 
Amongst his other writings were two small books 
of spiritual teaching for the young, and a volume 
of some two hundred aphorisms. The latter have 
been translated into English by Lady Durand, 
and issued under their original title of “The 
Spiritual Lottery.” 

His sermons, as reported, were published 
in various editions from 1769 to 1773, and 
subsequently, under the unassuming title of 
“Spiritual Crumbs fallen from the Master’s 
Table, gathered by Good Friends and given to 
Hungry Hearts.” They have been characterised 
as “representing the culmination of his powers, 
and equalled in contents and method by but few 
of the productions of his contemporaries ;” and 
to this day they are held in high esteem by the 
spiritually-minded in Germany. In them, as the 
reader will judge from the latter part of our 
volume, we are not long detained with the shell of 
human wisdom, but at once receive the precious 
kernel, so that we cannot fail to be impressed 
with his remarkable enlightenment and his deep 
insight into the word of God. 

It was the publication of this work, we are 
told, that brought him under the notice of 
Frederick the Great. Tersteegen’s friend Hecker, 
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who held some official post at Berlin, was appointed 
as royal commissioner to inquire and report on 
the poet’s work among his adherents. He induced 
Tersteegen, somewhat reluctantly, to draw up some 
statement of his faith, and also asked his opinion 
of the poems and philosophical works of the 
sceptical king. The answer, written at some 
length, exposed the religious narrowness and 
moral hollowness of the boasted philosophical 
“enlightenment” of that age. It was shown 
to Frederick. “So that is what the ‘quiet in 
the land’ are capable of,” he exclaimed in sur- 
prise, struck by the vigour and acuteness of the 
mental powers of his critic. 


“Thou renainest, though the seasons 
Round from spring to winter roll: 
Still Thou givest fruit and foliage, 
Sumner sunshine in the soul.” 


XIV. ‘From Glory to Glory.’’ 


11 abet years sped on, full of fruitful 
spiritual service amid much physical in- 
firmity. He was far from courting the busy 
activities that filled his days, and often felt but 
little fitness for them. There were periods when 
even the lightest food caused him severe pain and 
difficulty. 

“T can scarcely,” he writes at one time, “ use 
my head or my eyes, and my hand 
trembles very much; the little rest I 
have had, owing to the concourse of people, may 
have been the principal occasion of it, to which 
must also be added the many letters I have to 
write. I cannot think what the people seek from 
such a poor creature. A short time ago, a person 
totally unknown to me, but a true Nathanael, 
came nearly two hundred miles on foot, in bad 
weather, to visit me, to whom I could only spare 
a couple of hours; but who, on such occasions, 
can withdraw himself entirely? On the 25th 
February I had again a visit of about twelve 
persons from the country. No sooner were our 
friends here aware of it than I had the house full, 
so that I had to address some hundreds from the 


Song of Simeon (‘ Lord, now lettest Thou Thy 
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servant depart in peace, for mine eyes have seen 
Thy salvation,’ etc—Luke ii. 20, etc.). Some say 
—but for what reason I am ignorant—that I have 
preached my own funeral sermon! It is at least 
my wish to separate myself from every creature 
consolation, and, committing myself entirely to 
the guidance of the Spirit of God, to be found 
waiting solely for the Salvation of Israel. And 
had I even Simeon’s righteousness, piety, revela- 
tions, and every gift he possessed, I would, with 
him, willingly forget and forsake them, living or 
dying, in order to exchange them for the child 
Jesus, Israel’s only consolation. 

“Tt is matter of astonishment, adoration, and 
delight, to see how the Lord can induce us to let 
every thing go: every thing appears so frivolous, 
unsatisfying, trifling, and superficial—even good 
and spiritual things, which formerly gave such 
gratification, and of which we were so tenacious, 
but which, for that very reason, served only to 
interpose between us and God, and were injurious 
because they were held so fast. Jesus alone is 


\ sufficient, but yet insufficient when He 1s not wholly 


| and solely embraced. Oh that it might please the 


Lord to confirm and establish the hearts of many 
who are concerned for their immortal souls, and 
to enable them to commit themselves entirely to 
the guidance and influences of His Holy Spirit, 
who in due time would lead them to the true 
temple of God, where they might substantially 
clasp the Saviour in the arms of their spirits !” 
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On another occasion: “I contemplated the 
approach of Christmas with anxious feelings, 
being fearful of receiving many. visits, and 
therefore occasionally made it known that I was 
too indisposed to see company. However, a few 
days before Christmas I felt myself somewhat 
better; upon which many came from a distance 
whom I did not expect, and among them several 
I had not seen before. The Lord enabled me to 
speak with much composure at two different 
times, on Isaiah ix. 6,‘ Unto us a child is born, 
etc., although during the night I was very 
feverish. The place was quite filled with people, 
and amongst them was the present chief magis- 
trate. He sent to inquire if I intended to speak. 
I replied, I thought of doing so; on which he sent 
his servant to desire a seat might be reserved for 
him. After sermon, he said to me amongst other 
things, ‘ Not a single word has escaped me, and I 
shall attend you to-morrow. I hear also he has 
said to others, ‘Those who now revile must only 
do as I do, and come and hear.’” 

Besides his bodily afflictions, he had much to 
suffer in his later years, not only from a scorning 
and blaspheming world, but also from friends, 
whose imperfections the Lord made use of to 
perfect him the more. To some, he seemed to do 
too much—to others, too little: and others, again, 
envied him on account of his gifts, and because he 
was so much beloved and esteemed by many. 
But he bore all this with exemplary patience. 
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His meekness and kindly disposition towards his 
opponents was equally remarkable. He had to 
endure much contradiction, bitterness, and enmity 
from them, although he well knew how, when 
they came to find fault with him, to receive them 
so affectionately that it was impossible for them 
to show any degree of warmth in his presence. 
He never swerved a_ hair’s-breadth when the 
honour of God and the testimony of the truth was 
concerned, but the Lord granted him so much 
wisdom and meekness that the majority were con- 
vinced of the truth, became ashamed of themselves, 
and were positively overcome by his affectionate 
and pacific behaviour. It was never heard said 
of him that he treated his adversaries with warmth, 
either personally or in writing, as is substantiated 
by the following instances. 

He wrote the subjoined letter to a friend at 
a distance, who had attacked him with much 
bitterness :-— 

“Cease, in future, to attack a brother in the 
manner you have done, or to desire that he should 
be ashamed in the presence of Christ on account 
of things which never entered into his mind. God 
knows, it is something really harsh and incon- 
siderate. I will forget it. In the name of Jesus, 
and in humble reliance on His mercy, I will 
predict to you and to myself something far 
better—namely, that, although we may not be 
unanimous and understand each other in this 
matter, yet, if we love one another and strive to 
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attain the object of our calling, we shall soon 
embrace each other in the presence of Jesus 
Christ, with the most tender and unfeigned affec- 
tion, without being ashamed, and have neither 
anything to forgive nor anything with which to 
reproach one another. 

“Blessed Jesus! this dear brother wishes me to 
be ashamed of myself in Thy sight! My God, my 
Saviour! Thou alone knowest how much reason I 
have to be truly ashamed and deeply humbled in 
Thy glorious presence, on account of my nakedness 
and multiplied wretchedness by nature. But did 
not my sin and shame fall upon Thee? Wilt 
Thou not therefore permit me to behold Thee, and 
that with such calmness and freedom that my 
face shall not be ashamed? (Psalm xxxiv. 6). 
Thou dearest Friend, who art the nearest to my 
soul, my joy, and all my glory, let it please Thee 
that my brother may see, for his consolation, that 
Thy countenance does not convict me of that which 
his pen lays to my charge. Fill his heart with 
grace and peace, and bless him eternally. Amen.” 

The year before, when in Holland, a person of 
high rank invited him to be his guest. This 
individual imagined himself to have attained to a 
state of peculiar inward peace, and therefore took 
occasion during dinner to criticise Tersteegen for 
being too active, and for not sufficiently knowing 
the ground on which he wrought. Tersteegen 
attended meekly and silently to all that was said ; 
but when dinner was over, he offered up a fervent 
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prayer, in which he commended his host to the 
Lord in terms of such affection and compassion, 
that this great and warm-tempered man was so 
much struck and affected by it that his feelings 
overpowered him, and he fell upon Tersteegen’s 
neck and begged forgiveness. 

Being in Amsterdam on another occasion, he 
was present at a numerous assembly of various 
friends, some of whom were his most intimate ones, 
but others of a different description. Amongst 
these was a pious elderly man, to whom much 
deference was paid, and who was also a man of 
much talent and repute. Tersteegen’s simplicity, 
frankness, and unaffected manner appeared strange 
and suspicious in the eyes of this individual; he 
therefore began to put a variety of questions to 
him, and to raise all sorts of objections. Ter- 
steegen answered them briefly, plainly, and 
prudently, and led the inquirer, unobserved, 
from the circumference to the centre of the circle. 
He finally concluded all with an affectionate part- 
ing prayer and benediction, so that they all 
saluted him, and took a very kind leave of him. 

His salutation, at the first meeting of one new 
year, was marked by a like blending of faithful- 
ness and clemency. “If it be my lot to continue 
somewhat longer, like some small and glimmering 
star in the firmament of this our Church, I will 
not entirely withdraw myself. I know what I 
am, and how completely I depend upon the Lord; 
but neither the fear of man nor the suggestions of 
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the flesh shall stop my mouth. I hope that the 
consciences of you all will testify now, and in the 
presence of God, that I have directed you to 
Christ, and not to myself. Give me, then, as in 
the Lord’s presence, the hand of fellowship afresh, 
and support me by your intercessions and your 
faithful walk with God. But still I must say, my 
dear friends, that some amongst you, during the 
past year, have often grieved me to the heart and 
discouraged me. That was not right; may the 
Lord atone for it!” These last words touched 
some of them to the quick, so that they afterwards 
came to him to ask forgiveness. 

His service was always marked by a diffident 
and retiring spirit, though ever by a courageous 
valour for the truth. It is recorded that on one 
occasion, in going with a friend to a meeting 
where he was expected to give an address, he 
said to him, “I would rather hide myself from all 
the world than let myself be seen and heard.” 
At another time he said, “I sincerely wish that 
the name of Tersteegen might be forgotten by 
every one, and on the contrary the name of Jesus 
might be impressed on every heart.” 

In order to escape the attachment and society 
of men, he often retired, during the summer, to a 
wood, where he could hold communion with his 
God in solitude. In this manner he used to pass 
whole days, which he was wont to call his 
sweetest time, and supported himself only with a 
little refreshment which he took with him. 
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But, notwithstanding his attempts to escape 
the attachment of his fellow-creatures, the widely- 
diffused radiance of his godliness and his gifts 
procured him many visits from far and near. He 
had visitors from all parts of Germany, and other 
countries. His correspondence with awakened 
individuals was equally extensive and consider- 
able. He was visited by persons of all ranks, 
from the highest to the lowest, and also by learned 
and pious divines, some of whom availed them- 
selves of his advice in cases and affairs of 
importance. But, of all those that came to him, 
none gave him greater pleasure than such as had 
entirely devoted themselves to God, and bore in 
their amiable tempers and dispositions the dis- 
tinguishing characteristics of His children: in 
these was his sole delight on earth. Such of 
them as lived in the country, when weak or ill, 
he visited occasionally himself, and to his last 
moments he felt peculiar gratification and refresh- 
ment in their company. 

He had received of the Lord a remarkable gift, 
in the wisdom he manifested in his conduct 
towards the anxious inquirer and the perplexed 
Christian. A wounded heart seldom left him, 
without feeling comforted and invigorated. He 
was at the same time so humble, so insignificant 
in his own eyes, and so affectionate, that those 
who came to him confessed to him without 
reserve the sins with which they were burdened; 
whereupon, he impressively directed them to the 
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Saviour of sinners, and well knew how to con- 
vince them thoroughly that mercy and forgiveness 
are to be found in Him alone. But he also added, 
that, if they wished to attain to entire peace with 
God, they must also be obedient to the invitations 
and admonitions of Divine grace. All his en- 
deavours were directed to the end that the Spirit 
of Jesus should live and reign in the heart. He 
was entirely opposed to mere human attempts to 
form and restrict the mind, and was wont to say 
that he who has to do with the souls of others 
must act like a nursery-maid, that holds the child 
in leading strings, and merely prevents it from 
falling and from taking harm, but otherwise lets 
it go where it likes. Were any too backward and 
remiss in their walk and conversation, he knew 
how, with much meekness and wisdom, to show 
them their fault, and to make God and eternity 
more than ever important to them. When he was 
in the company of those who were really devoted 
to God, he seemed to be in his element. He was 
then very affectionate and communicative; and 
when a question was put that gave him oppor- 
tunity, his lips overflowed with heavenly wisdom ; 
every thing he said was full of grace and power, 
and so deep and comprehensive, that his hearers 
were obliged to say yea and amen to all he 
advanced. He always entertained those who were 
present with edifying discourse, to which external 
objects frequently gave rise. These he spirit- 


ualised, and often said very wonderful things on 
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such occasions. By this means, useless conversa- 
tion was avoided in his presence, and some tender 
consciences were hence induced to decline going 
into company unless he were present. 

The following statement by a friend will serve 
to give some idea of his behaviour in company. 

“When I came to him with my mind afloat— 
which was frequently the case— his presence, 
which was very striking, or a short time spent in 
his company, was sufficient to collect my scattered 
thoughts. And when I had anything on my 
mind, after communicating it to him, it generally 
happened that before I left him my difficulties 
vanished, or else I was freed from them in the 
course of a few hours after, through the Divine 
mercy and the intercessions of our worthy friend. 
His prayers, when in company, were extraordinarily 
powerful. How often do I feel refreshed when 
thinking of them! How heartfelt, soothing, and 
dispassionate were they, and how one felt one- 
self inwardly collected and mightily invigorated 
by them! I have never heard any one else pray 
in a similar manner. In short, all that is said of 
him is insufficient. His life was hid with Christ 
in God. Oh, how the image of the Lord Jesus 
shone through him—so that I often thought, if 
one small beam emits such radiance, what must 
the Lord Himself be, who is the fountain of 
Divine light!” 

And that, surely, was the effect that Tersteegen 
himself would have desired. 
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Gerhard was now past his prime, and his 
exertions in those crowded meetings 
brought on an internal injury which 
was almost fatal. Though eventually he was 
restored, he carried the effects of it into his further 
years, and his appearance betokened the utmost 
frailty. Henceforth he could speak in only the 
smallest gatherings, and his wider journeys had 
to be discontinued. Occasionally he could ride 
to some of the places near at hand—to Spelldorf, 
Duisburg, or Essen—as a slight exercise and for 
the purpose of visiting his friends. In the spring 
and summer months, in fine weather, he would go 
short walks in company with others in feeble 
health. Friends who came to visit him he might 
conduct to a wood a little distance from the town, 
where they would partake of light refreshment, and 
be fed also with the spiritual provision which he 
could so well dispense, and after a hymn and prayer 
the little company would return to the town. 

Thus, though he was manifestly failing, his 
later days show nothing of the spiritual decline 
which seems to disappoint us in some biographies. 
His pen was still active, revising and supplement- 
ing the literary efforts of his earlier years; and 
Henry Sommer could tell us of the whole nights 
spent in prayer, with many tears, for individual 
souls, and for the precious cause of Christ in the 
world. In these years the heart of Europe was 
the scene of the Seven Years’ War, with Frederick’s 
remarkable victories and subsequent reverses, in 
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which a sixth of the whole male population of 
Prussia are said to have perished. But Gerhard, 
in his retired sphere, worked on quietly, pro- 
secuting campaigns of another order—campaigns 
that were doubtless recorded, as of some import- 
ance, in the eternal annals. For— 
‘* Never a sigh of passion or of pity, 
Never a wail for weakness or for wrong, 
Has not its archive in the angels’ city, 
Finds not its echo in the endless song.” 

But, as his years crept on apace and his 
infirmities increased, his labours one by one had 
to be laid aside. “When the mother is going to 
put her child to bed,” he observed quaintly, “she 
takes off its clothes one by one.” And the child- 
spirit—“ for of such is the kingdom of heaven ”— 
remained with him to the end. “Once,” he 
remarked, “I had some idea I could suffer as a 
hero; now what I wish, for you and me, is to 
suffer as a child. A child cries when it is in 
pain, and laughs in a moment when it sees its 
mother. When the pain is over, it thinks neither 
of what is past nor of what is coming; it is happy 
with its dear mother, and has no thought for 
anything else.” 

And he had other remarks concerning his 
condition, in these days, with a vein of pleasant 
pathos that discloses the heart of the man. “I 
might say I was something like Lazarus,” he 
writes, “except that I have less endurance and 
better food and drink and bed, and numberless 


FROM GLORY TO GLORY 157 


other comforts ; besides which, the sympathy and 
kindness of others do not accord with the con- 
dition of Lazarus. But none the less am I the care 
of the angels—yes, cared for by the love of God, 
and going the same way that Lazarus went. All 
the suffering and weakness are a part of the way, 
and we pass on, leaving behind now a rough bit of 
road, and again a miry. The sweet eternity is our 
home, and Jesus—who makes all things sweet—our 
companion on the road. What grace and love!” 

It was in the latter days of March 1769, that 
dropsy supervened, occasioning him 
much pain and shortness of breath. 

On the 30th he was outwardly very weak, but 
inwardly overflowing with love and resigned to 
the good pleasure of God. On the 31st, at 1 p.M., 
he had a severe attack which brought on convul- 
sions in the limbs, and from this time he appeared 
to sink gradually. He passed the following night 
in an easy-chair in great pain; yet when some of 
his friends, perceiving the nearness of his end, 
took leave of him for eternity, he spoke to all of 
them according to their several circumstances. 
So edifying and affecting were his words, that 
all were moved to tears. He himself remained 
inwardly firm, and entirely resigned to God and 
His most holy will. 

Amongst these friends and acquaintances was 
Pastor Engel, who requested of the dying saint 
his blessing. Smilingly lifting up his hands, 
Gerhard said, “Jesus Christ, our great High 
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Priest, who sitteth at the right hand of His 
heavenly Father, lift up His hands from His 
sanctuary and bless you with love and peace in 
your heart, and give you grace and wisdom 
in your ministry!” To another who took leave 
of him he said, “O sister! the way is a good way; 
follow the Lamb with cheerfulness, whithersoever 
He leadeth you.” And to a third, he spoke as 
follows:—*“ I commend thee, through grace, to the 
love of Jesus! Let the present moment likewise 
serve to induce thee to surrender thyself entirely 
to our dearest Saviour, and to entreat grace from 
him, like the woman of Cana. This grace must 
be sought, without regard to temporal things, 
which are of less value than is generally supposed. 
What a happiness will it be for us, when obliged 
to part with them, to have a gracious God in 
Christ!” He spoke on this wise to all who were 
present, with much energy, affection, and Divine 
unction. 

The chronicler records that in those hours, when 
the good man lay a-dying, the Jews in the neigh- 
bourhood appointed a meeting to pray for his 
recovery. For in his days of health Gerhard 
had dispensed his remedies to them just as freely 
and gladly as to good Christians—a matter of no 
little astonishment to the chronicler, and to not a 
few others in those days. 

From the Ist to the 3rd of April he was 
obliged, on account of his asthma, to sit forty- 
seven hours together in his arm-chair, sometimes 
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leaning backwards for a few minutes on the chair, 
and then again forwards on a cushion which lay on 
the table. He passed these hours in great agony ; 
yet he was never heard to complain, except that, 
after having slept a few minutes, he generally 
said, “O God! O Jesus! O sweet Jesus!” 

In all his extremely painful sufferings his face 
showed not even the smallest expression of im- 
patience. This wondrous resignation to God’s will 
and filial confidence in Him was most consoling to 
the bystanders. Without such consolation, it would 
have been hard for them to have borne the sight of 
such acute sufferings in one they so much loved. 

Towards noon on the 2nd of April it was 
evident that his end was near: the fits of sleep 
became heavier and his wakings shorter. It was 
necessary to remind him constantly of what he 
had to take. At six and seven he slept almost 
continually, and at nine it was nearly impossible to 
awake him to take what had been prescribed for 
him. His sleep became more and more profound, 
and at midnight he could be awakened no more. 
Thus he continued to sleep till two in april 3, 
the morning, when he breathed out his = 1769 
soul into the arms of his God and Saviour. 

“ When I leave this world,’ Gerhard had said 
in earlier days, “I shall enter the next as a poor 
and unworthy creature, who desires and wholly 
trusts for acceptance through grace alone, and 
that in a more than ordinary manner... . I 
long for an eternity, that I may suitably glorify 
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Him.” And in his preface to one of his hymns 
he tells us: “During my short career I have, 
through grace, experienced many favours at the 
hands of God whilst under the cross, and have 
been taught many great things concerning Him. 
Through grace, I say. I had therefore, twenty 
years ago, the intention of composing before my 
decease a hundred thanksgiving hymns, as a 
sacrifice of praise to God for the mercies He has 
shown me and given me to experience. But 
many other labours, and the infirmities of my 
advancing years, deprive me of the hope of under- 
taking it on this side of eternity. I wish to close 
my lips on earth whilst praising this gracious God, 
and expect through His mercy an endless and 
happy eternity, in which I may fulfil my vows 
unto God, and offer up unto Him, with all the 
glorified saints, more than an hundredfold tribute 
of praise. Amen. Hallelujah.” * 

* Large part of the closing passages of Tersteegen’s life is 


reproduced from Jackson’s volume with little alteration. See 
my introduction, 


Selections. 


“* 7 have written thus 
in simplicity, in the presence of God, as it came into my mind 
not as though you did not know these things, 
but 
that we might rejoice together 
in hope of all the good things that are given us in Christ. 
The Lord give us 
the vital and essential experience of them in our souls, 


even should the knowledge of them be forgotten.” 
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5. ‘‘Yeare the Temple.” 6. Satisfied. 


Drawing Near to God. 


1. Definition. 


hee or spiritual prayer is—AN APPROACH OF 
THE SOUL TO GOD, IN THE NAME OF JESUS, 
AND AN ABIDING IN HIS PRESENCE. 


2. God’s Approach to us in Christ. 


In order properly to understand this approach, 
and put it into practice, it is especially necessary, 
as an irreversible basis of the whole matter, that 
through grace we possess, cherish, and exercise a 
deep impression of the immediate presence of our 
God. We must reflect how near He has approached 
unto us in His loving-kindness towards man in the 
name of His Son, JEsuS CHRIST; and that this 
very approach of Gop unto us is the foundation 
and procuring cause of our approach to Him. 

Gop is essentially present with us, in a manner 
which is incomprehensible to us. He fills heaven 
and earth: in Him we live, and move, and have 
our being. He is also near our most secret 
thoughts, inclinations, desires, and intentions ; in 
short, all our inmost soul lies open in His 


presence. But Gob, as a spirit,is more especially 
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near to our spirits, and to the most secret recesses 
of the heart. This spirit of ours does not belong 
to this world, nor to temporal objects; it was 
created for Gop alone, and therefore capable of 
enjoying true fellowship with Him. It may, and 
it ought to, be the temple and sacred residence of 
the Godhead. Its occupation is, to contemplate, 
love, and enjoy this gracious Being, and to repose 
in Him: for this end it was created; for this it 
possesses capacity. GoD, as a spirit, is near our 
spirits, and can alone be sought and found there. 

But this lovely and adorable Being is not only 
present with us as GoD, but also as owr GOD in 
JESUS CHRIST, as GOD with us, as our Redeemer, 
Saviour, and our soul’s true Friend, who careth 
for us, who remembers us in love, who, by His 
drawing, attracts us to Himself, who is willing to 
dwell in us and abide with us eternally, irrespec- 
tive of our unworthiness and wretchedness, if we 
only open and surrender our hearts to Him. This 
is a great evangelical foundation truth, which we 
ought deeply to impress upon our mind, and 
never suffer ourselves to be deprived of it, because 
it includes in it the entire foundation of our 
redemption and salvation. This I will now briefly 
demonstrate. 


3. The Opening of the Sluices. 


Fallen man, as respects his inward part, lies 
bound in darkness and the infernal gulf. These 
he bears about with him during life, and these he 
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finds at death, when dying out of Curist. Gop and 
His kingdom of love are, during this state, at a 
distance from him and strongly barred against him. 

Gop, in His blissful eternity, had compassion 
upon him; which compassion, in His loving- 
kindness, He made known in the incarnation, 
sufferings, and death of His Son. When JEsus 
CHRIST, our dear Redeemer, shed His blood for us, 
the sluices of the tender mercy of Gop towards 
man were opened; so that Gop is now unspeak- 
ably near our hearts, in the name of His Son 
Jesus. By His death, not only has the veil been 
rent in the temple at Jerusalem, but the way 
to an eternity of peace and blessedness is now 
opened; so that the kindness, grace, love, and 
fellowship of Gop stand open in the hearts of the 
vilest sinners, if they will only come to Him. 
Yea, this near Friend of man even anticipates us: 
He stands at the door of our hearts, and knocks 
in various ways; He waits for us, and desires 
nothing more than that the sinner should turn 
unto Him and live. His message to us now is, 
“Repent ye, for the kingdom of heaven is at 
hand!” And thus, in Hebrews x., the apostle 
invites us: “Having therefore boldness to enter 
into the holiest by the blood of JEsus,—let us 
draw near.” 


4. The Divine Magnetism. 


Now, in this approaching or drawing near, true 
spiritual prayer consists. I do not here allude to 
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the first approach of a repenting sinner to GoD at 
his primary conversion, in which he turns, in a 
general way, to Gop, and devotes himself to Him 
with the sincere determination to live hence- 
forward alone unto Him who died for him and 
rose again. This preliminary happy step I 
necessarily presuppose, and do not speak of it 
here; but I refer to the persevering continuance 
of that approach, in a soul devoted to Gop. 

Those who are in reality drawn by Him, and 
devoted to Him, cannot possibly rest satisfied with 
the general dedication of themselves which they 
made at their first awakening. Although they 
acknowledge this first conversion, when it has 
been genuine, as an eternal memorial of the 
infinite mercy of Gop, yet they cannot be con- 
tented with it, but observe, in process of time, a 
latent inclination by which they are more com- 
pletely drawn away from all other things, and led 
and exhorted to set their affections upon Gop. 
They perceive that something noble, entire, and 
complete is required of them: their hearts tell 
them from Gop, that He desires to have them 
solely and wholly for Himself. In some this 
feeling is found to be distinct and powerful; in 
others, weak, obscure, and general, according as 
the state of the mind is settled or confused. 
Happy is the soul that recognises within her this 
Divine and holy calling, and surrenders herself to 
it, unconditionally and in child-like simplicity ! 

This latent inclination, above alluded to, arises 


DRAWING NEAR TO GOD 169 


from the immediate proximity of Gop to us in the 
name of JEsus. For Gop, who is love itself, 
touches our spirits with His love as a magnet 
attracts iron. He draws us to Himself, and hence 
it is that our spirits feel such an impulse and 
tendency that they cannot rest satisfied with any- 
thing short of Gop. If we pay due attention to 
this, and continue inwardly collected, removing 
every obstacle out of the way of the spirit by the 
exercise of self-denial, and follow this impulse by 
committing ourselves entirely into the hands of 
Gop, this principle, like an impelling power, 
lovingly leads the soul to Gop; even as a stream 
flows towards the ocean, and asa stone hanging in 
the air sinks down to the earth, its centre of 
attraction. The exercise of inward prayer is the 
abiding by this fundamental inclination, and by 
this means approaching and committing ourselves 
to Gop in Curist Jesus, whilst denying and for- 
saking everything besides. 


5. ‘Ye are the Temple.” 


Our spirits then become the temples in which 
the glory of Gop, as in the Holiest of Holies, is 
near unto us. The altar is the name of JESUS; 
the sacrifice, our heart, our will, our all. The love 
of Gop, which inflames our desires after Him by 
means of His secret operation, is the eternal fire ; 
its flames, truth and sincerity. As much of the 
world, of corruption, and of self remain in us, so 
much moisture is there still in the wood and the 
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offering, which is gradually dried up by the flame. 
This flame is that which I previously denominated 
an affectionate fundamental inclination; it mani- 
fests itself in the souls of beginners, and of those 
who walk through the gloomy paths of suffering 
and contrition, by profound sighs and groans. If 
the soul is obedient, it manifests itself by a gentle, 
“Abba! Father!” or by something else of a 
familiar nature, that ascends like a grateful odour ; 
at length it forms the basis of an abiding peace, 
by which the heart and mind are kept in CHRIST 
Jesus. As long as much moisture remains, the 
fire burns fiercely, and occasions much smoke. 
Afterwards it burns clearer and less intensely, 
until it becomes an inwardly calm and delightful 
Divine heat. 


6. Satisfied ! 


I close with the beautiful words of David, 
Psalm lxv. 4, where he thus eulogises inward 


ce — 
prayer: “BLESSED IS THE MAN WHOM THOU 


CHOOSEST, AND CAUSEST TO APPROACH UNTO THEE, 
THAT HE MAY DWELL IN THY COURTS: WE SHALL 
BE SATISFIED WITH THE GOODNESS OF THY HOUSE, 
EVEN OF THY HOLY TEMPLE.” 


A SERMON 
PREACHED AT MULHEIM-ON-THE-RUHR, 
14TH OCTOBER [75I. 


\ CONSTRAINING’ LOVE. 


FULL VITALITY. 





THREE ASPECTS OF CHRIST’S LOVE. 





ITS CONSTRAINING POWER. 





APPLICATION. 


Section 1. The Field of Dry Bones. 2. Loathsome Life. 
8. A Quickening. 4. The Milheim Revival. 5. Still 
Something Wanting. 6. ‘‘ This Body of Death.” 7, ‘‘ That 
ye might have a Second Benefit.” 


Sxction 8. ‘‘He First Loved Us.” 9. The Paragon of Friend- 
ship. 10. ‘‘Gave Himself for Me.” 11. A Mother’s Love. 
12. Parental Care. 13. The Heavenly Bridegroom. 


Section 14. The Manner of His Love. 15. Effectual and 
Essential. 16. Constraining to Repentance. 17. The 
Happy Result. 18. Constraining to Separation. 19. The 
Bliss of Self-Denial. 20. Constraining to Suffering. 
21. Constraining to Sanctification. 22. Constraining to 
Diligence. 23. Slothfulness. 24. Constraining to Good 
Works. 25. Constraining to Progress. 26. Entering 
into All our Concerns. 27. Keeping Us Continually. 
28. Leading and Restraining Us. 29. Constraining to 
Prayer. 30. Constraining to Divine Union. 


Srcrion 31. For You! 32. Hasten to Love Him, 33. Cherish 
the Spark. 34, Encouragement to All. 35. Renewing 
the Covenant. 


Preliminary: Full Vitality. 
ya 


1. The-Fretd of Dry Bones. —-—-——~ 


I we are desirous of seeing a true representa- 
tion of ourselves—both what we are by 
nature and what we ought to be by grace; the 
appearance we have presented, or still present, so 
long as we continue dead in sins, and what 
manner of persons we ought to become by the 
communication of that life which is from Gop— 
we must turn to the thirty-seventh chapter of the 
prophecy of Ezekiel, where the Lorp showed that 
man of GoD a broad plain full of dead men’s 
bones, which were very dry. 

In fact, if it should please the Lorp to open 
the eyes of our spirits, as He did those of the 
prophet, the wide field of this lower world, and— 
would to Gop I were not compelled also to add 
it !—that of the so-called religious world, would 
present just the same appearance. We should 
see, alas! in every quarter, place, and station, 
scarcely anything else but dead bones, dead 
hearts, dead formalists, dead words, dead works, 
a dead walk, and dead worship. And, amongst 


this multitude of dead bones, we should find 
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ourselves likewise, so long as we continue in 
our natural state. 

These bones could not appear to Ezekiel more 
miserable, dry, and wretched, than the view 
which our hearts present as long as we cleave to 
the earth, devoid of and estranged from the life 
which is from Gop, and destitute of the vital 
power of godliness. Who could have thought, 
whilst contemplating these dry bones which the 
prophet beheld, that they had ever composed the 
beauteous frame of man! So entirely has he lost, 
by the fall, his original form, so completely is he 
become a horrible monster, that no resemblance 
to it is any longer visible. No one would say 
that this was the noble God-man that formerly 
proceeded forth from his Maker’s hands in such 
superlative beauty. 


2. Loathsome Life. 


It is true, that fallen man still possesses a 
species of life, but such a life as is wont to be 
found in the carcases and bones of the dead. In 
dead bodies it is not a natural, but an unnatural, 
life that presents itself to our view: they live 
and swarm with worms and vermin. And a 
similar strange and unnatural life has penetrated 
into our hearts, which are dead to Gop: they 
swarm no less with all kinds of worldly, sinful, 
inordinate lusts and affections, like so many 
horrible vermin, snakes, and scorpions; so that 
we are justly become loathsome in the sight of 
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Gop, of angels, and of enlightened men, just as a 
dead carcase is loathsome to us. Nay, I am per- 
suaded that, if we were properly acquainted with 
ourselves in this state of unnatural deformity, we 
should loathe nothing so much as ourselves, and 
abhor ourselves as much as we do a mass of 
putrefaction. 


3. A Quickening. 


“Son of man,” said the LorD to the prophet, 
“thinkest thou that these dry bones can live 
again ?” 

And he answered, “O Lorp Gop, Thou 
knowest!” as though he had said, “It is im- 
possible for me, as a son of man, to know it; 
I must therefore leave it to Thy wisdom and 
omnipotence.” 

“Prophesy,” said the Lorp, “concerning these 
dry bones, and say unto them, O ye dry bones, 
hear the word of the Lorp! Thus saith the Lorp 
Gop unto these dry bones, Behold, I will cause 
breath to enter into you, and ye shall live. And 
I will lay sinews upon you, and will bring up flesh 
upon you, and cover you with skin, and put breath 
in you; and ye shall live, and ye shall know that 
IT am the Lorp.” 

Whereupon the prophet prophesied, and behold, 
there was.a noise and a shaking, and the bones 
came together, and the sinews and the flesh came 
upon them. But there was still no breath, no 
soul in them. Just as little apparent possibility 
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of renewal is there in fallen man, as these dry 
bones presented. 


4, The Recent Quickening at Milheim. 


And who that was acquainted with us, who 
have felt the influence of Divine grace, particularly 
many amongst us only a short time ago, whilst 
we were in our former corrupt state and behaviour, 
but might also have inquired, “ Thinkest thou that 
such dry bones, such a loathsome dead carcase, can 
still become a living man? Thinkest thou that 
such a vain and careless sinner, or that such an 
abominable and rebellious brand of hell, can still 
become a favoured child of Gop?” O my Gop, 
what little hope or prospect of such a change 
could we have afforded at that time! 

Nevertheless, it has been prophesied to us in 
the name of the Lorp. The Lorp sent His word, 
and accompanied it with the power of His Spirit. 
A noise, a rumour, and a shaking has been excited 
amongst us in this place. The world has heard 
of it, and has wondered what would result from 
these dry bones. The prince of darkness has been 
astonished at it, and afraid lest too great a number 
of his subjects should escape from the regions of 
death. The dry bones have come together, bone 
to his bone; and thus it is that we are here on 
this occasion. The world now regards us as living 
characters; we have the appearance of men, that 
is, of Christians; there has been at least a shape, 
a body produced. But is there a real sowl? is 


CONSTRAINING LOVE 177 


there breath and unrestrained vital activity in this 
body? As little as a man consists merely of a 
body, so little does true Christianity consist in the 
mere form and appearance, in merely associating 
with others, in speaking as they do, or in a con- 
strained correctness of conduct. 


5. Still Something Wanting. 


It is true, Gop be thanked! that life has also 
entered into us; for otherwise whence proceeds 
that shaking, that creeping together of the dry 
bones? For, by nature, there is not the smallest 
impulse or inclination in us to that which is good. 
But is it a thorough, free, and unconstrained vital 
feeling that pervades us, or is it only a sort of 
partial, grovelling, miserable existence? Such a 
state cannot be either pleasing or satisfactory: it 
must not continue thus with us. 

A change, yea, even a remarkable change, has 
taken place in many of us. But, my dear hearers, 
do we not feel, are we not conscious that there is 
still something wanting, yea, that much is still 
wanting? The heart does not yet move and beat 
aright in the Christian body; we are still incap- 
able of loving, trusting, and cleaving to GoD 
aright, and of delighting in Him and in His ways. 
We are willing, it is true, but we are unable to 
perform ; the heart is still so backward, cold, and 
dead, it still so easily sinks powerless to the earth. 
It ought to be otherwise with us. 
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6. ‘‘ This Body of Death.” 


What labour and exertion is required to bring 
a lifeless corpse, or a man in a swoon, only a few 
feet from the place where he fell down! What 
efforts are necessary to move him! Alas, my 
dear hearers, are there not many in the same 
state with respect to the work and course of 
godliness? How long and how painfully do 
they drag the body of death about with them! 
They abstain from some particular things, but 
not altogether; it requires such an effort, it 
costs them so much. They exercise themselves 
in this or that particular duty, which they acknow- 
ledge to be essential; but how must they exert 
and do violence to themselves to accomplish it! 
They would gladly be steadfast, faithful, and holy, 
but, alas, they make little progress. Such is the 
case, and it cannot be otherwise, so long as we 
possess a Christian body which is only half alive. 

Finally, a dead corpse may, though with much 
difficulty, be raised up and supported ; but what 
avails it, unless life and soul enter into it? Let 
us not regard it as a small thing, that the good- 
ness of Gop favours us with so many means of 
grace for our awakening, encouragement, and 
refreshment, but let us humbly acknowledge 
them as priceless favours and benefits from Gop. 
Yet still, if in the use of all such means we are 
not chiefly concerned to obtain the spirit, strength, 
and love of CHRIST, we may, by having the senses 
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affected, be lifted up like a dead corpse in the 
manner above-mentioned; but in a short time the 
senseless mass again falls prostrate on the ground, 
in all its former torpidness and its wonted evil 
habits. ; 

It is quite another thing with those who are 
in possession of spiritual life. They may be also 
listless, faint, and slothful, and again be awakened, 
quickened, and powerfully helped in their course 
by thus assembling together, and by other means 
of grace. But oh, my dearest friends, the best 
supports are of no avail, for any length of time, 
to him who has obtained no life and soul with his 
godliness: they soon lose their influence over us. 
Those who are satisfied with merely attending and 
hearing, and are not concerned about the inward 
power of godliness, do not and cannot long remain 
steadfast. The fairest corpse will soon decay, 
corrupt, and breed worms, unless a soul be im- 
parted to it. 


7. ‘*That ye might have a Second Benefit.” 


In a word, as necessary as it was’ that the 
prophet Ezekiel should prophecy a second time 
in the name of the Lorp, and say to the wind, or 
SPIRIT, “Come, O Spirit, from the four winds, and 
blow upon these dry bones, that they may live!” 
on which breath entered into them and they 
became alive—even so indispensably necessary is 
it for us, who have felt within us the first motions 
of spiritual life, that it be again prophesied to us 
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in the name of the Lorp, that the true spirit of 
Christianity may enter into us, and we be made 
alive and whole. “Come, O Spirit,’ ought every 
heart to cry, “come and blow upon me, who am 
spiritually dead, that breath and. life may enter 
into me!” 

Now, this soul, this life and power of godliness, 
is nothing else than the love of CHRIST, which 
makes us living and active Christians. Oh, it is 
for the possession of this love that we ought to 
be solicitous! The apostles were such living, 
active, and holy Christians; and not only they, 
but believers generally in the times of the apostles. 
If we turn our attention to these fervent Christians 
of the earliest days, and inquire how they were 
able to do such great things, to suffer so much, 
and to live in the manner they did, the holy 
apostle Paul, in the name of them all, answers 
in the words of our text, “THE LOVE OF CHRIST 
CONSTRAINETH US” (2 Cor. v. 14). 

According to the direction given us in these 
Divinely inspired words, let us, with the Divine 
assistance, consider on the present occasion— 

I. The love of Jesus CuRIsT; and 

II. Its Divine Power. 


a X, 


{ he \ 
Three Aspects of \Christ’s“Love. ie 
torrie gale 
O most blessed Saviour! behold, Thy servant 
will now venture to testify of Thy wondrous 
love. Oh, look not upon my unworthiness and 
incapacity! Draw nearto my heart, and 
inflame it: touch my uncircumcised lips with 
a burning coal from Thine altar, that I may 
not speak of Thine ardent love in a cold or 


Seeble manner! Amen. ‘ed oP 
8. “He First Loved Us.” 7 €L, JA. 9 
Magee, as 
7 T has not pleased the Hoty Spirit to indicate a ue 
more clearly, whether by “ the love of CuRist ” ‘ 
in_the-words-of-eur-text, is meant the love where- z 


with CHRIsT loves us, or that love with which the : 


believing heart loves CuRisT; perhaps for this very 
reason—that we should take them both together. 
They belong, in fact, most closely to each other; 
the one is produced by the other, and they are 
originally one. For how should we possess even 
a spark of love to CuRiIst unless He had first 
loved us? And the love wherewith we are 
enabled to love Him is not less His love than 
that with which He has loved us, both in time 


and in eternity. It is Carist who makes the 
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commencement in loving; therefore, in our 
present meditation, we must also begin with 
considering His love to us.) And we shall 
observe that— 2 


I. CurisT loves us with a love surpassing the 
most faithful and fervent affection of a friend ; 

II. Crist loves us, and loves us voluntarily, 
with a most compassionate, attentive, and un- 
wearied maternal love ; 

III. Curist loves us, and loves us voluntarily, 
with the most tender, ardent, and lavish love of a 
bridegroom. 


9. The Paragon of Friendship. 


I, Curist loves us with a love surpassing the 
most faithful and most fervent love of a friend. 

Friendship, amongst men, consists in the free 
and inward inclination of the heart, by virtue of 
which the individual wishes his friend the posses- 
sion of every good, and gladly procures it for 
him; whilst he seeks, on the other hand, to defend 
him from every injury and misfortune, and to aid 
and assist him in every emergency. It is with 
such a friendly affection that CuRIsT is, in reality, 
attached to us in the highest degree. 

If we wish to form to ourselves an idea of the 
most faithful friendship, it must be such a friend- 
ship as will continue firm in the hour of need; 
but where amongst mankind do we find a friend 
in need? Again, if we are desirous of represent- 
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ing to ourselves this affection of the soul in its 
sublimest exercise, we must suppose the case of 
one friend laying down his life for the other; but 
where is such a friend, or such friendship, to be 
found amongstmen? In CHRIST we really possess 
such a friend, and in His heart is such a friendship 
for us. “Greater love,” says He Himself, “hath 
no man than this, that a man lay down his life 
for his friends ” (John xv. 13). 


Ah, dearest Saviour! why talk of friends? 
We were foes and rebels, and yet hast Thou 
laid down Thy life for us! 


“‘ Curist,” according to Paul’s expression, “died 
for the ungodly.” “Gop commendeth His love 
toward us, in that, while we were yet sinners, 
Curist died for us” (Rom. v. 6, 8). It is 
therefore with due reflection that I have called 
the love of CHRIST a love that surpasses the most 
faithful and most fervent love of a friend. 

Oh, the astonishing intensity of the love of 
CuristT! You and I, my dear friends, were fallen 
from the friendship, light, love, and fellowship of 
GoD, into the depths of misery, wretchedness, and 
hell. We were no longer friends, but foes; no 
longer worthy of being loved, but hateful and 
deserving of wrath. Yet Gop, in His eternity, 
had compassion on our great and boundless misery. 
He let it cost Him that which He held most dear. 
For our salvation He gave up His only-begotten 
Son, the Child of His bosom, and, in His Son, the 
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heart of His love. Neither man nor angel can 
comprehend or fathom this. We must believe it, 
we must adore it, and, with Curist Himself, 
exclaim in astonishment, “Gop so loved the 
world,” this miserable world! (John iii. 16). 


10. ‘Gave Himself for Me.” 


CHRIST’s surpassing friendship for us constrained 
Him to leave heaven for us. Listen to the glad 
and wondrous tale!—it is no fable, but a certain 
fact. Listen to this glorious gospel of the ever- 
blessed Gop—not as a matter with which you are 
already acquainted, and which you have learnt 
from your youth up, from your Bible and 
Catechism; but listen to it as important news 
—listen to it this day, for once, as if you had 
never heard it in your life before. CHRIST’s 
surpassing friendship constrained Him to leave 
heaven that He might save and deliver us. And, 
in order to do so, and that we might not be afraid 
at His appearing, He clothed Himself in our 
wretched humanity and sinful form. As our 
Goel * and near relative, He did in reality take 
upon Himself the burden of our sins and trans- 
gressions as though they were His own. During 
the space of nearly thirty-four years He laboured, 
prayed, and struggled for you, my friends, and for 
me. Under the most appalling sense and agonis 
ing feeling of that Divine wrath which sin had 
roused, He became exceeding sorrowful, sweated 


* The kinsman with right of redemption; avenger; redeemer. 
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great drops of blood, and experienced the torments 
of hell and the hiding of Gop’s countenance; in 
a word, He suffered and endured all that you and 
I, my friends, would have had eternally—yes, 
eternally—to suffer for our sins. And all this He 
did from the voluntary affection of a friend, that 
by the inestimable value of His blood He might 
again reconcile us and purchase us to become His 
friends. 

Can we imagine greater love? Is not CHRIST a 
true friend in need, a real friend, even unto death? 
And He suffered all this, not for us generally, but 
for every one of us in particular. In this view 
Paul regarded it: “Curist loved me,” says he, 
“and gave Himself for me!” 

Ah, Paul! what is it thou sayest? Did CHRIST 
then die for thee solely ? 

“Oh yes, solely for me, and solely for thee!” 

It is thus we ought to view the subject, in order 
to behold it to the most advantage. Thus does 
CurisT love every one with a particular affection. 


11. A Mother’s Love. 


a nencearpenenerener rect 

II. I said, secondly, that Curist loves us, and 
loves us voluntarily, with the most compassionate, 
attentive, and unwearied maternal affection. 

When an infant is sick, or falls down and hurts 
itself, and lies in pain and weeping before its 
mother’s eyes, instead of hating it on account of 
its pitiable state she regards the poor babe with 


heartfelt compassion, and seeks in every possible 
N 
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manner to relieve and comfort it. Just such a 
heart of motherly love is it that CuRiIsT bears 
towards us, fallen and sinful children, especially 
when we penitently feel and bewail our sins. 
He then regards us with feelings of the most 
tender compassion. Poor, penitent soul! thou 
probably dost not believe that Curist loves thee 
thus, and looks upon thee in such a manner; 
thou thinkest thou art altogether too abominable, 
and that, as thou hast wilfully plunged thyself 
into all this misery, He therefore pays no more 
attention to thee. Hear, therefore, what He says 
on this subject in Ezekiel xvi. 6: “I saw thee 
lying in thy blood;” and, as certainly as He 
sees thee, so certainly will He also say to thee, 
when His hour is come, “Thou shalt live! yea, I 
say unto thee, thou shalt live!” Let us only 
look unto Him by faith, even as children that 
are sick are wont to look up, with weeping eyes, 
at their mother. 

A penitent and distressed soul often. finds it 
impossible to believe that her weeping and 
lamenting are heard and answered. Be assured, 
my friend, the Lorp hears, when Ephraim com- 
plains. “Is not Ephraim my dear son,” He says; 
“is he not a pleasant child?” etc. (Jer. xxxi. 20). 
If this cannot be called the expression of the 
most compassionate maternal affection, I know of 
none. We should not dare to ascribe to Gop 
such tender feelings, if the Lorp Himself had 
not done so. Ah, ye penitent souls! could we 
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believe it, could we see it, our hearts would 
likewise melt with feelings of responsive filial 
affection. 


12. Parental Care. 


CurisT loves us, and loves us voluntarily, with 
the most assiduous maternal love. It is from its 
mother that a child derives its natural life, and 
it is by her means that it is brought into this 
miserable world: CHRIST regenerates us to an 
eternal world of light and joy, and imparts to us 
a life that is incorruptible. A mother nourishes 
her child from her own breasts: CHRIST gives 
Himself, His flesh and blood, to be the food of 
His regenerate children. This no human parent 
does. 

A mother cleanses her child, cherishes it, 
carries it about, and fosters it, till it has grown 
up; she is constantly doing something for her 
child, and her maternal love causes her never to 
be tired of attending to it. Ah, who can reflect, 
without shame and astonishment, on how the 
ever-loving GoD, to speak after the manner of men, 
is obliged to have patience with His stubborn 
children! How we weary Him with our trans- 
gressions! Nay, it is impossible to say how much 
He has to do in bringing up* a single soul. The 
Lorp Himself expresses this active, aiding, 
maternal love in Isaiah xlvi. 3, 4, where He says, 


* Bringing down would be also a correct though somewhat 
uncommon mode of expression (Original Note). 
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“ Hearken unto Me, O house of Jacob! which are 
borne by Me from the womb and carried from the 
birth, even to hoary hairs will I carry you, etc.” 

The parent of a child preserves it from every 
accident, and seeks its welfare to the utmost of 
her ability. CHRIST, our ever-loving parent, 
watches over and protects His offspring incom- 
parably more attentively, lest the Evil One should 
touch them. Nay, not even a hair can fall from 
their heads without His will. Every thing that 
befalls these sucklings of His grace, be it little 
or great, inward or outward, is so guided and 
governed by the parental love of CHRIST, that 
all things must work together for their good. 

As little as a child, born of human parents, is 
anxious how it may become great, so little ought 
a child of grace to be concerned how it may grow 
up and become strong and holy. The parental 
love of CuRisT provides for all this. It is only 
necessary that the child remain in its mother’s 
lap, and by prayer, faith, and love, seek nourish- 
ment and strength for its life and growth from 
the breasts of Divine grace. Thus lying in the 
lap of love, the weakest and most needy infant 
need not be afraid of any danger. 

This love, however, destines the children of 
grace to experience a variety of trials, tempta- 
tions, and sufferings, for their good ; and they are 
often left in such a state of barrenness and dark- 
ness as to cause them, with Zion, to exclaim, 
“The Lorp hath forsaken me, and my Gop hath 
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forgotten me!” But how widely does the soul 
err from the truth, in such a supposition! The 
Lorp Himself asks, “Can a woman forget her 
child, that she should not have compassion on 
the son of her womb? Yea, she may forget; 
yet I will not forget thee. Lo, I have engraven 
thee on My wounded hands!” O my dear hearers! 
this has reference to both you and me; ought we 
not, therefore, to commit ourselves, body and soul, 
to CHRIsT’s maternal love and care, for both time 
and eternity ? 


13. The Heavenly Bridegroom,.. 


III. Curist loves us also, and loves us volun- 
tarily, with the most tender, ardent, and trans- 
porting love of a bridegroom. 

Oh yes! the love of Curist really sues for the 
hearts of poor lost sinners; and how long must 
He frequently woo us, before He receives from us 
the desired consent! How often have not you 
and I shamefully spurned and rejected His 
proffered kindness and love! And yet, He was 
not weary of seeking us. Oh, how tenderly does 
He love, even before He is beloved! But how 
infinitely still more tenderly, when He has 
attained His object, and when He can for ever 
betroth Himself with the soul as His bride, 
and affiance Himself to her in righteousness! 
This is often succeeded by many precious and 
even sensible communications of His love to the 
soul, CHRIST presents her with many invaluable 


190 GERHARD TERSTEEGEN 


jewels and celestial blessings, and gives her to 
experience, in her measure, “ righteousness, peace, 
and joy in the Hoty Guosvr.” 

And, as Curist finds His bride so entirely 
destitute, and in such beggarly clothing, He divests 
her, by His love and by sanctified affliction, 
of her filthy and tattered garments, clothes her 
with His righteousness, sheds abroad, together 
with His love, His whole mind, image, and resem- 
blance more and more in her, so that she is arrayed 
in His humility, meekness, purity, simplicity, and 
every Divine virtue. And, after having thus 
beautified her with Himself, He then rejoices 
over her “even as a bridegroom rejoices over 
his bride ” (Isa. lxii. 5). 

“Lo, thou art fair my love,’ says CHRIST, the 
heavenly Bridegroom (Song of Solomon i. 15, 16). 

“No,” replies the bride, “’tis Thou alone that 
art beautiful; for even the beauty that Thou seest 
in me is Thine.” 

These are no empty words or vain imaginations, 
but mighty wonders of the love of CHRIST. 
Would to Gop that we could read them, not only 
in the Song of Solomon, but also in our hearts by 
happy experience ! 

It is impossible, my beloved hearers, to express 
the profound and ardent affection, and the intense 
desire, there is in CuRIST to regain possession of 
our hearts, to have us again near Him, and to 
bind and unite us eternally to Himself and Him- 
self to us. Angels and men cannot comprehend 
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it, but will adore this mystery with the pro- 
foundest admiration to all eternity. The Spirit 
of CHRIST, which dwells in believers, desires us 
even to jealousy; He cannot bear that a heart 
which has cost Him so dear, a heart which He 
loves to such a degree, should still cleave to other 
objects and not remain wholly and solely devoted 
to Him. He loves the soul as though He loved 
nought besides; and she must love Him in the 
same manner in return; for the love of CHRIST— | 
the profound and ardent affection of Curist for 
the soul—excites in her a similar ardent affection 
for Him. The love of CuRist touches the soul 
and attracts her to itself, and she follows this 
attraction. “Draw us,” it is written, “and we will 
run after Thee!” Her heart and her whole being, 
departing from every other object, longs after and 
inclines to closer union with her Beloved. What 
tender meetings, caresses, embraces, communica- 
tions, and unions then take place, may well be 
experienced by pure and abstracted hearts, but 
can never be expressed; for these are subjects 
that belong more to eternity than to time. In 
short, the love of CHRIST is a great mystery of 
godliness, and an inexhaustible source of unalloyed 
blessedness. 


Its Constraining Power. 





14. The Manner of His Love. 


N°” therefore, ye dear immortals, all of whom, 
as well as myself, have been created, re- 
deemed, and called, for the purpose of loving, and 
of loving Gop, behold—and oh that our eyes were 
really opened to see it!—behold how Gop loves 
us in CHRIST, and how tenderly He loves us! 
How ought all those to be ashamed, who seek to 
represent GOD as a tyrant who has nought but 
ill-will towards man! There is no wrath in Gop 
except against what is evil. Gop has not created 
us in order to hate us or be hated by us, but 
solely for the purpose of loving us and being 
eternally beloved by us. But alas! alas! where 
are the hearts that love GoD in return? Oh that 
there should be such a Gop, such a CHRIST, a 
CHRIST that bears such love to men, and that 
there should be such a love of CHRIST, and yet 
these be known, experienced, and enjoyed, so 
little and by so few! 

How often do men repeat the words, “Dear 
Lorp! dear Saviour!” while their hearts are little 


inclined towards Him! What have our hearts 
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experienced of the power of this love of CuRist ?— 
for we must not imagine to ourselves a sort of 
capricious, unpractical, and injurious love of 
CHRIST, as though He could or should love us 
whilst we continue in our vicious practices, like 
many parents, who possess such a foolish fondness 
for their children, that they yield to all the per- 
versity of their wills, and suffer them to plunge 
themselves into perdition. The grovelling and 
perverted mind of man would desire such a love 
on the part of Curist also, and Divine mercy 
after this fashion. He would that Curist should 
permit him, in the days of health, to enjoy the 
vanities and pleasures of the world according to 
all his will, and that afterwards, when he came to 
die, if only he gave Gop a few good words, 
Gop should be so merciful, and Curist love him 
so much, as to take him immediately up to heaven! 
No, foolish man! such a love of CHRIST, and such 
a heaven, is but the result of thine own imagina- 
tion: with Gop there is nothing of the kind. 
CurisT loves thee, even against thy will, far more 
than thou lovest thyself. He will rather cause 
thee pain to save thee, than flatter thee and let 
thee perish. 


15. Effectual and Essential. 


The love of Christ is, therefore, no vain imagina- 
tion, but a vital, active, and mighty power of Gop, 
which actually raises and restores us from our 
errors and corruptions, our sin and death; which 
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imparts a new and real life, makes us willing, 
alert, and able for the performance of all that is 
good, and renders us truly happy. The love of 
Curist is the commencement, foundation, and soul 
of Christianity and of all real religion. He that 
does not possess the love of Curist has either no 
godliness or piety at all, or only such a piety as 
is hypocritical and dead. CHRIST, in order to save 
us, must not remain at a distance from us; we 
must experience the power of His love upon our 
hearts, and make room for it; otherwise, notwith- 
standing all our speaking and hearing of the love 
of CHRIST, we continue in a state of spiritual dead- 
ness and wretchedness. 


16. Constraining to Repentance. 


(a) CHRIST undoubtedly makes the beginning, by 
first loving us. When, for instance, the love of 
CHRIST urges a man to repentance, the SPIRIT of 
love then reproves him for his unrighteousness, 
convinces him of the necessity of repentance and 
conversion, alarms him on account of his sins and 
the dangerous state of his soul. There is some- 
thing that seems to pursue the man and press 
itself upon him, constraining him to repent and 
yield himself to Gop, and to become another man. 
True, the blinded mortal regards it, in his ignor- 
ance, as a temptation of the devil which he ought 
to resist, or else looks upon it as proceeding from 
his own uneasy or chance thoughts, as something 
evil or melancholy ; yet, although he would often 
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gladly be rid of it, it still returns to prove that 
it does not proceed from the man himself. Many 
a one, alas! suffers days and years to elapse, with- 
out perceiving that it is the saving love of CHRIST 
which thus constrains him. Be assured that it is 
the compassionate and ever-loving JESUS, who 
stands at thy door and knocks; He sues and begs 
for thy heart, just as if He really stood in need of 
it, saying, “Give Me, My son, oh, give Me thy 
heart! Be thou reconciled unto Gop!” Thus 
it is that the love of CHRIST constrains. 

How often, and how long, has He dealt thus 
with us! How often would He have gathered us, 
as a hen gathers her chickens under her wings, 
but He did not come at a “convenient” season, 
and we would not! In our natural state, we are 
running straight to perdition; is it not love, there- 
fore, when the Saviour arrests us in our course ? 
We are wandering, as it were, on the brink of 
hell; is not that love, when He lays hold on us 
and draws us back, even by the pains He makes 
us feel? Ah, what advantage does the all-sufficient 
Gop derive from thus following after thee and me ? 
Are we of any benefit to Him? Has He any need 
of us? O beloved soul! if thou knewest the gift 
of Gop, and who it is that with such constraining 
influence speaks unto thee, saying, “ Yield thyself 
to Me, delay no longer!” certainly thou wouldst 
no longer resist nor seek to escape from Him, but 
wouldst fall at His feet that very moment, and 
cast thyself into the arms of His love. 
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Now, if the soul be fortunate enough to stand 
still and give ear and entrance to this attracting 
and restoring love, so that the heart—depressed, 
bowed down, and broken by true repentance— 
seeks for refuge in the mercy of GoD, it is again 
the love of Curist by which the soul is constrained 
to experience such painful feelings. Her carnal 
nature would gladly expel the subject from her 
mind, and live the day through as before—free, 
jovial, and merry; but such a burden has fallen 
upon the heart as cannot be got rid of. She feels 
her sins, her wants, her dangers, and she feels 
them at all times. It is the love of Curist which 
constrains her to feel thus, although the soul as 
yet knows nothing of this love, but is only con- 
scious of wrath and condemnation. She has heard 
and owned that it is she who, by her sins, has 
crucified her loving Saviour. This pierces her to 
the heart, this gives her pain. It is necessary 
that she feel it a little here, that she may not 
feel it in all its dread severity hereafter. Is not 
this, then, love ? 


17. The Happy Result. 


The love of CHRIST impresses the soul with a 
feeling of her lost state, in order that this loss 
and its attendant misery may humble her, and 
constrain her to seek the love of CHRIST, that in 
it she may find relief and cure. For this is the 
sole intention of Gop in bringing us into this 
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state of distress—not in order to cast us from 
Him and plunge us into perdition and despair, 
but to induce us to seek His loving heart, and, 
by a penitent hungering after the love of Curist, 
escape from all our sinfulness and its consequent 
misery, and cast ourselves upon the atoning blood, 
precious merits, and eternal grace of CHRIST. 
This cannot, indeed, be appropriated by self’s 
vain efforts, but becomes ours by a humble 
longing and aspiration of the heart after the 
influences of the grace and love of CHRIST, such 
as brings a real experience of calm to the dis- 
tressed heart and conscience. In such a case, 
all that the soul has to do is deeply to humble 
herself, confess her guilt, cast away every other 
confidence, and desire to know nothing but the 
love of CHRIST and His eternal mercy. And when 
sin, and the guilt of sin, with wrath and con- 
demnation, press with all their weight upon the 
mind, the soul must do nothing else than plunge 
herself so much the more profoundly into this 
open abyss of the eternal mercy and love of 
Curist. It is thus that we ought to let the love 
of CHRIST constrain us to repentance, and through 
repentance to love. It will then assuredly follow, 
eventually, that the love of CuristT will cover the 
multitude of sins; so that afterwards the individual 
is ashamed—as the prophet expresses it (Isa. xvi. 
63)—with humble thankfulness and confusion, 
when the Lord thus forgives him all his sins, and 
repays them (as it were) solely with His love; 
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and then it likewise happens that they to whom 
most has been forgiven love more than others. 


18. Constraining to Separation. 

(6) The love of Curist then, further, constrains 
a converted soul to depart from sin, the world, and 
all its vanities. The man can no longer run with 
the multitude as before, without feeling himself 
under restraint. What is the reason ? 

Art thou, perchance, afraid of being punished 
by parent, master, or magistrate? Oh no! the 
individual then becomes sensible of sins of which 
no man knows or can know anything—even the 
smallest things, which do not come under the 
jurisdiction of the magistracy or of man. But 
wherefore? Is a person subject to be despised 
and laughed at when he lives a life of vanity, 
and is not under the influence of piety? By no 
means! the world, on the contrary, ridicules and 
slanders him who no longer runs to “the same 
excess of riot” (1 Peter iv. 5). But why dost 
thou not act like the men of the world, and why 
dost thou live so retired ? 

Were a converted person to reply to this, and 
to state the true reason, he would be obliged to 
say, “ The love of CHRIST constrains me to forsake 
these things; I dare not, and will not, follow my 
depraved nature any longer. The time past of my 
life is sufficient to have wrought the will of the 
Gentiles. I have long enough crucified my beloved 
Saviour with my sins—that Saviour, that CHRIST 
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who so loved me as to forsake not only the world, 
but even heaven, forme. Ought I not, therefore, 
for His sake, to deny myself an odious sin, a vain 
and transitory worldly lust ?” 

Yes, the love of CHRisT not only constrains us 
to deny the gross vices of the world, and the 
dead works of sin, but also urges us to the real 
renunciation of the love of the world, and of attach- 
ment to created things, which may still remain in 
the heart—to the abandonment of the false and 
deeply-rooted life of self, to the mortification of 
lustful and angry passions, to the sacrifice of our 
own will, our self-love and self-complacency, in 
small things as well as in great, in natural and 
likewise in spiritual things. 


19. The Bliss of Self-Denial. _ 


What gloomy and terrific ideas do we not often 
form of self-denial! How many weak and in- 
experienced souls are frequently deterred from it 
without a cause! “Oh,” say they to themselves, 
“what a painful life must that be, when we can 
no more enjoy a single happy hour in the world! 
It is impossible for us to live such a life; we 
shall never be able to part with this or that 
particular object, etc.” 

Ah, my dear friends, what erroneous ideas you 
are continually forming of your Gop! He has 
no need of our self-denial, as it regards Himself ; 
but we have need of it. He is not “an austere 
man,” that makes our life and the road to heaven 


200 GERHARD TERSTEEGEN 


painful and laborious to us, and forbids us to have 
any enjoyment in the world; but the reason is, - 
that we are such foolish, blind, and degenerate 
children, that we are ignorant of our true happi- 
ness and salvation, and call that joy and pleasure 
which is in reality our destruction, torment, and 
hell, Just so does a child, playing with a knife, 
weep and resist in its ignorance when the mother’s 
careful love commands it to put the knife away. 
We must not look upon the inward impulse to 
self-denial as something of a legal nature, but as 
the constraining influence of the love of CHRIST; 
He seeks in a friendly manner to persuade us, 
simple children, to put the dangerous instrument 
out of our hands; and, if His friendly persuasion 
avail not, He sometimes lets us wound ourselves, 
that we may lay the dangerous knife aside. Oh, 
it is love alone! CuristT will gladly have our 
whole hearts, and by means of such mortifications 
remove every obstruction out of the way, that so 
He may make us partake of His real, perfect, and 
eternal joy, love, and delight. Yea, the more the 
Lorp leads a soul to deny herself, and the less 
He permits her, the more especial is His love 
towards her. 

Now, as we ought not to ascribe this incitement 
to self-denial to legality, but to the love of Curis, 
so we must also not act in a legal manner in the 
exercise of it, but let the love of Curist constrain 
us to it. When the soul’s constant exclamation 
is, “I must do this, or perish eternally;” and when 


CONSTRAINING LOVE 201 


she thus sets herself to self-denial without Curist, 
in her own strength—ah, such a life is indeed 
wearisome! But this must be also known by 
experience. It is true, we must, otherwise we 
shall be lost; but is it not already a part of 
condemnation, to be always acting from com- 
pulsion and never from a willing heart? to be 
always compelled, and never be able to perform ? 
We must therefore hunger after the love of 
Curist, seek the willingness and the power to 
deny ourselves in the love of CHRIST, and seek it 
until we find it; until the love of CHRIST constrain | 
us voluntarily to renounce ourselves and all created — 
things, to esteem ourselves happy in denying our- 
selves and hazarding something for the love of 
Him who is our friend, our parent, and our bride- 
groom, and to live so as we may best please 
Him. 

Were I pointedly to address those who are in a 
state of grace, those who would so gladly deny 
themselves, but find, to their sorrow, that they 
everywhere fall short, I would say, “Do not think 
so much upon denying yourselves, upon being 
faithful, or upon living holy and strictly; but 
only seek to love, hunger after love, exercise your- 
selves in love. Love is always exercising self- 
denial, without tasting its bitterness, and almost 
without ever thinking of it. Think only how you 
may love CuRist, how you may love Him more 
cordially than ever, and do everything to gratify 


and satisfy His love.” 
O 


nner 
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20. Constraining to Suffering. _ 


(c) The love of CHRIST constrains the believer 
into suffering, and through suffering. This sounds 
strange, and yet it is true. The individual is 
frequently placed so wonderfully and unexpectedly 
in some painful situation that he knows not how 
it happened—he is, as it were, pressed into it. 
Some particular person must just speak or act 
towards us in such a manner; some expression or 
circumstance is taken in a wrong light; things 
must so happen and follow one another, that we 
may just have a little trial, cross, or suffering. It 
is not necessary that such things be always great 
or important; the love of Curist often makes use 
of a trifle, and knows how to touch us with it in 
the most sensible part. Thus it happens with 
regard to the body and outward things, and thus 
it takes place also with reference to spiritual 
things, in innumerably different ways; and it is 
the love of CurisT that does it, although we are 
ready to ascribe it to some other cause. 

Weak and timid souls may often distress them- 
selves much by an unbelieving anticipation of 
future external or internal sufferings, temptations, 
and I know not what kinds of trials, which may 
perhaps never befall them. Their language is, “If 
I have ever to suffer that which So-and-So has to 
endure, if I shall have to tread in this or that 
difficult path, I know it will be impossible for me 
to bear it.” 
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Ah, my friends! do not torment yourselves 
with unavailing care and sorrow. Trust in love, 
that it will impel you to the cross, and through 
the cross—I mean, be without carefulness con- 
cerning the future. Love distributes afflictions 
wisely ; she understands the matter better than 
we. As long as we remain little weak children, 
she will not impose any heavy burden upon 
us. 

But, whatever we may have to suffer at the 
moment, we ought to receive it as coming directly 
from the hand of the love of CHRIST, and not as 
from any particular individual. When CHRIST 
suffered, He did not regard His sufferings as pro- 
ceeding from the Jews, the Pharisees, or Pilate, 
but as coming directly from His Father’s hand, 
and said, “The cup that My Father hath given 
Me, shall I not drink it?” Therefore do not 
think so much of the affliction as of Him that 
sends it. If the case be thus, my friend—if thou 
believest that it is Curist Himself who sends thee 
any particular affliction—oh, how precious, how 
estimable and lovely, ought everything to be to 
thee, that proceeds from a hand so dear! Think 
how much He has suffered for thee; wilt thou 
not, therefore, endure a light affliction to please 
Him ? 

Think not so much of affliction as of the love of 
Curist. Love Him, and thou wilt be able to 
endure all things. What cannot lovedo? What 
have so many thousand martyrs and numberless 
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other holy souls endured, what were they enabled 
to endure, solely because they were constrained to 
it by the love of Curist! The love of CHRIST 
imparts a growing willingness to suffer, and secretly 
keeps the soul as if nailed to the cross; so that 
frequently, when she is in painful situations, she 
would not descend from the cross to let nature 
breathe, even were she left at liberty to do so. 


21. Constraining to Sanctification. 

(zd) The love of Curist must constrain us to 
sanctification. How repulsive and impracticable 
do many persons regard their sanctification! To 
live so strictly as the Scripture directs—to become 
so meek, so devout, so humble, so pure, so blame- 
less, and so holy—they think is impossible; and 
that they cannot by any means endure or attain 
to it. True, my friends, when the severe reproofs 
of Moses in the conscience impel you to it, it is 
impossible ; and when you constrain and force 
yourself to it it is unattainable; but it may be 
attained, and that very easily, when we let the 
love of CHRIST constrain us to sanctification. 


y Ah, what anxiety do many show, and what 


pains do they take, to become holy by their own 
efforts! Oh, my dear friends, all you have to do 
is to love CHRIST, and to unite yourselves with 
Him by faith, love, and prayer, as the branch is 
united to the vine. Does the branch find it 
difficult to bear sweet grapes? Is it necessary to 
compel it do so by command, threatening, and 
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rough usage? Oh, no! the whole process takes 
place very quietly, easily, and naturally; the 
branch merely abides in the vine and imbibes its 
noble sap, and then it flourishes and bears fruit 
without any further trouble. It is thus that we 
ought also to act. “Abide in Me,” says CuHRISsT, 
“and ye shall bear much fruit.” We have only to 
love Him, to remain inwardly secluded in His 
love, and, as barren branches in ourselves, let the 
pure and Divine influence and power of the 
precious love of CHRIST penetrate our whole souls. 
We then become, as though naturally, a people 
dear and acceptable to Gop, and filled with all the 
precious fruits of righteousness, to the praise of 
Jesus Curist. The virtues then become easy 
and natural to us, and we esteem ourselves happy 
in being able to live to CuRIst, according to all 
His good pleasure. -/ 
And really, if it were possible—which it is not 
—that we could become holy by our own efforts, 
yet all would be only an imperfect, lifeless, and 
worthless phantom, proceeding from the will and 
power of man—an attainment in which we only 
regarded and loved ourselves. It is the love of 
CHRIST which must impart true life, power, and 
value to all our godliness, works, and virtues. 
Paul, therefore, knows not how sufficiently to 
recommend this excellent way. “Though I had 
the tongues of men and of angels,” says he, “and 
have not charity (or love), I should be as sounding 
brass,” and so on to the end of the chapter, which 
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you will find in his first epistle to the Corinthians, 
which you may read at home. 


22, Constraining to Diligence. 


(e) The love of Curist constrains to all diligence, 
watchfulness, and activity in every good work, and 
during the whole course of godliness. Many a 
one, who slumbers securely in the deadly sleep of 
sin, may be terrified and awakened by fear and 
chastisement; strong emotions and the most 
serious resolutions may be produced in a man by 
the judgments of Gop, by illness, fear of death, 
the loss of near relatives, or by other reproofs of 
conscience, so that one would think something 
really good would result from it; but how soon it 
passes away, when unaccompanied by the heart- 
renewing grace and love of CurisT! Distress, 
and death, and hell may constrain as they will; 
yet, if the love of Curist does not constrain at 
the same time, the man falls asleep again. 

The external means of grace, also, may be of 
some service in awakening and encouraging 
slothful and sleepy souls; but if we wish to be 
effectually and permanently awakened by the 
means of grace which Gop puts into our hands, 
we must remain near our hearts and pay attention 
to the co-operating love of CuRIsT, which inwardly 
awakens and animates, seeking to make its influ- 
ence felt in the deepest recesses of the heart. 
Although love knows no anxious and distracting 
care, yet it is equally remote from slothfulness 
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and drowsiness. Its possessor is ever anxious, 
the day through, to be trying to do something to 
please his Beloved. 


23. Slothfulness. 


And here I must also allude to outward sloth- 
fulness and heaviness. There are many who 
complain of being so easily overpowered by sleep, 
when alone, and towards night. 

It must be allowed that this has its natural 
causes with some, who are weak and fatigued by 
labour, in which cases the individual must have 
patience with himself; but I fear that, with many, 
it is love that is wanting. I have witnessed how 
many have been overtaken by sleep in the evening 
when anything good was read or spoken of, who 
immediately roused themselves when any favourite 
topic of another kind was introduced. How 
shameful! Ah, if we had but a little more love 
for CHRIST, we should not be so slothful! 


24. Constraining to Good Works. 


—_ (f) The love of Curist constrains to good works. 
\ The learned dispute in all manner of ways about 
good works and their merits—whether, and how 
far, they are necessary to salvation, and the like. 
A soul that loves Curist interferes not with such 
controversies ; love, as is natural to it, constrains 
incessantly to every good work, towards GoD, 
towards the brethren, towards our neighbours, 
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and even towards our enemies. Love cannot act 
otherwise; she seeks to do everyone good, and to 
devote herself to all. 

She has always enough—she is rich, she is kind, 
she is bountiful; and, if she has no money or any- 
thing else to give, she has still a heart, which she 
gives in sympathy, compassion, and every possible 
assistance. 

In a word, love is always doing good, almost 
without thinking of it. She performs a thousand 
good works, without asking whether she ought to 
do them or not, and the merit of good works never 
occurs to her. Even when she has done much, 
she thinks that she has hitherto done nothing; 
she will now begin. Thus it is, that the love of 


| 


CHRIST constrains. } 


25. Constraining to Progress, 


(g) The love of CuRIST constrains to a continual 
progress in sanctification and godliness. Those 
controversies are also completely unnecessary 
which are carried on about perfection—whether 
the commands of Gop can be kept, whether such 
a particular state be attainable, and the like. My 
Gop! people dispute about perfection, and ought 
reasonably first to inquire if they have taken one 
step towards it. Methinks they only betray their 
lifeless and loveless hearts by disputes of this 
nature. 

Love knows no bounds; she invariably seeks to 
advance further, to be more faithful, pious, and 
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acceptable in the sight of Gop. She does not 
long inquire whether the thing be practicable or 
not; she attempts it in good earnest; she must 
necessarily follow her impulse and her constrain- 
ing influence. The apostle Paul was, doubtless, 
further advanced than any of us, yet what does 
he say in the third chapter to the Philippians ? 
“Forgetting the things that are behind, and 
reaching forth towards those that are before, I 
press towards the mark for the prize of the high 
calling of Gop in Curist Jesus.” And, if it were 
to be said to him, “ Why, Paul, art thou not pious 
enough? Thou art certainly no longer afraid of 
hell!” “ Ah,” he would reply, “it is not hell or 
heaven that constrains me, but it is the love of 
CurisT that thus constrains me.” 


26. Entering into All our Concerns, 


(h) The love of CuRIst enters voluntarily into all 
our concerns. She will and must have her hand, 
not only in the greatest, but even in the smallest 
things. All that we do, in reference to our natural 
life, however great and important it may appear, 
is in itself worthless folly, and not worthy the 
attention of a heaven-born spirit; but by love all 
these trifles may become truly great, and a means 
of serving Gop. He that, so to speak, picks up a 
bit of straw from the ground from love to CHRIST, 
performs a great work. 

There are many who complain heavily that their 
outward and necessary occupations cause them so 
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much distraction, hindrance, and hurt. What is 
the reason, my dear friends? It is, perhaps, 
because you perform what is incumbent upon you 
merely as if it were a worldly affair. When you 
are sitting in your chamber, or at church or 
meeting, or are able to read or do something good, 
then you think you are serving Gop; but when 
engaged in the field, or the kitchen, or elsewhere, 
wherever your ordinary duties lead you, that you 
are serving the world. Ah, how lamentable if 
this were the case! We should then be obliged 
to spend the great part of our time in the worth- 
less service of the world. Do all that you have 
to do as a service rendered to the love of 
CHRIST, and then it will be no longer detrimental 
to you. 

When the love of the world, care, or unbelief, 
or any other of the powers of nature, constrains 
us to business and is our leading motive in it, the 
mind must naturally become more and more 
darkened and distracted; butif the love of CHRIST 
constrain us to the work, and if we let ourselves 
be restrained by it in our affairs, so that we per- 
form them in a child-like manner, solely to His 
love and glory, they are then no longer a hindrance, 
but become a real service rendered unto Gop: It 
is this that the Hoty Spirit means when it is said 
in Colossians iii, “ Whatsoever”—observe how 
everything is included—* whatsoever ye do, in 
word or in deed, do all in the name of the Lorp 
JESUS.” 
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27. Keeping us Continually. 


(i) The love of Curist will gladly keep us all 
the day near itself and within its influence, urge us 
on our way, and, by its constraining influence, 
preserve us from wandering either to the right 
hand or the left. Oh, if we would but carefully 
abide within its precincts! Persons often make 
to themselves a variety of good maxims, rules, 
and regulations for their conduct, which I do not 
entirely reject. I know that order and discipline 
are requisite to keep untoward nature in restraint, 
otherwise she would run wild; it is only to be 
lamented that all these good rules and maxims 
are so soon broken through. There is no better 
rule, regulation, or precept than the love of 
CuRIST, which is inwardly so near us. 


28. Leading and Restraining Us. 


(k) The love of Cuarist will lead us as a mother 
leads her child. A child that walks in leading- 
strings is carefully held and guided; for, though 
it goes at liberty and without constraint, yet if it 
were on the point of running into the mire, or if 
danger were apprehended, it would immediately 
feel that it was held by something from behind. 
The love of CurisT seeks to lead us in the same 
manner, in order that we may be “drawn in the 
cords of love” (Hosea xi. 4). When, through 
ignorance, we may be ready to fall into something 
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improper or dangerous, we should perceive, like a 
child in leading-strings, that something held and 
restrained us—namely, the love of CHRIST. 


29. Constraining to Prayer. 


(1) The love of CHRIST must and will constrain 
us to prayer. Praying without the heart, and 
from the mere constraint of habit, is no prayer. 
Praying when in danger and distress of soul, or 
when a feeling of sin and necessity constrains, is 
a very good prayer; but, when the love of CHRIST 
constrains us to pray, that is the noblest and most 
excellent prayer. We often complain that we 
know not how to pray, that we have not a due 
desire for it, and that the time when we are 
engaged in it appears long, etc. This proceeds 
from the want of the love of Curist. Let us give 
way to love, and love will constrain us to pray. 
We are glad to be alone a little with true friends; 
and if we love CuRIsT, and love Him cordially, we 
shall be willingly alone with Him, nor will the 
time spent in His society easily appear long to 
us. If we love Curist we shall always have 
something to say to Him; and if we have nothing 
to say to Him, yet still we have Something to love, 
and that is praying. Oh, it is an excellent prayer 
to love, and to be silent in the presence of Gop! 

Yes, my dear friends, we cannot believe what 
an excellent teacher of prayer the love of CHRIST 
is, which awakens in the heart of the pardoned 
soul such innumerable and inexpressible sighs. 
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Oh, that it were only more carefully cherished! 
It causes many a tender aspiration to rise from 
the depths of the heart, frequently, involuntarily, 
and almost unconsciously. Though the lips be 
silent, yet the heart exclaims in sincerity, at one 
time, “O my Gop! O my Lorp Jssus!” and at 
another, “I am for ever Thine! My Gop, and my 
all!” And a single one of these heartfelt ejacula- 
tions is of more value in the sight of the Most 
HGH, and really includes in it more, than a long 
prayer of another description, which is said from 
a book or which proceeds from the understanding 
alone ; and the reason is because it is the language 
of truth. We are ready to say, “Tell me, friend, 
from what book hast thou learnt these beautiful 
aspirations? I should like to procure such a 
prayer-book for myself.” “The love of CuHRIst,” 
replies the soul, “is my prayer-book; the love of 
CHRIST constrains me to utter these ejaculations.” 

The love of CuRIsT is not only the most excellent 
teacher of prayer, but is also prayer itself. Love 
is like a continual fire that descends from heaven 
upon the altar of the soul, in the temple of the 
heart, where the sweet incense of silent spiritual 
devotion gently and delightfully ascends from the 
inward sanctuary in a thousand acts of praise, and 
love, and offering, of elevation and humiliation, of 
veneration, adoration, and admiration of the ever- 
blessed Gop; where a single one of such inward 
acts of faith and love includes in it more life, 
peace, delight, and blessedness, than all the world 
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can afford. This the soul does not produce of 
herself, nor is she able to produce it. What does, 
then? The love of CuristT constrains her. 


30. Constraining to Divine Union. 


(m) The love of CHRIST constrains the soul—in 
a word—more and more, by a blissful attraction, 
to complete and eternal union urth the Beloved. 
She has drunk of the water of love which CHRIST 
has given her, and this will gradually become in 
her a fountain of water springing up into eternal 
life. She feels that there is no more happiness for 
her here below in anything that is created and 
temporal. Every thing becomes so strange to her, 
and so worthless in her sight. All that is within 
her longs after CHRIST and eternity; and CHRIST, 
the Divine centre of attraction, cannot long leave 
her here in sorrow: He draws her, and finally 
takes her to Himself. “ Father, I will that where 
I am, they may be also, whom Thou hast given Me, 
that they may behold My glory ” (John xvii: 24). 


i 


Application. 
31. For You! 


S™ my friends! This blessedness, of which we 
have now imperfectly spoken, is laid up for 
you and offered you in CHRIST; yea, it is for you, 
and for the weakest and most wretched amongst 
you. Oh, my dear hearers, love Gop, who thus 
loves you and will eternally love you! Surrender 
yourselves unconditionally to the constraining 
and attracting influence of this bliss-giving love 
of Gop. Set no bounds to this love; it leads 
farther than the human understanding can reach, 
and there are greater wonders and blessings to be 
experienced and enjoyed in it, during the present 
life, than the tongue of men or angels can express. 
Oh, the lamentable blindness and ignorance of 
the generality of mankind, in being so cold towards 
Gop and so warm in the pursuit of other objects, 
and in letting the love of the world, sin, and 
vanity have more influence over the heart than 
the love of Curist! The love of the world need 
only give the hint, and the man is immediately 
on the alert; whilst the love of CHRIST constrains 
so long,and yet people do not follow it nor resign 
themselves to it. Oh; “how many an unhappy 
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worldling suffers himself to be constrained by the 
sinful love of the world, and driven from one sin, 
vice, and vanity to another! He is like a slave, 
who is so constrained by his hard master that he 
is almost unable to forsake his old habits: Satan 
and the love of the world govern and constrain 
him, and will drive him into hell itself, if he do 
not consider in time, and let himself be constrained 
to repentance by the love of CurisT. 


32. Hasten to Love Him. 


Let us therefore, my friends, examine what it 
is that we love. What has the greatest weight 
with us? On what object do we think first in 
the morning and most frequently during the day? 
For by this we may ascertain where our treasure 
lies, Are we beginning to let the love of CHRIST 
take possession of our hearts? or are we still in 
our lifeless and loveless state of nature, without 
CuRisT and His love? Oh, indescribably unhappy 
state! Oh, dreadfully dangerous condition! If we 
are not in love, we are in wrath, in the horrible 
kingdom of darkness, where the wrath of Gop is 
impending over us, and where, held merely by 
life’s slender thread, we hang over the bottomless 
abyss. Oh, the eternal misery of dying in such 
a state! 

O ye immortal souls! ye are now listening to 
the love of CHRist, but who knows how long? It 
is now proclaimed, recommended, and offered by 
Curist Himself to our hearts. Yes, Jesus loves 
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you, all of you, however sinful you may be, you, 
who must confess that you have been hitherto 
slaves of sin and Satan. You need not perish ; 
CHRIST will save you willingly ; He entreats you; 
ah, give yourselves up to Him! 

If your misery and danger, if the wrath of Gop, 
the fear of death, and the dreadful judgment-day, 
together with your own eternal woe and perdition, 
cannot constrain and affect you, let the love of 
CHRIST now do so. Let me set before your eyes 
the suffering Saviour. See Him lying in His 
bloody sweat and dreadful agony of soul, as 
though upon the ground before you, weeping, 
and beseeching you. Behold Him hanging on 
the fatal tree, in the greatest anguish of soul and 
body, with His arms extended to receive return- 
ing sinners! See, He shows you His bleeding 
wounds, and commends His grace and love to 
you. As surely as these words are addressed to 
you, so surely is the compassionate love of CHRIST 
busy with your hearts, urging itself upon you. 
Oh, submit yourselves to it! Do so now, that 
you may not eventually too late behold Him 
whom you have pierced with your sins. Lay 
hold on love, lest wrath lay hold on you—lay 
hold on love, whilst it is yet at hand! 


33. Cherish the Spark. 


But let us, who through grace are become 
_recipients of a spark of this love of CHRIST, esteem 


it highly. It is an invaluable pearl; and, small 
P 
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as this pearl may be, yet it is of greater price 
than the whole world: however small the spark 
is, it may still become a glowing heat, a flame of 
the Lorp, when carefully cherished and attended 
to. Preserve it cautiously by a truly circumspect 
walk; avoid all unnecessary intercourse, friend- 
ship, and entanglement with the men of this 
world, and every other occasion of temptation. 
In such circumstances we ought to conduct our- 
selves like one who walks against the wind with 
a lighted taper, or who passes through a forest 
with a precious jewel; for the enemies of our 
souls, who watch for our treasure, are everywhere 
in ambush; we must therefore be constantly 
upon our guard. 

We are apt to think this a needless caution, 
and that we shall take good care of ourselves ; 
but ah, we are not sufficiently acquainted with 
the enemy’s devices and our own weakness in the, 
hour of temptation. We have no need to adduce 
the example of Peter as a warning to us: we 
have sufficient painful experience of it near at 
hand. Let us, then, beware of all levity, dis- 
sipation, and the unbelieving suggestions of our 
carnal reason. I am well aware that the love of 
CHRIST constrains us to all that has now been 
recommended, and instructs us in it according to 
our need; but we are, alas! not always in a right 
state to listen to it. We ought, therefore, to remain 
near our hearts, where love carries on its work in 
a tranquil, devout, and collected frame of mind. 
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34. Encouragement to All. 


Now, therefore, one word more of encourage- 
ment to us all, and with that I will conclude. 
Let us listen to and accept this glorious Gospel 
of the ever-blessed Gop, which has been at this 
time announced to us, though in weakness, yet 
in the name of the Lorp. CuHrist loves us, and 
will love us; He will impart to us the power 
of His love, and along with it every thing that 
is good in time and eternity. CurisT loves us, 
He loves all of us. What, then, are we doing ? 
Why should we despond? Why are we still 
asleep ? 

CurIsT loves you, ye youthful souls, who in your 
. blooming years are seeking something to love. 
Ah, how would I grieve, how would the Saviour 
grieve, if you suffered yourselves to be captivated 
by a false and deceitful love! Would it not be 
matter of eternal regret if you should be seduced, 
defiled, and disgraced by the vain love of this 
world?—by the love of such things as have 
nothing really charming, nothing truly delightful, 
in them, which so soon, so very soon, wither away, 
cause disgust, and vanish like smoke? CHRIST 
loves you; are you conscious of it? do you reflect 
upon it? It is for Him alone that your hearts 
have been given you; for Him alone has the noble 
inclination to love been so deeply implanted in 
your hearts. Oh, if you rightly knew what it is 
to be found in Curist and His love, you would 
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certainly become enamoured and captivated by 
His incomparable beauty ! 

Curist loves you, ye penitent, distressed, and 
fearful hearts, and ye know it not, ye believe it 
not. CHRIST loves you of a truth; will you then 
continue in your despondency? Ought not this 
joyful message to encourage you? If you cannot 
yet fully believe it, make the attempt for once; 
venture like Queen Esther, who said, “If I perish, 
I perish.” She approached the king with fear, 
and when she thought it was all over with her 
the gracious sceptre was extended to her and the 
king embraced her. Come then, ye fearful souls, 
and you shall experience that your lot will not fall 
out less favourably than hers. 

Curist loves us, all ye who, with myself, are 
partakers of the heavenly calling. Ought we not 
therefore to awake out of sleep, to lift up the eyes 
of our hearts, to love CHRIST in return, and to 
walk in His ways with the utmost alacrity ? 
What an honour people esteem it when they 
are beloved by a king or a prince, or by the 
noble or the great, though it be with a love that 
imparts to its object nothing substantial or per- 
manent! And lo, CHRIST, the Son of Gop, loves 
us as His bride! Ought we, then, to let the 
worthless follies of this world occupy our atten- 
tion? Ought we not to let His love constrain us 
to detach our hearts from every worthless idol and 
rival, and devote them eternally to His Divine 
love? In the heart of Jesus I behold nothing 
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but love towards us; oh, the shame, the pity, 
that anything else should be seen in our hearts 
but the love of CuristT! 


35. Renewing the Covenant. 


In future, however, it must be otherwise with 
us. Shall we, then, conclude by once more renew- 
ing our covenant of love with CHRIST, now, in His 
presence? Are we willing to bind and resign 
ourselves anew to the “fairest among ten thou- 
sand,” in sincere and mutual love, and with an 
unfeigned and—God grant !—an irreversible assent 
and consent? Shall we do so? Is it the mature 
determination in our hearts? Come, then, and 
let us give the hand of our hearts to JESUS, who 
is present with us, and say, in the spirit of true 
devotion,— 

“ Yea, and amen, with all my heart, 

Lord, I devote myself anew ; 

Willing with all, for Thee, to part, 
And swear to be for ever true ! 

Thy lovely name will I confess, 
Whate’er a scoffing world may say ; 

And trust Thy covenant faithfulness, 
To own me in the last great day.” 


MY PORTION. 


THE heart of man must something love, 
Nor can it rest in aught below ; 

Lorp, here’s my heart! the gift approve, 
To Thee it tends, oh, take it now! 


Though all the world my choice deride, 
Yet Jesus shall my portion be; 

For I am pleas’d with none beside ; 
The fairest of the fair is He. 


Sweet is the vision of Thy face, 
And kindness o’er Thy lips is shed ; 
Lovely art Thou, and full of grace, 
And glory beams around Thy head. 


E’en whilst I hated, Thou didst love, 
And shed’st for me Thy precious blood ; 

For me, e’en still Thy bowels move, 
Therefore I love Thee, Highest Good! 


Thy sufferings I embrace with Thee, 
Thy poverty and shameful cross ; 

The pleasures of the world I flee, 
And deem its riches only dross. 


To nought besides my heart shall tend, 
However fair the object be ; 

Nor will I my affections spend, 
For they belong alone to Thee. 


Be ever dearer to my heart, 
And daily let me feel Thee near; 
Then willingly with all I’ll part, 
Nor count it worthy of a tear. 


Oh, keep my heart and love with Thee, 
The body ling’ring here alone ; 
Until Thy face in heaven I see 
And be with Thee for ever one! 
—TERSTEEGEN. 


““MANY POSSESS 
THE WoRD OF TRUTH, 
WHO HAVE NOT . 
THE TRUTH OF THE WORD.” 
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1. How Faith and Works Cohere. 


SCN gee EE EOI 


Ree is an inward conviction of the truth of 
things invisible, relating to us. He that 
believes from the heart that there is a living and 
omniscient GoD in heaven, and that His word is 
truth, is possessed of saving faith. 

“Very well,” will many a one say, “if that be 
all, all is right with me, for this have I believed 
from my youth up.” 

But dost thou really believe it from the heart ? 
This believing from the heart is the work of the 
Hoty Spirit. Evidence and show me thy faith 
by thy works. 

“What works?” some may say; “faith saves 
us, and not works.” 

True, but faith and works belong together, and 
tread in each other’s steps; otherwise, we do not 
really believe that which we say or think we 
believe. 

For instance, if I say to a person severely 
wounded, “Friend, thy wound is dangerous, go 
instantly to a physician!” how do I know that he 
has believed my warning? By his really going 
to the physician and placing himself under his 


care. Say to one perishing with hunger, “See, 
225 
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there is a rich man yonder who readily gives to 
all who ask him.” How art thou to know that 
he believes thee? When he in reality hastens to 
the rich man and supplicates relief. If one tells 
us that our neighbour’s house is in flames, and 
bids us run to extinguish them, when we sit still 
at the news, without going to the place, it is 
evident we do not believe it; for, if we did, we 
would immediately hasten to save whatever we 
could. F 

“What a work the people make,” says the 
world; “what trouble they give themselves, as if 
they could merit heaven by their piety!” 

Yes, my friend! didst thou believe, thou wouldst 
also hasten to save thy soul, for THOU art that 
sorely-wounded, poverty-stricken man, and the 
dwelling of thy soul is already in flames! 

Faith is, consequently, the foundation and main- 
spring of all good works and holy deeds. (See 
Heb. xi.) 


2. Justifying Faith. 


But justifying faith can never be that faith by 
which I merely believe Iam justified. Justifying 
faith consists in this—That a poor and humbled 
sinner, believing that he can find forgiveness, 
help, and salvation in CuristT alone, comes to Him 
hungering and thirsting (John vi. 35), accepts 
Him as offered in the Gospel (John i. 12), and 
to this end, commits and gives himself up to 
Him. With this faith, justification is inseparably 
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connected; but Gop gives the assurance of His 
forgiveness, in a greater or less degree, earlier or 
later, as it pleases Him and is useful to the soul. 
It is, however, necessary to believe not only once, 
but without intermission; we must be grounded 
in the faith, must be kept in the faith, through 
many changes, crosses, and trials; and thus our 
justification will become more confirmed and 
more glorious. (See 1 Peter i. 6,7; 2 Peter 
i510, 

Justification, according to Scripture and 
experience, is properly fourfold. The general 
failure to sufficiently observe this distinction is 
the cause of much misunderstanding and con- 
troversy. 


8. The Foundation of All. 


I. The jivst has taken place externally, and is 
nevertheless the foundation of all the rest—to 
wit, when CHRIST as our Surety stood before the 
stern tribunal of the insulted Majesty of heaven, 
during His sufferings in Gethsemane and on the 
Cross, and by virtue of His merits and perfect 
atonement was absolved and justified in our stead, 
at the bar of that tribunal. Curist Himself 
speaks of this justification (Isa. 1. 8), “He is 
near, that justifieth Me”; and in Isaiah liii. 8, it 
is written, “He was taken from judgment”; and 
Paul says (1 Tim. iii. 16), “CHRist is justified in 
the spirit.” See also Romans vi. 7, 10. 

Now, as Adam fell not for himself aione, but, 
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being the great progenitor of the human race, our 
common head, carried all his descendants with 
him, thus Curist likewise stood not for Himself 
alone; He was our general representative, the 
“plant of renown,” the man Zemach,* the patri- 
archal head of all the redeemed; and, even as He 
arose justified, all of them were justified with Him. 
He, our Mediator and Surety, being justified, so 
are we also. 

And this is so certain and so true, that all true 
believers can say, “If one died (and was justified) 
for all, then were all dead,” all justified. Gop 
“hath made Him to be sin for us who knew no 
sin, that we might be made the righteousness of 
Gop in Him” (2 Cor. v. 19, etc.). 

By virtue of this justification of CHRIST in our 
stead, Gop overlooks the season of ignorance 
(Acts xvii. 30, etc.), but now commands all men 
everywhere to repent, and offers unto every man, 
through the resurrection of Curist, faith and 
justification. He beseeches and invites men now, 
by His messengers outwardly and by His Spirir 
inwardly :—“ Be ye reconciled unto Gop!” ‘Re- 
pent and believe, for the kingdom of heaven 
is at hand.” 


4. Adore Redeeming Love. 


Adore, admire, and stand amazed at this abyss 
of Divine love,O my soul! Thus hath Gop loved 


* «Whose name is the branch.” Tersteegen’s Hebrew stood 
him in good stead at times. 
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me, before an atom of my being existed. What 
grace! He gave His Son for me! I behold Him 
who knew no sin standing at the bar of Divine 
justice for my crimes and for my debts, which He 
took upon Him as His own, and paying the forfeit 
of all my sins and those of the whole world. I 
behold Him on the Cross, blotting out the hand- 
writing that was against me. I behold Him, after 
having entered with His own blood into the holy 
place, return with a full and valid discharge, and 
with eternal redemption, whilst at the same time 
He offers me His grace and salvation. Then 
come, my soul, while thou mayest, and love Him 
who first loved thee, and hath made known unto 
thee this great mystery of His will, into which 
even angels desire to look! 


5. Made Righteous. 


II. The second justification takes place in the 
heart and conscience of a humble, heavy-laden 
sinner, who comes to CHRIST with an ardent desire 
for mercy; whilst that which has been accom- 
plished externally for him is appropriated to him 
by the Hoty Spirir—that, for the sake of CurIst, 
all his sins are forgiven him, a clean heart, a 
better hope, and a freedom of access unto GoD are 
granted him. 

When a female, miserably poor and arrested for 
debt, becomes the wife of some rich man, all her 
debts become his, and she stands acquitted at 
the bar of judgment. The possessions of her 
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husband now belong to her. But from that 
moment her heart, her will—nay, all that she is 
and has—belongs no more to herself but to her 
husband. In this manner, a true and lively faith 
unites us to CHRIST, not merely in idea, but in 
reality; and thus we are justified by grace without 
works. But as soon as the soul, like some poverty- 
stricken female, unites herself by faith with Him, 
then cometh to pass what is written, “ He is thy 
Lorp; Him only shalt thou serve” (Psalm xliv. 
11, 12). He becomes ours, with all that He is, 
and we become His, with all we possess (Luke 
xv. 31). From that moment we are in the 
way and in a state of salvation, and from that 
moment also in the way and in a state of sanctifi- 
cation (Eph. ii. 10; Titus i. 6, 8, 14). 

This justification is the foundation and com- 
mencement of godliness in CHRIST JESUS, who for 
this very purpose died for all, “that they that live 
might live no longer unto themselves, but unto 
Him who died for them and rose again” (2 Cor. 
v. 15). 

Although this justification may be regarded as 
a judicial proceeding, yet we must be careful not 
to measure the works of Gop by any human 
criterion. Before a human tribunal, hypocrisy 
may successfully deceive, and a thief be pardoned, 
who may still retain as thievish a propensity as 
before. With Gop the case is otherwise. His 
judicial sentence is a powerful word, which creates 
what it pronounces; it soothes the conscience, 
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and at the same time renews the heart. When 
He justifies the ungodly, He also makes him 
righteous. 

The penitent soul has, therefore, a ground of 
confidence in herself, on which she can courage- 
ously persevere and proceed. The certain assur- 
ance of the forgiveness of sins may accompany it 
in a greater or less degree, earlier or later, or be 
entirely wanting according to the good pleasure 
of Gop. This assurance is not absolutely necessary 
to justification ; but an inseparable fruit—and the 
surest proof—of justification is, that sincerity of 
heart in CuRist, that hatred of all known sin, and 
a heartfelt desire after and love to Him that hath 
loved us and forgiven us. If this fruit be wanting, 
justification is also wanting. 

This justification continually maintains its place, 
through the whole course of godliness. It is, and 
remains, the groundwork from beginning to end 
—for sins and imperfections continue to arise; 
and when the children sin, through weakness, 
they are again reconciled to the Father through 
the intercession of Curist (1 John ii.1). A growth 
in sanctification discovers the corruptions of the 
flesh and spirit, of self-love, self-conceit, secret 
reliance on gifts, good works, etc., and thus our 
inward and outward holiness itself requires justi- 
fication. Our finest robes must be washed and 
made white in the blood of the Lamb (Rev. 
vil. 14). 
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6. ‘Fruit unto Holiness.” 


III. The third justification, of which the Holy 
Scriptures speak, is chiefly that whereby we are 
acknowledged as righteous in the sight of others, 
and is nothing else than sanctification, in so far 
as it gives testimony, by its undeniable fruits, 
that we are in possession of that faith which 
justifies us in the sight of Gop. “Show me thy 
faith by thy works,” says the apostle James (ii. 18). 
Justifying faith unites us with CHRIST, as our 
head and vine, the groundwork of a new life; 
and this union must manifest or justify itself. 

Sanctification and its fruits do not justify before 
the tribunal of the offended Majesty of heaven; 
even the man after Gop’s own heart must here 
pray, “Enter not into judgment with Thy 
servant ; for in Thy sight shall no man living be 
justified” (Psalm cxlii. 2); but still, they justify 
before the tribunal of the Church. True believers 
follow after holiness, and gladly do good; but they 
are not on this account justified before Gop 
(1 Cor. iv. 4); they cannot lay it to account with 
Gop in order to their justification, either here or 
hereafter; nor do they so, but forget it (Matt. 
vi. 3; xxv. 27). But Gop is not therefore unjust, 
that He should forget it (Heb. vi. 10). Their 
works do not go before them, as if to open the 
doors of heaven, but they “follow” after (Rev. 
xiv. 13); and they shall eat the fruit of their 
labours (Isa. iii. 10). They that are in CuHRIsT 
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JESUS come not into condemnation, and are 
' justified in Curist JESUS, according to the 
judicial sentence of the Divine good pleasure 
(Matt. xxiv. 34; Rom. ii. 7). 

But still, holiness, with its fruits, may testify 
with the conscience to the justification in the 
sight of God, received through grace. If our 
heart condemns us not, but absolves us and 
attests that we possess an operative love, then we 
may rest satisfied and be of good courage. But 
this is not the highest tribunal; neither is the 
heart at all times infallible and impartial, either 
in accusing or excusing. We ought therefore still 
to pray with David, although our hearts may 
excuse us, “Search me, O Gop, and know my 
heart; try me, and know my thoughts; and see 
if there be any wicked way in me” (Psalm 
eXXxix. 23). 

In this way, a man is justified by works, and 
not by faith alone (James ii. 14). He only, who 
doeth righteousness, is righteous, even as He is 
righteous. Whoso thinketh otherwise deceiveth 
himself (1 John iii. 7). He who is in Curist 
JESUS by a true faith evidences, by his thoughts, 
words, and works, the foundation on which he 
stands. Through genuine conversion we become 
engrafted into CHRIST, and are therefore also 
planted in the house of the Church of Gop, that 
we may flourish in the courts of that temple 
whose beauty is holiness (Psalm xci. 15; 
Kt. 5): 

Q 


234 GERHARD TERSTEEGEN 


Yea, the holy and blameless walk of believers 
should also justify them in the sight of the world, 
as the epistles of CurisT, known and read of all 
men (2 Cor. ili. 2). 


7. A Lament. 


Alas, dear Saviour! how much art Thou 
and Thy name dishonoured by the people that 
call themselves by Thy name, and yet suffer 
nothing to be seen in them that is worthy of 
Thy name, Thy spirit, and Thy doctrine! 
With all their boasting of Thy merits, they 
shamefully trample under foot Thy blood and 
merits. Can those be Thy people, who serve 
Thee only occasionally with their lips, and are 
Thine enemies daily in their hearts? Can 
those be Thy children, who evidence by their 
deeds that they do not possess Thy Divine 
nature in the smallest degree? Are those the 
living branches of the True Vine, which bear 
nothing but wild grapes and corrupt fruit ? 
Oh no! dear Saviour! He that committeth 
sin has never seen, has never known Thee. A 
deceitful heart boasts falsely of forgiven sin. 
Christ is not the minister of sin. They know 
Thee not, who thus appropriate to themselves 
Thy merits and Thy righteousness, whilst 
sinming and making use of them as a cloak 
for their sins, 
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8. God All in All. 


IV. The fourth justification I wish myself and 
others to be acquainted with, rather from experi- 
ence than from a bare description of it. It may 
be called the inherent and final justification at the 
bar of the Divine good pleasure. Justification 
(commonly so called) and sanctification flow in 
this together, and attain in it their completion. 
The end of all the ways of Gop with fallen man is 
incontrovertibly this—That Gop, through man’s 
restoration, be again glorified, and become ALL 
IN ALL. 

In the second and third justification and sancti- 
fication, man stands as guilty, ashamed, and utterly 
degraded; whilst on the contrary, Gop, and free 
grace in CHRIST, are highly exalted and glorified. 
The natural and sinful life of man—besides which 
he possesses nothing—with all the corruptions of 
the flesh and spirit, are made manifest, denied, 
and slain; CHRIST, and the kingdom of His grace, 
rise in their stead. The man by degrees, with all 
his own attempts after piety, holiness, faithfulness, 
and devotion, however latent they may be, is put 
to shame before Gop; he feels he must leave the 
work to CHRIST, and to the operation of His Spirit 
within him— must give place to CHRIST, make 
room for Him, and let Him work and live in him. 
In short, Ae must decrease, and CHRIST must 
increase, till he can say of a truth, “ Now I live; 
yet not I, but Curist liveth in me” (Gal. ii. 20). 
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Curist Himself is made unto him wisdom, 
righteousness, sanctification, and redemption, not 
only objectively, and by appropriation, but also 
inherently, by virtue of His gracious indwelling. 
Gop then again approves of His own goodness, 
which He has implanted in the soul—that is, what 
Curist has wrought in the heart by His Spirit. 
Gop pronounces good her state of grace (Rom. viii. 
16; Heb. xi. 5), her holiness, beauty, and virtues, 
for they are CHRIST’S (Rev. ii. 17). Her works please 
Him, for they are wrought in Gop (John iii. 21). 
Gop then again rests with delight in the works 
of His hands, as at the beginning (Gen. 1, ii.). 
But, ere this can be the case, much self-denial 
is necessary; and before CHRIST can have in all: 
things the pre-eminence, much forsaking of our- 
selves is needful, that we may be found “complete 
in Him.” Paul was justified and sanctified: he 
was “in CHRIST,” and yet he sought to press 
forward (Phil. iii.); he wished to be found (plus 
ultra) still more complete in Curist, not having 
on his own righteousness, etc. In this manner, 
JEHOVAH Himself at length becomes our righteous- 
ness, in the full sense of the word (Jer. xiii. 6), 
and we are enabled to say, “In the Lorp JEHOVAH 
have I righteousness and strength ” (Isa. xlyv.). 


9. ‘*None Good but One.” 


Yea, Amen! Thow all, and I nothing! 
This, O my Gop! is the aim of my desire; to 
this tend all Thy dealings with us men; to 
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thes lead all Thy ways and all Thy gudgments! 
No one is good, or holy, or righteous, but Thou 
alone! The saints in heaven, and all on earth, 
are alone holy through Thee, and because Thy 
indwelling communicates to them something of 
Thy goodness and holiness. All our righteous- 
ness, all the goodness we can possess, flows from 
Thee, its original source, and must flow back 
unmingled to Thee again. Be Thou alone 
great and exalted,O my GoD! and let me lie 
here, and wn eternity, at Thy feet, and say, “To 
Thee, who sittest wpon the throne, and to the 
Lamb, be praise, and honour, and glory ascribed, 
for ever and ever. Amen!” 


10. Receive Him Wholly. 


Of this fourfold justification, many attend merely 
to the two first, but not in their essential connec- 
tion with advancement in true holiness and union 
with Gop in CuRist. Those who wish to preach 
on this theme, at one time comfort all with the 
gospel, and at another require of the people a holy 
life, without pointing them as they ought to CHRIST, 
who alone can sanctify. 

Many well-meaning men, who see the lament- 
able abuse of the doctrine of justification—often 
advanced unguardedly enough—are led to deny the 
two first, or at least the second, and wish to have 
all that the Holy Scriptures say of justification, 
understood merely of the third and fourth. There 
are also not a few, who will hear nothing of the 
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two last kinds of justification, easily pass over the 
second, paying regard merely to the first, and that 
in a very imperfect and superficial manner. 

Thus do people divide and dismember CHRIST 
and His word, each one taking from it that which 
suits and agrees with him, whilst very few receive 
Him wholly, as He is offered to us in the gospel. 

Let this not be the case with us, but may we be 
of one and the same mind—cordially laying hold 
on Curist crucified for us as our justification, and 
CurIstT dwelling and living in us, as our sanctifica- 
tion—and by faith and love abide in Him to the 
end, that we may at length be able to say, “ We 
are made partakers of CHrisT” (Heb. iii. 14). 





Man earthy, of the earth, an hungred feeds 
On earth’s dark poison tree— 

Wild gourds, and deadly roots, and bitter weeds; 
And as his food is he. 

And hungry souls there are, that find and eat 
God’s manna day by day ; 

And glad they are, their life is fresh and sweet, 
For as their food are they. 


‘GOD 1s LOVE, AND fp 
HE THAT DWELLETH IN LOVE DWELLETH IN GOD, a a 
AND GOD IN HIM.” 


IV. 


THE ‘* EXCELLENT” WAY. 


THE EXERCISE OF LOVE. 





ABANDONMENT TO LOVE. 





BROTHERLY LOVE. 


SxecTion 1, The Yoke that is Easy. 2. The Working of 
Eternal Love. 38. ‘‘How .. . to Please God.” 4. Love 
Sacrificing to Love. 5. Not a Question of Feeling. 
6. Where Wrath and Hell are Powerless. 7. ‘‘Shed 
Abroad in our Hearts.”’ 8. Invocation of Love. 9. ‘‘ Love 
is of God.” 10. The Defects of Natural Love. 11. Love 
to God and Man. 12. The Features of Love. 


The Exercise of Love. 


1. The Yoke that is Easy. 


NS is more beautiful, pure, delightful, 

powerful, and perfect than love, for “Gop is 
love.” There is no better way in which Gop can 
gain possession of the human heart than by love, 
nor can man please GoD by anything better than 
love; for “ Love is the fulfilling of the law.” 

That which man could not do, and which cannot 
be accomplished by the strictness of the law and 
all the fear of punishment, is all easily fulfilled 
where GoD commends His love to man in CHRIST 
JesuS—where He proclaims to him forgiveness of 
his sins, redemption, and eternal salvation, and 
allures him, by these motives, to repentance and 
love to Him in return. 


2. The Working of Eternal Love. 


The tender compassions of the love of GoD are 
again opened to lost man in the sweet name of 
JESUS IMMANUEL, and to this hour stand wide 
open to the poor sinner in his soul, whether he be 
conscious of it or not. Eternal Love is therefore 


constantly occupied in the centre of our souls, 
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offering and recommending itself to us, insinuating 
itself, seeking admission into us in a thousand 
different ways, for our eternal felicity. Every 
good thought and desire that arises in the human 
heart—all grief and sorrow for sin, all reproof and 
admonition, incitement to prayer and true godli- 
ness, entire resignation to Gop, and the like—all 
are the pure effects of this long-suffering love of 
Gop. If the vilest sinner could perceive the 
thousandth part of it, he would feel compelled to 
resign himself that moment to this Love. 


O Love, manifest Thyself, though but 
remotely, to sinners, that Thou art Love, and 
they shall all love Thee and follow Thee ! 


8. ‘How ... to Please God.” 


Now, if an individual is willing to be led to 
repentance by the goodness and love of Gop, let 
him henceforward believe without hesitation that 
he cannot please Gop better, and more easily, by 
any work or exercise than by love. 

Let him only duly tend and cherish the hidden 
spark of the love of Gop in his heart, by a cordial 
remembrance of Gop, by a filial turning to Gop, 
' and by simply occupying himself with Gop and 
His perfections. 


4. Love Sacrificing to Love. 


Let him exercise himself in love. From love 
to Gop let him give up all that is most dear 
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to him, and resign himself, in faith, to this 
pure love. 

Let him rejoice, whenever a good opportunity 
presents itself of doing, denying, or suffering 
anything for the love and glory of Gop. 

Let him accustom himself to do everything 
from love to GoD; to receive in love everything 
that occurs to him, as from the hand of Gop, 
and to endure in love all he has to suffer for the 
Lorv’s sake, 

Everything must be sacrificed to Love, by love. 

By love the bitterest sufferings become sweet, 
the most adverse occurrences beneficial, the 
smallest works great and God-like. 


5. Not a Question of Feeling. 


Do not suppose that, by this, a susceptible and 
refreshing love is meant. Possessing love, and 
feeling it, do not always go together. 

Real and constant love consists in an inward 
estimation of Gop—in knowing and acknowledg- 
ing Him by faith to be supremely, yea, solely 
lovely; and therefore we willingly offer up and 
resign ourselves and all that is in our power to 
Gop, and to His service and glory. 

This love, which the Hoty GuosT sheds abroad 
in our hearts, may exist even in the midst of 
barrenness, darkness, and the deepest processes 
of purification, which are nothing else than the 
blessed effects of the pure love of Gop. 


Abandonment to Love. 


6. Where Wrath and Hell are Powerless. 


RULY, when a sinner can attain to the art of 
T pure love, so that, by an entire abandon- 
ment and renunciation of himself, he resigns 
himself in sincerity to Gop, leaving Him at full 
liberty to make of him what He pleases, both in 
time and eternity, not esteeming or regarding his 
own prejudice or advantage, but simply Gop, and 
desiring that He alone may be glorified, loved, 
and pleased—then, over such a one, wrath and 
hell have no more power. His sins, were they 
ever so great, pass away and are sooner consumed 
than a tuft of flax in a burning furnace; yea, this 
love makes him holy and God-like. 


7. “Shed Abroad in our Hearts.” 


Now, it is true that we are by nature wholly 
rooted in sinful self-love, and so bent by it upon 
ourselves that we cannot see, nor love, nor trust 
in Gop. The Son of Gop Himself must shed 
abroad this love in our hearts by His Hoty 
Spirit (Rom. v. 5), and He is also willing to do 
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so, having, in His incarnation, taken our sins 
upon Himself, and, through the medium of this 
pure love, again fully reconciled us to Gop. 

It is in thus serving Gop, with such a dis- 
interested love, that Christianity, properly speak- 
ing, consists; whilst it is much to be lamented, 
that even pious people grope about so long, and 
some even their whole lives, in anxious attention 
to and solicitude for themselves, without an entire 
renunciation of their own interests, or a committing 
of themselves to GoD, to seek after pure love in 
the heart and countenance of JESUS CHRIST. 
Oh, let us love Him, for He hath first loved us! 
(1 John iv. 19). 


8. Invocation of Love. 


O Thow infinite Love! O adorable Trinity ! 
Father, sowrce of love, Son, the lovely light, 
and Holy Spirit, the living flame and holy 
ardour of love! O God, who art pure and 
perfect love, Thou art a burning and consuming 
jire which must consume all that cannot consist 
with pure love! Oh, destroy m us, by Thine 
adorable flame, all that is contrary to Thy 
holiness! Begin, continue, and perfect, here 
in our souls, the great work of purification 
and sanctification, without which no man can 
see Thy face ! 

Grant us, O Lord! a little of Thy sensible 
and ardent love, to awaken us out of our 
insensibility and deadly sleep, and give us a 
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degree of dread of Thy fearful judgments, that 
we may betimes forsake the paths of error ! 

Pour into our hearts a drop of Thy power- 
Sul love, which can transmute hell into paradise. 
Yea, O Lord! do Thou speedily kindle this 
jire on earth, which Thou didst come to kindle, 
and didst so much desire that tt should burn 
again; that the kingdom of Thy love may be 
eternally established, and that we may be m 
Thee, in unity of heart, soul, word, and action, 
one spirit with the Father, Son, and Holy 
Ghost, blessed for ever! Amen. 


On Brotherly Love. 


9. ‘Love is of God.” 


ROM love to Gop we derive love towards the 
brethren,—yea, even love to all men. The 
former, any more than the latter, is not a subject 
which can be taught, or learnt, or self-produced. 
Both are a fruit and property of the new birth 
from Gop, by which we escape from the element 
of wrath and darkness, being translated into the 
kingdom of the Son of love, and become more 
and more pervaded by the sweet and delightful 
powers of love, which emanate from the heart of 
Gop. 


10. The Defects of Natural Love. 


In the old birth there may be an effeminate 
tenderness, an extravagant natural affection, and 
self-loving complacency, towards those that please 
us and behave kindly towards us; but corrupt 
nature and self-love are everywhere concealed 
under it, and the individual continues, notwith- 
standing all the appearance of love, a child of 
wrath at the bottom, who in reality loves nothing 
but himself, and both Gop and his neighbour only 
in reference to himself. 
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Hence arises that latent and continual restless- 
ness, irritation, suspicion, vexation, and a thousand 
other harsh powers, which disturb and distress the 
poor heart; first one person, and then another, 
being unable to act so as to please its self-will and 
haughtiness. In such a state all terms of peace, 
points of union, and most solemn obligations, are 
nothing but air-built castles. If we are not born 
of love, we cannot love as we ought. Amongst the 
proud, there is always contention (Prov. xiii. 10). 

_ Therefore we must ardently long to be delivered 
from all such inherent wretchedness, and to be 
made partakers of the meek and gentle love of 
JESUS, seeing that this eternally loving Good is so 
unspeakably near us, and willingly inclines, by 
the Sprrir of His love, to him that thus longs and 
pants after love. We must filially resign our- 
selves to His secret drawing, unremittingly plunge 
all our selfishness—all haughty, harsh, and dis- 
trustful feelings towards Gop and our neighbour— 
into the love of CHRIST, and not grow weary of 
this humble hungering and waiting, till love 
bestows herself upon us and pervades us with her 
Divine influences. 


11. Love to God and Man. 


Now, the more we let ourselves be led, by the 
secret attraction of Divine love, into this state of 
heartfelt devotedness to Gop, and learn to abide 
in it in love and simplicity, the more shall we 
imbibe, like an infant at the breast, the pure, 
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innocent, and tender life of love; so that our 
inmost soul is more and more satiated with delight, 
and the whole man becomes pliant, amiable, filled 
and overflowing with love. 

We then experience that true brotherly love is 
an unconstrained, unaffected, informal state and 
work of Gop, a free motion of the new creature. 
In this abyss and element of love, one individual 
may then find, greet, bless, and enjoy another, 
very intimately, to the glory of Gop. And, 
because we are baptized in and by this spirit of 
the love of CuRiIst to one body (1 Cor. xii. 13), 
and have drunk into one Spirit, we enjoy sub- 
stantial communion with each other (Phil. i. 19), 
as well when absent as when met together in the 
name of JESUS. 

And even as this pure brotherly love arises 
from the love of Gop, and in a state of placid fervour 
of heart, so it does not stand in the way of the love 
of Gop, but rather promotes it. It does not allure 
us to that which is merely of the senses, carnal 
‘and unstable, but collects and calms the mind, 
and strengthens us in the intention to be wholly 
for Gop. 

In short, where love is born in the heart, there 
it manifests its fruits, that they are of the right 
sort; and her whole bearing and behaviour 
towards her neighbour becomes a living exposi- 
tion of that which the Spirit of Gop, by the 
apostle Paul, commends of her (1 Cor. xili.), and 
which we here subjoin. 

R 
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12. The Features of Love. 


(a) Love “suffereth long.” Nature seeks to 
effect every thing instantaneously, or gives it 
up entirely. If the man does not see immediate 
amendment in the mind of another, he rejects 
him entirely. If another cannot at once accept 
his views and follow his advice, he turns him off. 
But real love suffereth long; she looks on awhile; 
she does not disoblige her neighbour; she can 
labour long, endure long, amend long, wait long, 
try long, and try again, love long, and love again. 

(0) She “is kind,” so that her obliging and 
amiable bearing, her words and works of love, 
rejoice and benefit every one, and openly show 
how she devotes herself, and all that is in her 
power, for the use and enjoyment of others. 

(c) Love “envieth not,” but is willing that others 
as well as herself should be, have, enjoy, and be 
capable of doing something, whether it be in 
temporal or spiritual things, and rejoices at it 
as cordially as if she herself had performed it or 
had to enjoy it. 

(d) Love “is not rash” * in judging of others, 
nor forward, cross, or spiteful in the company of 
others, but open-hearted and modest; what she 
does is done heartily, from a modest and upright 
intention. 

(e) She “is not puffed up”; she does not proudly 
pass over others; she prefers serving and being 


* The marginal reading, 1 Cor. xiii. 4. 


THE “EXCELLENT” WAY 251 


subject to others. She does not wish her actions 
to be seen, nor to receive many thanks for them. 
The reason and motive why she loves, is love. 
She is her own reward and crown. Love there- 
fore always thinks others do too much for her, 
but that she herself has hitherto done little or 
nothing (Matt. xxv. 27). 

(f) She “does not behave herself unseemly,” 
by a harsh demeanour, when others do not act 
according to her mind. Love is like a little child 
—she is soon pleased. She is far from putting 
others to the blush, by an improper behaviour, 
reproaches, or the like; but condescends and 
adapts herself to the feeblest, the most wretched, | 
and the poorest individuals, without being ashamed 
of them. 

(g) She “seeketh not her own,” as nature always 
does, even in her best things. Real love regards 
neither her own advantage and convenience, nor 
the approbation of others: she puts all to the stake. 
If she can only give, gratify, please, and be service- 
able to another, she forgets herself. She is 
delighted if he whom she loves is pleased, and 
esteems his temporal or spiritual happiness as 
her own. 

(h) She “is not easily provoked,” although she 
be often ill-treated, vexed, excited, and even 
although the worst construction be put upon her 
love and her good actions. If another have fire, 
she has water enough in her meek fountain to 
extinguish it, by a modest and friendly bearing, 
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by silence, and by doing good. Nor is she excited 
to anger by the evil she sees in others, but to 
compassion. 

(7) She“ thinketh no ill.” She is not suspicious, 
she draws no evil and malicious inferences, nor 
misinterprets the conduct of another, but rather 
excuses him and explains all for the best, in sim- 
plicity of heart, as much as she is able. She takes 
an account of the wrong she does to others and 
the good they do to her; but does not regard the 
good she does to others and the evil others do to 
her: that is all as nothing, a cipher, to her. She 
has forgiven and forgotten it unasked. 

(k) She “ rejoiceth not in iniquity,” when others 
stumble, that she may appear the more pious. 
She sees it not willingly, but with grief, when any 
wrong or injury is done to another. And should 
one who is adverse to her, or who had previously 
found fault with her, stumble and disgrace him- 
self, she does not rejoice at it from secret revenge, 
but is heartily grieved at it. 

(2) She “rejoices in the truth,’ whenever it 
prospers, whether in reference to herself or to 
others. When she sees many children walking in 
the truth—when the virtue, piety, and uprightness 
of others is known and commended—she rejoices 
over it with others, even though she herself should 
be forgotten and less esteemed on account of it. 
She loves truth when she finds it, even if it be in 
her adversaries. 

(m) She “beareth all things.” Nature hides 
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her own evil, and is fond of talking of her 
neighbour, but Divine love only sees that which 
is good in others, and hides their misery and 
weaknesses. She excuses such characters as 
much as possible, both to herself and to others, in 
all simplicity. She speaks unwillingly of their 
failings afterwards, except when it must be done 
for the improvement of others; that which is 
good is her proper object. Hence it is said,— 

(n) She “believeth all things”; because she is 
good, faithful, and sincere herself, she gladly 
believes the best of others. If she hear good news 
of her neighbour, she does not seek out many 
doubts and scruples, as corrupt reason does. She 
does not easily believe evil of others. In such a 
case, she requires full certainty. But, because 
she loves and wishes that which is good, and 
which may glorify Gop, she therefore also willingly 
believes it. 

(0) She “hopeth all things,” and does not readily 
cast away the hope of the amendment of others; 
in this hope she prays and labours as much as she 
is able. Though she sees the evil before her, yet 
still she hopes and thinks the individual is already 
sorry for it, he may have already repented of it 
or will still do so. GoD can recover him again. 
He may still become better than she is, etc. She 
hopes where nothing is to be hoped for. 

(p) She “endureth all things”; although she 
be ridiculed and oppressed for bearing all things, 
believing all things, hoping all things, and always 
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loving, yet she endures it all. And whatever 
trials and sufferings may be imposed upon her in 
her labour of love, even from those whom she 
loves, yet she is not weary in her faithfulness and 
patience, even though the trial should be of long 
continuance. She endures unto the end. Yea, 
she is invincible in suffering, and finally is 
victorious over everything. For— 

(q) Love “never falleth away.” Whither, in- 
deed, should she fall, since she is already in the 
deepest abyss of humility, beneath all? A man 
may have much of what is good; but, if he have 
not love, it avails nothing; he falls away again. 
Nay, much of what is good must fall away from 
the pious, that the best—that is, pure love—may 
fill its place. This love never fadeth, it endureth 
for ever; it is pure gold, it is the life of Gop in 
the soul, which is shed abroad in the heart by the 
Hoty Sprrit. Now, he that abideth in love 
abideth in Gop, and Gop in him, so that he can 
never fall away. Amen. 


THE REALM OF PEACE. 


How sweet it is, when, wean’d from all, 
We follow Jzsv’s secret call 
And hidden in Him live! 
How sweet to be releas’d from sin, 
And freed from all self-love within, 
To Gop alone to cleave! 


How sweet, from earthly things to part, 
And in the closet of the heart 

To live retired with Gop! 
How sweet, the Lorp Himself to find 
Residing in our inmost mind, 

And make Him our abode! 


How sweet, when, with a childlike grace, 
We walk before the Father’s face 
And seek but Him to please! 
How sweet, when we to all below 
A meek and quiet spirit show, 
And live in perfect peace! 


How sweet, when, with a silent awe, 
In spirit near to Gop we draw, 
Array’d in truth divine! 
How sweet, when with a cherub’s eye 
We fixedly behold Him nigh, 
And in His glory shine! 


How sweet, when all our powers and will, 
Subdued, resign’d, serene, and still, 
At Gon’s disposal lie ! 
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How sweet, when every lofty thought 
Is into due subjection brought, 
Before the omniscient eye ! 


How sweet, when self and things remote 
Are lost, and utterly forgot, 

And all our cares depart! 
How sweet, beyond all time and place, 
A still eternity to trace 

Within our inmost heart ! 


How sweet it is, retired and free, 
In such a desert place to be, 
And hear the voice of peace ! 
How sweet, when undisturb’d we rest, 
Like children on a parent’s breast, 
And from our own works cease ! 


How sweet, when, after wasting strength, 
The spirit finds its home at length 
And roams no more abroad! 
How sweet, in pure and perfect love, 
To soar through sense to things above, 
And join ourselves to Gop ! 


O precious, sweet eternity, 
Thou realm of peace ! how happy he 
Who thee within hath found! 
My spirit, in thy silence blest, 
Shall steadfast in concealment rest, 
Till life hath reached its bound! 
—TERSTEEGEN. 
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